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PREPAC E. 


Tuis volume contains the two liturgical drafts pub- 
lished by the editor in 1871. The Introduction and 
Notes have been revised, and portions of the former 
which refer specially to the preparation of ‘ Laud’s 
Liturgy’ have been omitted, as they belong more 
properly to an edition of that book. 

The ordinal of 1620, published in the ‘Wodrow 
Miscellany,’ vol. i, from the original edition, has 
been added, with notes on the ordination of the 
clergy during the first Episcopacy. 


May 1901. 


Pe bACE LO..FIRSEYEDITION. 


THE MS. of the principal Liturgy in this volume was 
discovered in the British Museum by the Rev. Alex- 
ander Irwin, and was described by him and partially 
printed in the ‘ British Magazine’ for 1845-46. The 
earlier draft is printed from the Wodrow MSS. in the 
Advocates’ Library. 


I have had to make inquiries in various quarters, 
and to put friends to much trouble, and I have now 
to express my great obligations to those from whom 
I have received assistance. After examining the MS. 
in the Museum, I wrote to Mr Irwin, who is now 
Precentor of Armagh Cathedral and Chaplain to the 
Archbishop, and from his most kind and obliging 
reply I give a sentence or two: “I had to give up 
the idea of editing the interesting Liturgical relic, 
that seemed to have escaped the research of those 
who had inquired into the history of the Scotch 
Prayer Book. You are quite at liberty to make any 
use you please of the articles in the ‘ British Maga- 
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zine. And I will send you the transcript I made of 
the MS., which may assist you in revising the work 
of the printers, or perhaps save you the trouble of 
getting a second copy completed.” For his kind 
concurrence with my proposal to edit the Liturgy, I 
am much indebted to him; while the use of the 
transcript thus offered, and the articles in the ‘ Maga- 
zine,” have been of the greatest service. I have also 
to express my great obligation to Dr Hill Burton, 
who encouraged me to begin the work, for the inter- 
' est he has taken in the prosecution of it, and for the 
great assistance he has rendered me in many ways. 
To my friends, the Rev. R. W. Mackersy, of the 
Caledonian Church, London, who took the copy of 
the MS. from which the Liturgy has been printed, 
and made researches for me in the Museum; and 
A. O. Brodie, Esq., Edinburgh, who copied for the 
press the MS. in the Advocates’ Library, and gave 
me other assistance, I owe my warmest thanks. I 
am also much indebted to Dr Grub, Aberdeen, and 
Mr David Laing, Edinburgh, for the loan of books 
and other aid ; to the officials of the British Museum, 
for a careful examination of the MS. in that Library ; 
to the Librarian’at Lambeth, for obliging answers to 
inquiries ; and to Mr Dickson of the Register House, 
and those in charge of the Advocates’ Library. 


May 1871. 
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PY TRODUCTION. 


As an Introduction to the Liturgies for Scotland, 
drawn up in the reign of James the Sixth, we purpose 
giving an account of the innovations and liturgical 
movements in the Scottish Church, from the be- 
ginning of the seventeenth century till 1634, when 
the measures were finally resolved on which issued in 
the revolution of 1637. 

After the Reformation, the Prayer Book of Edward 
the Sixth was used for a few years in public worship 
by the Church of Scotland, but was soon superseded 
by the Book of Common Order, or Knox’s Liturgy. 
This was read on week-days, and on Sundays by the 
“readers,” and also partially by the clergy, for nearly 
a century. 

1601.] In 1601, along with other changes then 
contemplated, it was proposed to revise and amend 
the prayers in the Book of Common Order. In the 
General Assembly, which met at Burntisland on the 
12th May of that year, King James being present, it 
was moved 


“By sundry of the brethren, that there were sundry 
errors that merited to be corrected, in the vulgar transla- 
tion of the Bible, and of the Psalms in metre; as also 


b 
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that there are sundry prayers in the Psalm Book which 
should be altered, in respect they are not convenient 
for the time. In the which heads the Assembly has 
concluded as follows :— 

“ First, Anent the translation of the Bible: That every 
one of the brethren who has best knowledge in the lan- 
guages employ their travells in sundry parts of the vulgar 
translation in the Bible that needs to be mended, and to 
confer the same together at the Assembly. 

“Anent the translation of the Psalms in metre: It is 
ordained that the same be revised by Mr Robert Pont, 
minister at St Cuthbert’s Kirk, and his travells to be 
revised at the next Assembly. 

“Tt is not thought good that the prayers already con- 
tained in the Psalm Book be altered or deleted; but 
if any brother would have any other prayers added, 
which are meet for the time, ordains the same first to be 
tried and allowed by the Assembly.” 2 


1603.] In March 1603 James succeeded to the 
throne of England. The Puritans of that kingdom 
expected him to redress their grievances, and many 
in Scotland hoped that he would reduce the English 
Church into closer conformity with the rest of the 
Reformed ;” but the Hampton Court Conference put 
an end to these expectations, and it became evident 
that his plan of uniformity was to suppress Puritan- 
ism in England, and to anglicise the Northern 
Church, 

1604.] The Crowns being united, James was 
anxious for a civil union of the two kingdoms, and 
as early as 1604 took measures to effect it. Fearing 
opposition from the Scottish Church, he put off the 
meeting of the General Assembly, which was to have 
been held at Aberdeen in July of that year, till the 


1 Book of the Kirk, Ban. Club ed., part iii. p. 970. 
2 Row’s Hist., pp. 220, 221 ; Cald. Hist., vi. 731. 
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union should be concluded. As the Church had 
hitherto enjoyed the right of holding Assemblies 
annually, this was regarded as an encroachment on 
its liberties, and the Presbytery of St Andrews 
directed its representatives to appear at Aberdeen on 
the day appointed, and take a public protest. 

1605.] Another meeting of Assembly was ap- 
pointed to be held at Aberdeen in July 1605, but the 
King again put it off till an uncertain day. Nineteen, 
commissioners, however, attended, and, notwithstand- 
ing the royal prohibition, the Court was constituted, 
and Mr John Forbes, minister at Alford, elected 
moderator. As their only object was to preserve 
the rights of the Church, they adjourned till Sep- 
tember, without transacting any business. But 
the King construed their conduct and defence 
as rebellious; and Forbes, and five other mem- 
bers — John Welsh, Robert Dury, Andrew Dun- 


1 This eminent man was one of an illustrious clerical connec- 
tion. He was a son of Forbes of Corse, and a descendant of 
Lord Forbes. Both he and his brother Patrick were deeply im- 
bued with the principles of Andrew Melville, who was their 
relative. John became minister at Middleburgh and Delft, and 
died in exile. He wrote several learned works, and was greatly 
esteemed by the Reformed Churches abroad. He had a son 
minister at Abercorn, who is much commended by Livingston, 
and another, who became Bishop of Caithness after the Restora- 
tion. His elder brother, Patrick, who had been educated under 
Melville, became Bishop of Aberdeen,—‘‘a gentleman,” says 
Bishop Burnet, “‘ of quality and estate, but much more eminent 
by his learning and piety than his birth or fortune could make 
him.” Patrick’s son, John, Professor of Divinity in Aberdeen, 
was one of the greatest and holiest divines that Scotland has 
ever produced. While his father was bishop, he received Pres- 
byterian ordination abroad from his uncle and other presbyters, 
an incident which shows how the question of orders was then 
regarded, even by those who favoured Episcopacy. 
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can, Alexander Strachan, and John Sharp—after an 
imprisonment of fourteen months in Blackness, were 
banished to the Continent. Eight more who had 
been present at the Assembly were ordered to be 
“confined in barbarous parts ” of Scotland. 

1606.] In July 1606, at a meeting of the Scottish 
Parliament, the King was declared supreme over all 
persons and causes; and the temporalities of the 
bishops were partly restored, notwithstanding a pro- 
test against Episcopacy, signed by forty-two of the 
clergy, which was given in. In September the two 
Melvilles, with six leading clergymen of their party, 
and several who supported the King’s measures, went 
to London by his orders, to have a conference with 
him on the affairs of the Church. On their arrival, 
he obliged the Melvilles and their friends to listen to 
a course of sermons by dignitaries of the English 
Church, on the superiority of bishops over presbyters, 
the King’s supremacy in ecclesiastical matters, the 
authority of princes in convoking synods, and on the 
want of any warrant in Scripture or antiquity for lay 
elders! This attempt at their conversion having 
failed, the king took other measures which were more 
effective. Andrew Melville,? because of some verses 
which he composed on the English Church, was sent 
to the Tower, James Melville was detained at New- 
castle, and the others were not allowed to return to 
Scotland for a time. In December, while these 
eight leading churchmen were in England, six in 
exile on the Continent, and eight banished to remote 
parts of Scotland, James convoked an Assembly of 


1 Spottiswoode’s Hist., p. 497. 

* After several years’ imprisonment he was permitted to go to 
France (1611), at the request of the Duke of Bouillon, who made 
him a professor in the Protestant University of Sedan, where he 
died in 1622. 
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the Church at Linlithgow. He intimated what com- 
missioners were to be elected, and the Assembly thus 
constituted, agreed, in accordance with his instruc- 
tions, to constant moderators of presbyteries. 

1609.] In 1609 Parliament restored consistorial 
jurisdiction to the prelates, and passed an Act em- 
powering the King to regulate their apparel, as well 
as that of the rest of the clergy. 

1610.] Accordingly, early in the following year, 
orders came from the Court that the ordinary clergy 
were to wear black clothes, and in church black 
gowns; the bishops and doctors of divinity (this 
degree being about to be revived) black cassocks to 
the knee, black gowns, and black crapes about the 
neck. Gowns had been worn by the clergy from the 
time of the Reformation. It was the vestments of 
the dignitaries, however, which the King had princi- 
pally in view.! In February a Court of High Com- 
mission, with arbitrary powers, was erected in each of 
the archbishoprics of Glasgow and St Andrews. 

In June a General Assembly was held in Glasgow. 
The King had again named the commissioners 
whom he wished sent by the presbyteries, and 


1<“At the funeral of King James, Archbishop Spottiswoode 
refused to be marshalled with any but the [Arch]bishop of 
Canterbury, which, after much debate, being granted with this 
provision, that he should go with his white sleeves as the bishop 
did, he flatly refused, saying he would carry himself there as 
Primate of Scotland, and go attired according to the form 
observed in his own country, and that he should never in his 
person do that scandal to the Church of Scotland as to assume 
their apparelling and forego his own, whereupon he refused to 
be a mourner and appeared not. This carriage of his is much 
commended here, and, I doubt not, will endear him to his 
country.”—Privy Council Reg., vol. i., 2nd series, p. 650 
(1625). 
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money was provided for distribution amongst the 
members on other pretexts, but really, according to 
the general belief, to reward the supporters of the 
royal policy. At this meeting it was acknowledged 
that the right of calling Assemblies belonged to the 
Crown, and that if summoned otherwise they were 
illegal ; the superiority of bishops was also recog- 
nised, and the powers of presbyteries were, in a 
great measure, transferred to them. They were 
still, however, to be subject to the censure of the 
Assembly, and might be deprived by it, there being 
no idea of regarding the Episcopate as a different 
order. Of one hundred and forty members, only 
three objected to the decisions of this Assembly. At 
that time, and for long after, the difference betwixt 
Presbytery and Episcopacy was not regarded as suff- 
cient to justify division, but each party in turn sub- 
mitted to a system which it did not prefer. After 
the Glasgow Assembly three of the bishops, Spottis- 
woode, Lamb, and Hamilton, were called up to 
London by the King, where, without authority from 
the Church, they received Episcopal consecration on 
the 21st of October. They upheld the validity of 


1 Thus, after 1638 four of the five bishops who remained in 
Scotland acquiesced in the return to Presbytery, and officiated 
as parish ministers—viz., Lindsay, formerly Bishop of Dunkeld, 
at St Madoes; Graham of Orkney, at... ; Abernethy of 
Caithness, at Jedburgh; and Fairley of Argyle, at Lasswade. 
Sectarianism did not take its rise in Scotland. It was foreign 
to the ideas of the Reformed Church, and if Presbyterianism 
has since been characterised by a divisive spirit, it is owing to 
the leaven of Independency which was introduced into it in the 
days of the Commonwealth. Even after the restoration of Epis- 
copacy, in 1661, the great majority of the Resolutioners re- 
tained their parishes, and throughout a large part of the country 
presbyteries met much as before. 
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their orders as presbyters, and were not reordained.! 
This would have been to unchurch the whole Re- 
formation. Besides, by the 55th Canon of 1604, 
the Church of England had directed all its clergy to 
pray for the Church of Scotland, then Presbyterian, 
as a branch of Christ’s Holy Catholic Church, and 
in England itself there were at that time many parish 
ministers from Scotland, France, and the Low Coun- 
tries, who were in Presbyterian orders. Returning 
to Scotland, the three bishops consecrated their 
brethren, without, of course, any thought of re- 
ordaining them or the clergy generally. 

1612.| Parliament in 1612 ratified the acts of 
the Glasgow Assembly, and in doing so conferred 
upon the bishops some additional powers. 

The government of the Church being thus changed, 
James turned his attention to its worship, which, as 


1 The practice of raising Jaymen to the Episcopate by a single 
ordination was common in early times; but these cases were 
not the same as that of the Scotch bishops, who claimed to be 
in orders. In the line of bishops after 1661 the same thing was 
repeated. On account of the change that then took place in 
England, Sharp and Leighton were obliged, unwillingly, to 
submit to reordination ; but they disapproved of it, and did not 
imitate it in the case of any whom they consecrated in Scotland. 
The second Scottish Episcopacy, like the first, thus rested on 
the recognition of the validity of Presbyterian orders: 

2 This was the case in England till 1660. [See testimonies 
on this point in the ‘ Christian Observer’ for November 1851 ; 
also, Burnet’s ‘ History of His Own Times,’ i. 314.] In Scot- 
land, during the Second Episcopacy [1661 to 1688], a large 
proportion of the parochial clergy were in Presbyterian orders. 
This was the case also with the first clergy of the Scottish Epis- 
copal Church who had been ordained more than twenty-seven 
years. They separated from the Establishment after 1688, 
and officiated as Episcopal clergymen, though ordained by 
presbyteries. 
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we have seen, the Assembly had already shown some 
desire to improve, in the days of greater freedom. 

1614.] In March 1614 a royal proclamation was 
issued, ordering all ministers to celebrate the Com- 
munion on Easter following. The Church had given 
up the observance of holy days, but Easter had in 
some parishes kept its ground as one of the seasons 
of the Communion.! It was the easiest anniversary 
to begin with, and Calderwood says ‘‘the most part 
obeyed, but not all.” 

1615.] Next year proclamation was made, enjoin- 
ing the celebration of the Communion at Easter in 
all time coming, and soon after the project for the 
improvement of Knox’s Liturgy was revived. Spottis- 
woode, Archbishop of Glasgow, was in London at 
the time of Archbishop Gladstanes’ death, which took 
place on the 2nd of May. He returned to Scotland 
on the roth of June, and was appointed Gladstanes’ 
successor in the see of St Andrews in August. There 
is in his handwriting a paper, written in London at 
that time, and probably in consultation with the King, 
the contents of which are as follows :— 


“Articles required for the service of the Church of 
Scotland. There is lacking in our Church a form of 
divine service; and, while every minister is left to the 
framing of public prayer by himself, both the people are 
neglected and their prayers prove often impertinent. 

“A public Confession of Faith must be formed, agree- 
ing, so near as can be, with the Confession of the English 
Church. 


1 Select Biog., i. 94; Wodrow Soc. Cowper, Bishop of 
Galloway, writing in 1618 of the religious observance of Christ- 
mas, says, ‘‘I find no ecclesiastical law in all the books of our 
Assembly standing to the contrary.”—Works, p. 9. He knew, 
of course, that there had been action in the matter, but he held 
that it did not rest on any law. 
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“An order for election of archbishops, and bishops, in 
times hereafter, must be established by law ; and, in the 
meanwhile, if his Majesty purpose the translation of any, 
by occasion of this vacancy of St Andrews, the form used 
in the translating of bishops here, in England, should be 
kept. 

“A uniform order for electing of ministers, and their 
receiving. 

“ The forms of marriage, baptism, and administration 
of the Holy Supper, must be in some points helped. 

“ Confirmation is wanting in our Church, whereof the 
use for children is most profitable. 

“Canons and constitutions must be concluded and set 
forth, for keeping both the clergy and kirks in order. 

“ These things must be advised and agreed upon ina 
General Assembly of the clergy, which must be drawn 
to the form of the Convocation House here in Eng- 
land.” 


1616.] In June 1616 James sent instructions to 
the University of St Andrews, by Dr Young,? Dean 
of Winchester, authorising the conferring of degrees 
in divinity. The same rites and ceremonies were to 
be used at the inauguration as in the English uni- 
versities ;? hoods agreeable to the degree were to be 
worn, and none were to be hereafter made bishops 
except doctors of divinity. The revival of this aca- 
demic honour had been suggested by Gladstanes in 
1607 for the encouragement of learning. It had the 


1 Ong. Letters relating to the Eccl. Aff. of Scot., ii. 445. 

2 A Scot, son of Sir Peter Young of Seeton, one of the King’s 
preceptors. 
~ 3 ** Hovzeum Brussium . . . libro, pileo, annulo, Theologici 
Doctoratis ornamentis (Junius) donavit, amplexuque fraterno 
in Societatem Theologicam recepit, et SS. Theologiz Doctores, 
creavit.”—Sydserf’s ‘ Life of Bishop William Forbes,’ prefixed 
to vol. ii. of his works. Lib. of Anglo-Cath. Theol. 


XViii INTRODUCTION. (1616. 


sanction of the First Book of Discipline and the early 
General Assemblies; but though apparently acqui- 
esced in by all parties in 1616, some years afterwards 
it was complained of, no doubt chiefly because of the 
source from which it came, and the system of which 
it was regarded as a part. Calderwood speaks of it 
as a “‘novelty brought in without advice or consent 
of the Kirk”;1 Row says, “an hierarchiall doctor is 
the prelate’s eldest son and heir” ;? and the text 
“Be not ye called doctors” was quoted against it 3— 
a text, one would suppose, equally fatal to the doctors 
of the Second Book of Discipline. Dr Young also 
brought orders that the university was to observe 
Christmas, Easter, Ascension Day, and Whitsunday ; 
and 


“That the same prayers be daily said, for the King, 
Queen, and their royal progeny, in all the colleges 
throughout the kingdom, which are used in the Church 
of England, together with the same confession in the 
beginning of prayer, and that the Psalms of David be 
read monthly.” 4 


On the 13th of August the Assembly met at Aber- 
deen, having been convoked by the King, to take 
measures against “the increase of Popery,” and to 
“procure a uniformity of religion” amongst his 
subjects. The Earl of Montrose represented his 
Majesty, and the Primate presided. The first day 
was, according to the custom of the Church, observed 
as a fast, when Patrick Forbes® of Corse, minister of 
Keith, preached in the morning, Archbishop Spottis- 


1 Hist., vii. 222. 2 Hist., p. 261. 

3 Trenicum of Dr John Forbes of Corse, p. 458, vol. i. 
Amsterdam edition of his works. 

4 Orig. Let., ii. 805-808. 

5 See note, p. xi. 
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woode in the afternoon, and William Forbes! in the 
evening. 

On the 16th the Commissioner presented the 
following “instructions” among others, which the 
King had sent ‘to be proposed to the Assembly ” :— 


“That a special canon be made, that all archbishops 

and bishops in their visitation, either by themselves, or 
if they may not overtake the same, the ministers of the 
parish, make all young children of six years old be pre- 
sented to them to give confession of their faith. 
After which every two or three years they shall be ex- 
amined, till they come to fourteen years of age. After 
sufficient growth of knowledge, they may be admitted 
to the Communion... . 

“That a true and simple confession of faith be set 
down... . ip 

“That a short and compendious catechism be made, 
which every kirk and family shall have for the instruc- 
tion of their children and servants, whereof they shall 
give account before the Communion, and every one be 
examined conform thereto. 

“ That all children and schools shall have and learn 
by heart the catechism intituled ‘God and the King,’ 
which already by Act of Council is ordained to be read 
and taught in all schools. 

“That a liturgy be made, and form of divine service, 
which shall be read in every church, in common prayer, 
and before preaching every Sabbath by the reader, where 
there is one; and where there is none, by the minister 
before he conceive his own prayer, that the common 
people may learn it, and by custom serve God rightly. 


1 One of the ministers of Aberdeen, afterwards Bishop of 
Edinburgh, and author of ‘ Considerationes Modeste,’ &c. He 
was a man of immense learning and of the highest character, but 
was thought to concede too much to the Roman Catholics. He 
was descended from Forbes of Corsendae. 
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“That the Communion be celebrated four times each 
year in the burgh towns and twice in landward ; and 
one of the times to be at Easter yearly. .. . 

“ That there be a uniformity of discipline; and to that 
effect the canons of the former Councils and Assemblies 
to be extracted; and where the same are defective, to be 
supplied by former canons and ecclesiastical meetings ; 
for setting down whereof the commissioners following 
are ordained to convene with the bishops, in Edinburgh, 
the first day of December next to come—viz., the Laird 
of Corse, Mr John Reid, Mr George Hay, Doctor Philip, 
Mr David Lindsay in Dundee, Mr William Scott, Doctor 
Howie, Mr John Mitchelson, Mr Patrick Galloway, Mr 
John Hall, Mr Edward Hepburn, Dr Abernethy, Mr 
Robert Scott, Mr William Birnie, Mr William Erskine, 
or the most part of them. 


“That every minister shall minister the sacrament of 
baptism whensoever it shall be required, under the pain 
of deposition; the godfather promising to instruct the 
infant in the faith.” ! 


The Assembly, having heard these instructions, 
heartily thanked his Majesty, and passed Acts in 
accordance with them. A draft of a new Confession 
of Faith had been comimenced in 1612, and was 
now presented. It had been drawn up by Messrs 
John Hall and John Adamson, and had been ap- 
proved by the King and the archbishops.2 The 
Assembly sanctioned it as the doctrinal standard of 
the Church, and ordered it to be printed under the 
care of “the Bishop of Galloway, Dr Howie, Mr 


1 Orig. Let., ii. 481-483. Cald. Hist., vii. 229, 230. 

2 Orig. Let., i. 293. Cald., vii. 226. The Confession is 
printed in Calderwood’s History, vii. 233. It is extremely 
Calvinistic, to use that word in its popular sense. 
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George Hay, the Laird of Corse, and Mr William 
Struthers.” 

It was enjoined that children should be presented 
before the bishops, or the ministers of parishes, for 
examination, and to be commended to God in 
prayer ; and it was resolved that a catechism should 
be prepared for use in families, and in examinations 
before the Communion. The Assembly 


“Ordained Mr Patrick Galloway, and Mr John Hall, 
minister at Edinburgh, and Mr John Adamson, minister 
at Liberton, to form the said catechism, and to have the 
same in readiness before the first day of October next to 
come, to the effect the same may be allowed, and printed 
with the King’s Majesty’s license ; the which catechism 
being so printed, it is statute and ordained, that no other 
hereafter be printed within this realm, nor used in 
families.” 


As to the Prayer Book, it was 


“Ordained that a uniform order of Liturgy, or Divine 
Service, be set down to be read in all kirks, on the ordi- 
nary days of prayer, and every Sabbath day before the 
sermon, to the end the common people may be acquainted 
therewith, and by custom may learn to serve God rightly. 
And to this intent the Assembly has appointed the said 
Mr Patrick Galloway, Mr Peter Ewat, Mr John Adamson, 
and Mr William Erskine, minister at [Denino], to revise 
the Book of Common Prayers contained in the Psalm 
Book, and to set down a common form of ordinary 
service to be used in all time hereafter ; which shall be 
used in all time of Common Prayers (in all kirks where 
there is exercise of Common Prayers), as likewise by the 
minister before the sermon where there is no reader.” 4 


Acts were also passed as to the celebration of the 


1 Cald. Hist., viii. 105, 106; and Book of the Kirk, iii, 1128. 
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Communion and the administration of baptism, at 
the request of the parents or any faithful Christian 
at any time of day, without waiting for the hour of 
preaching. It was still understood, however, that 
baptism was only to be celebrated in church, not in 
private houses. . 

It was resolved that a Book of Canons, or sum- 
mary of the laws of the Church, should be drawn 
up, and the Archbishop of Glasgow,! and Mr William 
Struthers, minister at Edinburgh, had this task com- 
mitted to them. A large commission was appointed, 
consisting of the bishops and leading clergy, nearly 
as in the King’s list given above, to meet at Edin- 
burgh on the 1st of December following, and zz/er 
alia to receive and revise the draft of the Canons. 
It was also added that they should have 


“ Power to receive the Books of Liturgy or Divine Ser- 
vice, allow and disallow thereof, as they shall think ex- 
pedient, and the same being allowed, to cause publish 
the same in print, for the service within the kirks of all 
the Kingdom.” ” 


From the record of the Assembly, and the royal 
Commissioner’s letter to the King, it appears that 
these Acts were passed without opposition ; and from 
the names of those to whom the drawing up of the 
Liturgy and catechism was intrusted® it may be in- 


1 Mr James Law became minister of Kirkliston in 1585, was 
made Bishop of Orkney in 1605, and having been Spottis- 
woode’s ‘‘ old companion at football, and compresbyter, was 
by his influence admitted his successor at Glasgow.” He died 
in 1632. ; 

2 Cald., viii. 111 ; and Book of the Kirk, iii. 1132. 

° The catechism was intrusted to Messrs Galloway, Hall, and 
Adamson. 

Patrick Galloway, who had formerly been minister at Perth, 
had suffered for his opposition to the King, and was at one time 
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ferred that the desire for improvement in worship was 
at that time shared by all parties. Those selected 
were members of the Assembly, and had no doubt 
taken a special interest in the work committed to 


so puritanic, Calderwood says, that he “would not eat a Christmas 
pie.” He was afterwards reconciled to the King, and became one 
of his chaplains, but he still opposed some of his measures. 
Wodrow says, he “took so many different turns in the various 
stages of his life . . . that it’s hard to determine what class to 
put him down under”—[MS, Glas. Univ.] He had been 
moderator of the Assembly in 1590 and 1602. He had himself 
drawn up a catechism, which was reprinted in London in 1588. 
There is a copy of the reprint in the Library of the University of 
Edinburgh. It is described as having been “written by Mr 
Patrick Galloway, and by him used in the family of the Scottish 
noblemen then resident at Newcastle.” His son was raised to 
the peerage with the title of Lord Dunkeld. 

John Hall was one of the ministers of Edinburgh, and had 
been moderator of the Burntisland Assembly in 1601. He had 
acquiesced in some of the King’s measures, but he refused to 
preach on the festival days, and resigned his charge through un- 
willingness to “offend either the King or the godly.” He was 
suspected, however, of stirring up the people to disobedience to 
the Articles of Perth, and in 1619 was banished from Edinburgh 
by the King. 

Fohn Adamson was son of the Provost of Perth, and nephew 
of Patrick Adamson, Archbishop of St Andrews. He was 
translated from North Berwick to Liberton in 1609, and was 
made Principal of the University of Edinburgh in 1623. He was 
in early life sufficiently hostile to James’s measures to have gained 
the confidence of the Melvilles and their friends. Indeed he was 
related to some excellent men of that party, such as Mr Patrick 
Simson, minister of Stirling, whose mother was Violet Adamson, 
sister of the archbishop, and an ancestress, it may be added, of 
George Gillespie. In 1631 he was complained of for preaching 
in the Presbytery of Edinburgh that the Church of Rome was a 
true Church. He was an active member of the Assembly at 
Glasgow in 1638, and “ furious enough in their cause, albeit many 
thought it was not from persuasion, but in policy to eschew their 
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them. When the Acts of this Assembly were laid 
before the King he expressed his general approval, 
but objected to the Act respecting Confirmation as 
“a mere hotch-potch,”? and ordered that in the new 
Canons it should be enjoined that the Communion 
should be received kneeling, that both sacraments, in 
cases of necessity, should be administered privately, 
that children should be confirmed by the bishops, 
and that the Church should keep the days set apart 
to commemorate the Redeemer’s Incarnation, Death, 
Resurrection, Ascension, and the descent of the Holy 
Ghost. Spottiswoode represented to him the diffi- 
culty of inserting these articles among the Canons 


wrath ”—[Guthry’s Mem., p. 54]. He was the author of an 
excellent Latin Catechism used in the University of Edinburgh. 
His death took place in 1652, and Leighton succeeded him in 
the office of Principal. 

The Liturgical Committee consisted of Galloway, Adamson, 
Hewat, and Erskine. a 

Peter Hewat, Hewet, Howat, Hewart, Ewat, Ewart, or 
Euartus, for in all these forms his name appears, was one of the 
ministers of Edinburgh, and in 1612 had a gift from James of 
the Abbacy of Crossraguel, which entitled him to a seat in Parlia- 
ment, but we find him, notwithstanding, a sufferer on the popular 
side. He protested for the liberties of the Church in 1617, was 
deprived by the High Commission, and was confined first at 
Dundee, afterwards at Crossraguel. He died at Maybole in 
1645. 

William Erskine, minister at Denino, was one of the repre- 
sentatives of the Presbytery of St Andrews who protested at 
Aberdeen in 1604 against the King’s interference with the meeting 
of Assembly. He signed the Protest against Episcopacy laid 
before Parliament in 1606, and in after-years suffered for refusing 
to obey the Articles of Perth. John Livingston mentions him in 
his list of ministers whom he knew, who were “ eminent for grace 
and gifts, for faithfulness and success.”—Sel. Biog., Wod. Soc., 
i. 305, 312. 1 Spottiswoode’s Hist., p. 528. 
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without the sanction of the Assembly,! and the 
subject was not pressed at that time. This order of 
the King, however, excited alarm, showing as it did 
that he wished to take the government of the Church 
completely into his own hands, and it probably 
delayed the preparation of the Canons, as the meet- 
ing in December to receive them (and the Liturgy) 
does not appear to have been held. Scott, minister 
of Cupar, who was one of the commissioners ap- 
pointed by the Assembly, says— 


“The Book of the Canons we doubt was ever per- 
fected by those to whom it was committed, or yet the 
revising of the Book of our Common Prayers, and 
setting down a common form of ordinary service, 
neither yet have we heard that those commissioners 
ever met for the revising of their travells.” 2 


There can be no doubt, however, that the 
Liturgical Committee commenced operations im- 
mediately after the Assembly of 1616, probably with 
the view of having a draft ready for the meeting in 
December. Among the Wodrow papers in the 
Advocates’ Library at Edinburgh there is the MS. 
of a Liturgy entitled 


“A form of service to be used in all the parish 
churches of Scotland upon the Sabbath-day by the 
readers, where there are any established, and where 
there are no readers, by the ministers themselves 
before they go to sermon.” 


At the end, “ Howat’s Form of Prayer” is written by 
a different but contemporaneous hand. The title is 
almost in the words of the Aberdeen Act. That Act 
made no reference to new forms for the special 


1 Spottiswoode’s Hist., p. 529. 
2 Apol. Narration, p. 245; Wod. Soc, 
€ 
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services, and “‘ Howat’s Form,” in strict accordance 
with this, makes provision only for public worship ; 
the intention being that the forms for the sacraments 
and marriage in Knox’s Book should remain un- 
changed. In the prayer for Prince Charles allusion 
is made to his ‘“‘young and tender years,” while in 
that for the Prince Palatine and the Princess Eliza- 
beth, reference is made to their children. Charles 
was born in 1600, and the marriage of his sister to 
the Elector Palatine took place in 1613. There is 
another circumstance of much importance in fixing 
the date of this draft. In the following year, Hewat 
took an active part in resisting the King’s further 
encroachments upon the liberty of the Church, and 
on the 12th of July was deprived, and banished 
from Edinburgh in consequence. It seems evident, 
therefore, that the Liturgical Committee, all the 
members of which, except Erskine, resided in or 
near Edinburgh, had made Hewat their convener, 
and that the draft bearing his name was completed 
by him in consultation with the others, in the end of 
1616 or early in the following year, before there was 
any open rupture with the King.! It had been 
entirely lost sight of, and was first printed by the 
editor in 1871. 

1617.] At the beginning of this year James 
announced his. intention of visiting Scotland. He 
attributed it to a ‘‘saumon-like instinct” “‘to see the 
place of his breeding,” but his chief object was to 
impose the Five Articles (which he had ordered to 


1 Wodrow at first supposed Dr Howie to have been the 
- writer, but afterwards corrects this. He says he took the MS. 
to be an original copy, and as Hewat had died in the west of 
Scotland not so long before Wodrow’s day, it had probably 
been among his papers.—Wod. MS. Life of Howie, Glas. 
Univ. 
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be inserted among the Canons) upon the Church. 
Before his visit he ordered the Chapel Royal at 
Holyrood to be refitted, and an organ, stalls for 
choristers, and statues of the apostles and evan- 
gelists, to be placed in it. The “images” alarmed 
the populace, and several of the bishops and clergy 
wrote the King to dissuade him from carrying out 
this part of his plan. He was very angry, but yielded, 
not, he told them, for the ease of their minds, or to 
confirm them in their errors, but because the statues 
could not be got ready in time.t On the 13th of 
May he re-entered Scotland, after nearly fourteen 
years’ absence. On the 17th the English Service 
was read in the Chapel Royal, “with singing of 
choristers, surplices, and playing on organs”; and 
on Whitsunday, June 8th, the Lord’s Supper was 
administered after the English form, by an English 
clergyman, and was generally received kneeling. On 
the 17th of June Parliament met. The King pro- 
posed that it should be enacted 


“That whatsoever conclusion was taken by his Majesty, 
with the advice of the archbishops and bishops, in 
matters of external polity, should have the power and 
strength of an ecclesiastical law.” 


As the bishops objected that this took away the 
rights of presbyters, he agreed to insert the additional 
clause— 


“And a competent number of the Ministry.” 


Thus amended, his proposal was sanctioned by 
the Lords of the Articles. Such a law would have 
been fatal to the constitution of the General 
Assembly, and the alarm spread that it was in- 
tended to cover the introduction everywhere of 


1 Orig. Let., ii, 497. 
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the English ceremonies already begun at Holyrood. 
A Protest for the liberties of the Kirk was at once 
prepared, and signed by above fifty of the clergy. 
The leaders in the movement were Hewat, Abbot of 
Crossraguel ; Simson of Dalkeith, brother of Patrick, 
minister of Stirling, and Calderwood the historian. 
For the part they took the two former were im- 
prisoned, and the latter banished. The King, how- 
ever, withdrew the Act, not because of the objections 
made to it, but on the ground that he had power to 
regulate the external affairs of the Church without it.? 

On the roth of July he had a conference at St 
Andrews with some of the bishops and clergy on the 
Five Articles, when he addressed them thus :— 


“T mean not to do anything against reason; and on 
the other part, my demands being just and religious, you 
must not think that I will be refused or resisted. It isa 
power innated, and a special prerogative which we that 
are Christian kings have, to order and dispose of ex- 
ternal things in the policy of the Church, as we by 
advice of our bishops shall find most fitting; and for 
your approving or disapproving, deceive not your- 
selves, I will never regard it, unless you bring me a 
reason which I cannot answer.” 2 


The clergy were greatly perplexed, but they 
earnestly besought the King to call an Assembly 
to sanction the Articles. To this he agreed, on 
the assurance of Patrick Galloway, which Spottis- 
woode declined to give, that the ministers would 
consent to them ;* and in the beginning of August 
he returned to England. 


1 Spottiswoode’s Hist., p. 533. 2 Thid., p. 534. 

3 Ibid. Although Galloway answered for the ministers at 
this time, he wrote to the King on the 5th November of this 
year in strong terms against several of the Articles,— Orig. 
Let., ii. 511. 
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The Assembly met at St Andrews on the 25th of 
November, when a letter from the King was read, in 
which he told them to ‘‘conform to his desire, other- 
wise . . . he would use his own authority.”! The 
bishops were anxious to satisfy him, but a great part 
of the clergy wished the whole Articles deferred, that 
they ‘‘ might have leisure” to read ‘“‘the Fathers and 
Councils” on the subject.?_ With great difficulty they 
were persuaded to. pass two Acts with reference to 
the Communion. 

The first permitted it to be administered to the 
sick, warning to be given to the minister 
“At the least twenty hours before, and that there be 
six persons at least . . . present with the sick person to 
receive; who must also provide a convenient place in 
his house, and all things necessary for the minister's 
reverent administration thereof, according to the order 
prescribed in the Church.” ? 


It appears that after the Reformation the Com- 
munion had sometimes been given privately,* and 
some were not unfavourable to it, who objected to 
several of the other Articles. The second Act 
directed the minister in all celebrations to give the 
elements out of his own hand to each communicant, 
saying with the giving of the bread— 

“Take, eat; this is the body of the Lord Jesus Christ, 
which was broken for you; do this in remembrance of 
Him; and that the minister exhort them to be thank- 
ful. And when he giveth the cup, Drink; this is the 
blood of Jesus Christ shed for you; do this in remem- 
brance of Him, and that the minister exhort them to be 
thankful.” ® 

1 Book of the Kirk, part iii, p. 1140. ? Orig. Let., ii. 520. 

3 Book of the Kirk, part iii. p. 1141. 

+ Lindsay’s True Narrative, p. 32. 

> Book of the Kirk, part iii. p. 1141. 
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It was also ordered that a table should be pre- 
pared that the minister might give the Communion 
the ‘more commodiously ”; evidently a table of such 
a size that each of the communicants seated around 
it should be within reach of the minister. The King, 
on hearing the result of the Assembly, was enraged. 
On the 6th of December he wrote the bishops 
that 


“ He had come to that age, that he would not be content 
to be fed with broth, as one of their coat was wont to 
speak”; and that, “since their Scottish Church had so 
far contemned his clemency, they should now find what 
it was to draw the anger of a King upon them.” ! 


He also ordered them, on pain of his “ highest dis- 
pleasure,” to preach on the following Christmas, and 
he forbade the payment of stipend to ‘‘any of the 
rebellious ministers, refusers of the said Articles” ; 
but the execution of this order was stayed, on Spottis- 
woode’s intercession, “till their behaviour should be 
tried in the particular synods.”2 On the 11th of 
December he wrote again to Spottiswoode, directing 
that the two Acts passed by the Assembly should be 
suppressed, as they were “‘ hedged and conceived in 
so ridiculous a manner.” 

As for the first, he could not guess what was meant 
by a conyenierit room— 


“Seeing no room can be so convenient for a sick man 
(sworn to die) as his bed”; as for the second, “the 
ministers ease and commodious sitting on his tail had 
been more looked to, than that kneeling which for rever- 
ence he directly required.” ® 


1618.] In January of the following year James 


1 Orig. Let., ii. 524. 2 Spot. Hist., p. 536. 
3 Orig. Let., ii. 525; Spot., p. 535- 
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issued a proclamation ordering the people to abstain 
from work on certain holy days, that 


“ They might the better attend the holy exercises which 
he, by advice of the bishops, would appoint to be kept 
at those times by the Church.” ! 


On the 25th of August the celebrated Assembly of 
Perth met in that city. Lord Binning? and others 
were present as the King’s Commissioners, and 
Spottiswoode took the chair. Patrick Forbes of 
Corse, then Bishop of Aberdeen, preached from 
Ezra vii. 23, and Spottiswoode from 1 Cor. xi. 16. 
A letter was read from the King, in which he said 
that he had “once fully resolved never to have called 
any more Assemblies,” but that “‘he had suffered 
himself to be intreated by the bishops for a new 
Convocation.” He again referred to the “ innate 
power” which he had from God in Church matters, 
and declared he would “content himself with noth- 
ing but with a simple and direct acceptation of the 
Articles in the form by him sent unto them.”? The 
Primate said that it was against his will that ever 
these novations were mentioned, but that his Majesty 
“would be more glad of the assent of the Assembly ” 
to them “than of all the gold of India.”* This 
assent was at last gained, the Archbishop ‘cutting 
short” the opposition, and ‘“ordaining this proposi- 
tion only to be voted, Whether the Assembly would 


1 Spot. Hist., p. 542. 

2 Thomas Hamilton of Priestfield, King’s Advocate, was 
created Lord Binning in 1613; Earl of Melrose in 1619 ; and 
in 1627 he gave up that title, and ‘‘changed his style to 
Haddington, not choosing to have his title from a Kirk living.” 
—Scot’s Stag. State, p. 69. 

3 Book of the Kirk, part iii. pp. 1145, 1146. 

4 Tbid., p. 1147. 
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obey his Majesty, in admitting the Articles proposed 
by his Majesty, or refuse them.”1 Calderwood says 
that the members were told by the Royal Commis- 
sioners and bishops at the final sitting, that “out of 
the house they should not go, till his Majesty was 
satisfied of his desire.” Forty-one, or, according to 
Calderwood, forty-five, ministers voted negative. The 
Assembly also ratified “the Catechism allowed at 
Aberdeen, and printed since with privilege,” ? and it 
had the Liturgy under consideration. In the busi- 
ness of the Privy Conference on Wednesday, the 
26th, it is mentioned that 


“The rest of that afternoon was spent in .. . the form- 
ing of the Book of Common Prayers, and extracting of 
the Canons of the Church.” # 


On the 21st of October 1618 the Acts of the Perth 
Assembly were ratified by the Privy Council, and 
among them one 


“Giving Commission to certain persons therein men- 
tioned, to revise the labours of those to whom Commis- 
sion was given in the Assembly of Aberdeen for revising 
the Book of Common Prayers, and collecting the Canons 
of Church Discipline, and as they find the same worthy 
to be allowed, to take order for approbation and pub- 
lishing thereof.” 


In the imperfect accounts of this Assembly which 
remain the names of these Commissioners are not 
given. 

From this time there was no meeting of the 
Assembly for twenty years, and we have to look 
to other sources for information as to the progress 
of the Liturgy. Still the main points of its history 


1 Orig. Let., il. 576. ? Hist., vii. 321. 
3 Book of the Kirk, part iii. p. 1167. 4 Ibid., p. 1157. 
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can be traced, and even minor details conjectured 
with a high degree of probability. 

King James’s measures in 1617 and the proceed- 
ings of the Perth Assembly changed the whole aspect 
of affairs, and split the Church into hostile parties. 
Many who favoured some of the Five Articles ob- 
jected wholly to the way in which they were forced 
on the Church. To one article, that of kneeling at 
the Communion, the strongest objection was felt, and 
the change of posture had the effect of bringing the 
laity into action, and of placing a great part of the 
nation in direct opposition to the King. The people 
had been accustomed to kneel at the prayers in the 
Communion service, but kneeling in the act of re- 
ceiving they regarded as savouring of idolatry. In 
addition, there was a general alarm that the King 
was about to introduce all the ceremonies of the 
Church of England ;-and his claim of having a right 
to govern the Church, now openly avowed, was as 
openly resisted. 

This state of feeling necessarily affected the move- 
ment for the revision of the Liturgy. It became 
characteristic of those who were hostile to the King’s 
policy to defend the old form as it stood ; and as the 
new version would have to make provision for carry- 
ing out the Acts of Perth, its progress was no doubt 
regarded with suspicion by many who had previously 
taken an interest in it. The Commission appointed 
by the Perth Assembly to revise the labours of the 
Liturgical Committee would find that at least two of 
the number, Hewat and Erskine, could no longer act 
upon it, and thus the completion of the work must 
have devolved upon those who were prepared to 


1 Lindsay’s True Narrative of Perth Assembly—‘‘ We were 
accustomed and still are to kneel at the thanksgiving,” p. 47. 
See also his ‘‘ Resolutions for Kneeling,” pp. 34, 65. 
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submit to the royal policy. They made little use of 
the first draft, and they seem to have pursued their 
labours without communication with the opposite 
party—Scott of Cupar, as we have seen, though at 
the Assemblies of Aberdeen and Perth, not being 
aware of the Liturgy having been “ perfected.” 

The second draft bears internal marks of having 
been completed soon after the Perth Assembly, and 
this is confirmed by other evidence. 

Charles the First, in his Large Declaration, says 
that the General Assembly held at Aberdeen in 1616 


; 


“Authorised some of the present bishops, and divers 
others, to compile and frame a public form of Liturgy or 
Book of Common Prayer, which should first be presented 
to our Royal Father, and after his approbation, should 
be universally received throughout the kingdom. This 
book, in pursuance of that Act of Assembly, being by 
those who were deputed for that purpose framed, was, 
by the Lord Archbishop of St Andrews that now liveth, 
sent up to our Royal Father, who not only carefully and 
punctually perused every particular passage of it himself, 
but had it also considerately advised with and revised 
by some of that kingdom here in England, in whose 
judgment he reposed singular trust and confidence ; and 
after all his own and their observations, additions, ex- 
punctions, mutations, accommodations, he sent it back 
to those from whom he had received it, to be com- 
mended to that whole Church, being a Service Book in 
substance, frame, and composure, much about one with 
this very Service Book which we of late (1637) com- 
mended to them, and which undoubtedly then had been 
received in that Church if it had not pleased Almighty 
God that while these things were in doing, and before 
they could receive their much wished and desired period 
and consummation, to the invaluable loss, as of the whole 
Church of God, so particularly of that Church of Scot- 


1618. | INTRODUCTION. XXXV 


land, to translate our blessed Father from his temporal 
kingdoms to that which is eternal.” } 


This statement was drawn up from information 
given in a paper which still exists among the Wodrow 
MSS., entitled “Instructions how the service came 
to be made, delivered to me by the King.” This 
indorsation is in the handwriting of Dr Balcanquhal. 
After mentioning King James’s desire for a Liturgy, 
it goes on thus :— 


“It was enacted that a Book of Common Prayer should 
be framed ; and, by Act of Assembly, so many were 
trusted with it to draw it up, of whom I am sure Mr 
Wm. Cowper, B. of Galloway, was one. 

“Then a Book of Common Prayer was formed, and 
delivered to my Lord Archbishop of St Andrews, which, 
after he had revised it, was sent up to King James, who 
did take the pains to peruse and consider it, and gave 
order to the Dean of Winchester to do the like, the same 
was returned to my Lord of St Andrews, with his Ma: 
directions what he would have to be changed, omitted, 
or added, to make it more perfect. 

“Before it could be brought ad umbzlicum, God called 
that blessed King to glory.” ? 


Fuller, the Church historian [1608-61], says— 


“Tt was committed . . . principally to the Archbishop 
of St Andrews, and to William Cooper, Bishop of 
Galloway, to draw up the order thereof.” 3 


In the Life of Spottiswoode, prefixed to his history, 
after a reference to the Act of Assembly 1616 for the 
drawing up of the Liturgy, it is said that— 


1 Pp. 16, 17. The Large Declaration was written by Bal- 
canquhal, Dean of Durham. 

2 Wod. MSS., fol. vol. Ixvi., No. 36. The paper is printed 
in the Appendix to Baillie’s Letters, i. 443. 

3 Vol. iii. p. 396, ed. 1840. 
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“Some of the most learned and grave among the rest 
(William Cowper, Bishop of Galloway, being designed 
the chief) were deputed to that work.” 


This life was written by Duppa, Bishop of Win- 
chester, a devoted adherent of Charles the First, and 
tutor to his son. He compiled it from materials 
furnished by “a reverend person” of the Scottish 
nation,! whom Wodrow supposed to have been either 
Maxwell or Sydserf,? who took refuge in England in 
1638. 

Though not one of the original committee, the 
Bishop of Galloway? was no doubt on the Commis- 
sion appointed by the Assembly of 1618 to “revise 
their labours,” and both from his own qualifications 
for the work, and from some of the others declining 
to act after the adoption of the Five Articles, the 


1 Pub. pref. Spot. Hist. 

2 Life of Spottiswoode, Gor. Scot., iv. 590. 

3 William Cooper, Coupar, or Cowper, was born in Edin- 
burgh 1565, and after spending some time in England, became 
minister at Bothkennar in 1587. He was translated to Perth in 
1595. He signed the protestation against Episcopacy in 1606, 
and preached against it before Parliament. After taking a very 
leading part on that side, he ‘‘got more light,” and became 
Bishop of Galloway in 1612. This exposed him to much censure, 
which he felt deeply, and which is said to have hastened his end. 
Beltrees’ poem beginning ‘‘ Ane Tailzeour ance ane Cooper did 
beget,” and ending ‘‘ He was ane Tailzeour’s son, and changed 
his coat,” was by no means so bitter as the effusions of some of 
his old clerical friends. It was a time when such changes were 
very common. He was a man of devoted piety, and was most 
laborious in the work of the ministry. He was a most excellent 
and popular preacher, and as a theologian and devotional writer 
he held the foremost place. His style surpassed that of his con- 
temporaries, and his published works are among the most 
valuable of that period. He has been justly spoken of as the 
Leighton of his time. 
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completion of it seems to have devolved mainly upon 
him. Cowper died on the 15th of February 1619, 
and there was a meeting of bishops and clergy at his 
house on some affairs of the Church shortly before.? 
In all likelihood the draft was completed about that 
time. There is a slight confirmation of this in a 
circumstance that occurred on the 13th April of that 
year. Hog, minister at Dysart, having been sum- 
moned before the High Commission for refusing 
to keep the Perth Articles, and for praying against 
bishops, said that his prayer was in conformity with 
Knox’s Liturgy. Spottiswoode replied 


“That in a short time that Book of Discipline would 
be discharged, and ministers tied to set forms.” 


There is, however, clearer evidence on this point. 
Spottiswoode went up to Court after the spring 
synods of this year, and remained there for part of 
the summer. While he was in London, a licence, 
dated June 30th, 1619, was granted by the King to 
Gilbert Dick, a bookseller in Edinburgh, to print the 
new Prayer Book for the space of nineteen years. On 
the roth of February 1618 Dick had received the 
royal licence to print the two Catechisms allowed by 
the Aberdeen Assembly, they having been by that 
time ‘formed and set down conform to the said 
Act.”* And now his licence was extended, and he 
received sole authority to print “as well the said 
Book of Common Prayers as the two foresaid 
Catechisms.” The revised Liturgy was undoubtedly 
meant, as the licence begins by quoting the Act of 


1 Life, prefixed to Works, p. 7. 

2 Cald., vii. 369. 

3 Reg. Sec. Sig., Ixxxvii., 1617-19, fol. 227. 

4 Thid., fol. 67. Both licences are printed in full in Lee’s 
Mem. for Bib. Soc., App. pp. 31-35. 
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the Aberdeen Assembly “That a Book of Common 
Prayer . . . should be formed and put in order by 
certain Commissioners appointed for that effect.” 
We infer, therefore, that the draft of the Liturgy was 
completed early in 1619 (the new catechism for 
examination before the Communion being incor- 
porated with it); that Spottiswoode carried it with 
him to London for final revision; and that in June 
it was expected that it would soon be ready for 
printing. 

The revision of the Liturgy in England by the 
King and the Scotsmen? at his Court may not have 
been finished during Spottiswoode’s visit to London, 
and some time may have elapsed before it was 
returned to him as finally approved by the King. 

1620.] “The Form and Manner of Ordaining 
Ministers, and Consecrating of Archbishops and 
Bishops, used in the Church of Scotland,” which 
was published in 1620, and is reprinted in this 
volume, shows that the complete Liturgical equip- 
ment of the Church was then designed. 

1621.] As the Articles of Perth were disregarded 
by many on the ground that they had not received 
legal sanction, James resolved to have them ratified 
at the meeting of Parliament which was to be held 
in July 1621. This was no easy matter, as many 
were prepared to vote against it. To carry the point 
the Marquis of Hamilton, who was Royal Commis- 
sioner, declared to the assembled Estates that “he 
would engage his honour, faith, and credit, upon 
that princely word which his Majesty passed him, 
that if they would receive these Five Articles at that 
time, his Highness would never burden them with 

1 Collier says it was “reviewed by some Scotch bishops” at 
the Court, but Dean Young of Winchester is mentioned above 
as the reviser, and with more probability. 
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any more ceremonies during his lifetime.” + Spottis- 
woode says he assured them that “his Majesty 
should not in his day press any more change or 
alteration in matters of that kind without their own 
consents.” 2 This qualification, however, is not men- 
tioned by Melrose, who wrote to the King on the 
26th of July as follows :— 


“ The Commissioner roughly inveighed against those 
who treasonably slandered your Majesty with intention 
to introduce all English ceremonies, . . . assuring them, 
that if they would obey and confirm the Acts already 
made, your Majesty would never intend any future 
alteration.” 


The ratification was accordingly carried, there 
being 78 votes for and 51 against it. 

The troubled state of the Church, and this promise 
given in the King’s name, put a stop to the printing 
and introduction of the Liturgy. Years afterwards 
the older bishops informed King Charles that 


“The presenting thereof [the Liturgy] was deferred, in 
regard the Articles of Perth then introduced proved so 
unwelcome to the people, that they thought it not fit nor 
safe at that time to venture upon any further innova- 
tions.” 4 


King Charles and Lord Clarendon state that James 
retained his purpose of introducing it, and that this 
design was stopped only by his death.® The promise 


1 Cald., vii. 496. 2 Hist., p. 542. 
3 Dalrymple’s Mem. and Let. in the Reign of James, pp. 126, 
127. 4 Guthry, Mem., p. 16. 


* King’s Declaration, wz supra; also Preface to the Prayer 
Book of 1637. Clarendon says that James ‘‘ exceedingly desired 
to introduce the English Liturgy, and that there had never been 
any thought in the time of King James . . . but of the English 
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of 1621 might have been explained as not applying 
to the Liturgy, seeing its preparation had been sanc- 
tioned by previous Assemblies: at the same time, 
James knew that it was regarded as a pledge against 
any further change in his lifetime, and there is 
evidence that he was restrained by it. Bishop 
Hacket, in his ‘ Life of Archbishop Williams,’ relates 
that when Williams asked James to give Laud? the 
see of St David’s, his Majesty said— 


“T keep Laud back . . . because I find he hath a rest- 
less spirit. . . . When three years since I had obtained 
of the Assembly of Perth to consent to five articles of 
order and decency, in correspondence with this Church 
of England, I gave them promise . . . that I would try 
their obedience no farther anent ecclesiastic affairs. . . . 
Yet this man hath pressed me to invite them to a nearer 
conjunction with the Liturgy and Canons of this nation ; 
but I sent him back again with the frivolous draught he 
had drawn. ... For all this he feared not mine anger, 
but assaulted me again with another ill-fangled platform 
to make that stubborm Kirk stoop more to the English 
pattern. But I durst not play fast and loose with my 
word. He knows not the stomach of that people ; but 


Liturgy.”—Hist., pp. 63, 66. This shows that he was im- 
perfectly acquainted with the subject; still James’s wish for the 
English Liturgy may have made him lukewarm as to the Scot- 
tish draft. 

1 Laud was born in 1573. Je accompanied James in his 
visit to Scotland in 1617, and from that time took a keen in- 
terest in its Church affairs. In 1621 he was made Bishop of 
St David’s. Charles promoted him to the see of Bath and 
Wells, and in 1628 to that of London. He accompanied 
Charles to Scotland in 1633, and was made Archbishop of 
Canterbury in that year. In 1641 he was thrown into the 
Tower, where he remained a prisoner. In January 1645 
sentence was passed against him, and he was beheaded on 
Tower Hill. 
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I ken the story of my grandmother, the Queen regent, 
that after she was inveigled to break her promise made 
to some mutineers at a Perth meeting, she never saw 
good day, but from thence, being much beloved before, 
was despised of all the people.” ! 


This language could hardly have been used by the 
King at the time alleged, for Laud was presented to 
the see of St David’s on the zoth of June 1621, 
and no promise had been given by James till that 
made by Hamilton in his name at the meeting of the 
Scottish Estates in the end of July thereafter. But 
probably Williams heard the substance of it from the 
King at a later period. 

The King’s death took place on the 27th of March 
1625, in the fifty-ninth year of his age. This event 
put a stop for the time to ecclesiastical innovation ; 
the MS. of the Liturgy, which had been returned to 
Spottiswoode, remained in his hands, but no public 
notice of it was taken for above eight years, and it 
seems to have been almost forgotten by some of its 
early promoters. 

King Charles, for the first four years of his reign, 
was too much embarrassed with foreign affairs to 
interfere much with the Church of Scotland. 

1626.] In some respects he was more tolerant 
than his father. He permitted the clergy who had 
been ordained before 1618 to adhere to their old 
usages without practising the Perth Articles. During 
these few years the two parties in the Church lived 
in comparative peace, and were gradually approaching 
each other; but a worse storm than ever was about 
to break. 

1628.]| In 1628 Laud, having been made Bishop 
of London, became Charles’s chief counsellor, and 


1 Hacket’s Memorial of Archbishop Williams, p. 64. 
a 
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took the guidance of the ecclesiastical affairs of the 
empire very much into his own hands. 

1629.] In 1629 Charles revived the subject of the 
Liturgy. : 


“He reminded the Scotch bishops of their duty, and 
ordered them to solicit the affair with the utmost appli- 
cation.” ! 


His own account given in the Declaration is as 
follows :— 


“We, by the grace of God, succeeding to our royal 
father, . .. resolved . . . to pursue that his pious and 
princely design for settling a public Liturgy in that our 
kingdom of Scotland, it having been so happily achieved, 
facilitated, and almost perfected by him. To which 
purpose we caused the same Service Book transmitted 
by him to that Church to be remitted and sent back to 
us, that, after our perusal, and alterations if any should 
be found, either necessary or convenient, it might like- 
wise receive our royal authority and approbation: We 
having received that Book, and after many serious con- 
sultations had with divers of our bishops and clergy of 
that kingdom, then here present with us, and after our 
advices by our letters and instructions to the rest at 
home, and after many humble advertisements and re- 
monstrances made from them to us of the reasons of 
some alterations, which they did conceive would remove 
diverse difficulties, which otherwise they feared this Book 
would encounter with; we were contented that this 
Service Book should come out as now it is printed, being 
fully liked by them, and signed with their hands, and 
perused, approved, and published by our royal command 
and authority.” 2 


In the paper of instructions from which Balcanquhal 
compiled this narrative it is said— 


1 Collier, ii. 60. 2 Declaration, pp. 17, 18. 
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“King Charles, shortly after his entry to the reign, 
heir not only to his father’s crown but piety, urged the 
same with a most pious care and fatherly affection. 
This very book, 27 statu guo King James left it, was sent 
to his Ma:, and presented to his Ma: by myself (whether 
the same was done by the Bishop of Ross then, now 
Archbishop of Glasgow, I dare not confidently aver, but 
I think he it was). His Majesty took great care of it, 
gave his royal judgment, and I returned home, and 
signified his Majesty pleasure to my Lord St Andrews, 
and he to such of the clergy as he thought fit. 

“There was during this time much pains taken by his 
Ma: here and my L. St Andrews, and some others 
there, to have it so framed as we needed not to be 
ashamed of it when it should be seen to the Christian 
world, [and] with that prudent moderation that it might 
be done in that [way] which might occasion the least 
offence to weak ones there. F 

“In God’s mercy . .. that it was framed so as the 

. it, and put their hands to it which I shew to his 
Ma; and thereafter his Ma: gave his royal approbation, 
writ to the council for authorising of it, and to the B B. 
to be careful, in all prudent and convenient speed, to 
put it in practice, and that it should go to press, that 
this might be the sooner and better done. 

“To facilitate the receiving of the Book of Common 
Prayer, a care was had besides to make it as perfect as 
could be, so likewise that howsoever it should come as 
near to this of England as could be, yet that it should 
be in something different, that our Church and kingdom 
might not grumble as though we were a Church 
dependent from or subordinate to them. 

“His Ma: prudent piety was such, that, tenderly 
caring for the peace of this Church, some things were 
kept in our Liturgy, which as yet our Church could not 
be urged with, and some things which the weakness of 
the greater part would except against; that the turbulent 
here might get no advantage by our Book to disquiet 
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the Church ; and that ours might the more [smoothly] 
be received, his Ma: in a gracious moderat . . . ned 
under his hand, dispensed with the B B. not . . . upon 
any but such as were willing . . . their flocks to do it. 

“And yet [his Majesty's] care and prudence was more, 
that when all was concluded, and the book ready for the 
press, to prepare men the better to receive it, he gave 
order to all Archbishops and B B., till our own should 
be printed and fully authorised, to cause read the English 
Service Book! in their Cathedrals, to use it morning and 
evening in their own houses and colleges, as it had been 
used in his Ma: Chapel Royal in the year of God 1617. 
The B B. upon a remonstrance made to his Ma: that 
seeing their own was shortly to come forth desired that 
all should be continued till their own were printed 
and fully authorised; to which his Ma: graciously 
accorded.” 


This paper, which we print in full, so far as it 
bears on the compilation of the Liturgy, appears to 
have been written for the information of Balcanquhal 
by Maxwell, who took refuge in England after the 
outbreak of 1637. 

Laud, in his ‘ History of his Troubles and Trial,’ 
gives some further information on the subject. 


“Dr John Maxwell,”? he says, “the late Bishop of 
Ross, came to me from his Majesty. . . . It was in the 
year 1629, in August or September. . . . The cause of 

1 Tt is significant that an edition of the English Liturgy was 
published in Edinburgh in 1633, and another in 1634. 

2 Maxwell, son of Maxwell of Cavons in Nithsdale, was 
translated from Mortlach to Edinburgh in 1622: about 1628 he 
became the chief Scottish manager of Scottish ecclesiastical 
affairs at Court; and in 1633 he was made Bishop of Ross. 
Guthry says he was a man of great parts, but of unbounded 
ambition.—Mem., p. 14. Burnet says, ‘‘he was the unhappy 
instrument of that which brought all the troubles on Scotland,” 
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his coming was to speak with me about a Liturgy for 
Scotland. At his coming I was so extreme ill that I saw 
him not. . . . After this, when I was able to sit up, he 
came to me again, and told me that it was his Majesty’s ~ 
pleasure, that I should receive instructions from some 
bishops of Scotland concerning a Liturgy for that 
Church ; and that he was employed from my Lord the 
Archbishop of St Andrews, and other prelates there, 
about it. I told him I was clear of opinion, that if his 
Majesty would have a Liturgy settled there, it were best 
to take the English Liturgy without any variation, that 
so the same Service Book might be established in all 
his Majesty’s dominions. Which I did then, and do 
still think would have been a great happiness to this 
state, and a great honour and safety to religion. To 
this he replied, that he was of a contrary opinion, and 
that not he only, but the bishops of that kingdom 
thought their countrymen would be much better satis- 
fied if a Liturgy were framed by their own clergy, than 
to have the English Liturgy put upon them; yet he 
added, that it might be according to the form of our 
English Service Book. I answered to this, that if this 
were the resolution of my brethren the bishops of 
Scotland, 1 would not entertain so much as thoughts 
about it, till I might, by God’s blessing, have health and 
opportunity to wait upon his Majesty, and receive his 
further directions from himself. 

“When I was able to go abroad, I came to his 
Majesty and represented all that had passed. His 
Majesty avowed the sending of Dr Maxwell to me, 
and the message sent by him. But then he inclined 
to my opinion, to have the English service without 
any alteration to be established there. And in this 
condition I held that business for two or three years 
at least.” 1 


While Charles represents that the Scots, afraid of 
1 Pp. 168, 169, and ili. 427, Ang. Cath. Lib. ed. 
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difficulties that the original draft would meet with, 
got it changed into the form printed in 1637, Laud 
here ignores the draft, though he was well acquainted 
with it. But, putting the different accounts together, 
it is apparent that two copies of the MS. as finished 
in James’s time were taken up to London about 
1629, one of them by Maxwell on this visit to the 
Court. This is confirmed by the prayer for the 
Royal Family in that now edited, which, in the re- 
copying of the Liturgy for transmission south, had 
evidently been changed to suit the time. Charles’s 
name is given instead of his father’s, and there is a 
petition for the Queen, that God would “make her 
a happy mother of successful children.” Charles’s 
eldest son was born May 2gth, 1630, so that this 
petition was drawn up before that date. He had 
been married in 1625, but as all the evidence goes 
to show that he only revived the question of the 
Liturgy in 1629, the prayer was no doubt amended 
shortly before Maxwell went to London. 

Maxwell probably presented the draft as embody- 
ing substantially the views of the Scottish Church ; 
and it is evident that Laud had the chief hand in 
dissuading the King from accepting it. It was 
altogether too bare to suit his views, and he recom- 
mended instead the English Liturgy without any 
change. The King acquiesced, and Laud, according 
to his own account, held “that business” in this 
condition for, some years—7.e., till the King’s visit 
to Scotland in 1633. Heylin, who gives the same 
account of Maxwell’s proceedings in London in 
1629, says, ‘On these terms it stood till this present 
year (1633), Laud standing hard for admitting the 
English Liturgy, without alteration.”! Maxwell re- 
turned to Scotland in November 1629, and “it was 


1 Life of Laud, pp. 236, 237. 
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constantly reported” that “he brought down with 
him a letter from his Majesty” to the Primate, 


“To assemble such of the ministry as he pleased, at 
least the moderators of the presbyteries at Edinburgh, 
July 27th, and to intimate that it was his Majesty’s 
pleasure that the whole of the order of the English Kirk 
should be received here.” ! 


No doubt he at least brought the intelligence 
that the draft of King James’s time was not fay- 
ourably received, and that the King, advised by 
Laud, wished the adoption of the English Liturgy. 
There is a letter bearing upon these rumours, of 
date January 28th, 1630, written by Struthers? to 
the King’s secretary,? in which he remonstrates 
against any further innovations. He says there 


1 Historical Collections from 1589 to 1641. See Wod., Life 
of Spottiswoode ; Gordon’s Scotichronicon, ili, 503. Wodrow 
sometimes refers to this MS. as the Edinburgh Collections, the 
supposition being that it was written by a ‘‘nonconform bur- 
gess” there. 

2 Mr Wilkam Struthers was translated from Glasgow to 
Edinburgh in 1614, and was made the first dean of that diocese 
in 1633, shortly before his death. He was brother-in-law of 
David Dickson of Irvine. Principal Baillie mentions him and 
Mr Cameron as ‘‘his very singular friends and excellent divines 
as our nation has bred,” and Struthers left part of his library to 
Baillie. He was one of the most eloquent preachers of the 
time, and published several treatises and sermons. Calderwood 
says he was once so opposed to bishops that he could scarcely 
explain a chapter at meals without attacking them, that he 
threatened to flog his pupil, the Earl of Wigton, for calling one 
of them my lord, and that he swooned at the sight of the Bishop 
of Glasgow, and required a little whisky to bring him to his 
senses.—Hist., vil. 347. He continued to be strongly opposed 
to the English Liturgy, though pu uattice to the innovations 
already introduced. 

* Sir William Alexander, afterwards Earl of Stirling, the poet, 
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“ Are surmises of further novations, of organs, liturgies, 
and such like”; that James had “ made the Marquis of 
Hamilton promise in his Majesty’s name to all the 
estates of this land, solemnly, in face of Parliament, 
that the Church should not be urged with any more 
novations”; that “the motion that is said to be made to 
his Majesty of these novations is made by and beside 
the knowledge and conscience of the Kirk of this land, 
who are highly displeased with that motion, and more, 
because it is alleged to have been in their name, who 
know nothing thereof but by report.” 4 


In this he may allude to the proposal to bring 
in the English Liturgy under cover of the Act of 
Assembly, 1616. Struthers had been present at that 
Assembly, and had greatly applauded its proceedings, 
yet in 1617 he preached violently against the cere- 
monies of the Church of England. He was quite 
likely to have written in this strain upon hearing that 
it was proposed to set aside the Scottish draft, and 
to introduce instead the whole English Service. The 
letter, however, shows that he had understood the 
promise of Hamilton to have put a stop to any 
liturgical change, and that he was now opposed even 
to the revision of Knox as likely to produce fresh 


statesman, and owner of Nova Scotia, of which he received a 
grant from the King in 1621. He is supposed to have been the 
principal author of the version of the Psalms which was pub- 
lished as the translation of King James, though the letters 
written by Alexander from King Charles to Spottiswoode, 
urging the adoption of the new version out of regard to the 
memory of his father, lead one to think that James had more to 
do with it than is commonly supposed. These Psalms were first 
printed separately, and afterwards with the Liturgy of 1637. 
There are three volumes of Sir W. Alexander’s letters, as 
Secretary of State, in MS., in the Register House and Signet 
Library, Edinburgh. 
1 Balfour, Annals, i. 181; also Stev. Hist., p. 118. 
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troubles, though he highly approved of it in James’s 
reign. Representing as he did the views of many 
conformists, his letter may have had some influence 
with the King. 

1633.| In 1633 Charles came to Edinburgh to 
be crowned ; also, Clarendon says, to finish the im- 
portant business of the Liturgy, for which end he 
was accompanied by Laud. The coronation took 
place on the 18th of June, Archbishop Spottiswoode 
officiating, and Parliament met on the following day. 
It was proposed to confirm all previous Acts respect- 
ing religion, and also to continue to the Sovereign 
the power of regulating the apparel of churchmen, 
which had been conferred upon King James. ‘This 
last proposal met with much opposition, as it was 
feared that the King would introduce sacerdotal 
vestments. It was held to be carried by a majority, 
though this was questioned at the time, and remains 
doubtful.1 Some of the clergy wished that “all 
ratification of former Acts of Parliament should be 
suspended” till there should be a meeting of As- 
sembly “to compose the controversies of the Kirk,” 
and pointed out the danger of innovations being 


1Jn accordance with this Act, Charles, in October 1633, 
wrote Ballantine, Bishop of Dunblane, and Dean of the Chapel 
Royal, to preach ‘‘in his whites,” and also that copes should 
be used at the Lord’s Supper in the said chapel. A warrant 
was also sent down directing the bishops to wear always ‘‘a 
rochet and sleeves” in church, and at meetings of the Privy 
Council and Session. They were also to have “‘a chymer, that 
is, a satin or taffeta gown without lining or sleeves, to be worn 
over their whites at the time of their consecration.” The inferior 
clergy were directed to preach in black gowns, but to wear sur- 
plices when reading the prayers, administering the sacraments, 
and burying the dead. See King’s letters of October 6th and 
18th, in Earl of Stirling’s MSS.; Stevenson’s Hist., p. 144; 
Acts of Parl., v. 21. 
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brought in under colour of the Acts of Aberdeen 
Assembly, 1616.! 

During this visit, Laud, in conference with some 
of the bishops and others of the clergy, brought for- 
ward the subject of the Liturgy. The older bishops, 
according to Guthrie,? explained how the introduc- 
tion of it had been stopped in James’s time, and 
said that 


“ They were not yet without some fear, that if it should 
be gone about, the consequence thereof might be very 
sad; but Bishop Maxwell, and with him Mr Thomas 
Sydserf? (who was then but a candidate), and Mr 
Mitchell,* and others, pressed hard that it might, as- 
suring that there was no kind of danger in it; where- 
upon Bishop Laud (who spake as he would have it) 
moving the King to declare it to be his will that there 
should be a Liturgy in this Church, his Majesty com- 
manded the bishops to go about the forming of it.” 


Crawford,’ referring to a MS. supplement of Spottis- 


1 Apologet. Nar., p. 336. 2 Memoirs, p. 16. 

3 One of the ministers of Edinburgh from 1611. In 1617 he 
signed the protestation for the liberties of the Kirk. He was 
made Dean of Edinburgh, January 1634, Bishop of Brechin, 
July 1635, and in the same year was translated to the see 
of Galloway. After the Restoration he was made Bishop of 
Orkney. : 

4 Mitchell was one of the ministers of Edinburgh, and after 
the Restoration Bishop of Aberdeen. In 1620, when minister 
of Garvoch, he was threatened with summary deprivation for 
resistance to the Articles of Perth [Rec. Dio. Syn. St And.], 
and so late as 1629 he refused to kneel at the Lord’s Supper 
[Stev. Hist., p. 115], but his views changed, and he was deposed 
by the Glasgow Assembly, 1638, for Arminianism and Popery. 
Row says, ‘‘ Maxwell, Sydserf, and Mitchell were never heard 
to utter any unsound heterodox doctrine . . . till (Bishop) 
Forbes came to Edinburgh.”—Hist., p. 372. 

> Lives of Chancellors, &c., p. 175. Wedderburn appears, 
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woode’s history, mentions the names of Dr Lindsay 
and Dr Wedderburn as also among those who pressed 
for a Liturgy. It is evident that the older bishops 
were opposed at this time to any change upon Knox’s 
book. The excited state of the country, the general 
policy of Laud, and probably the disfavour with which 
he received their draft sent up in 1629, caused them 
to take up this position. Overruled in this from the 
younger men supporting the views of Laud and the 
King, their next step was to oppose with the utmost 
earnestness the adoption of the English Prayer Book. 
If there was to be a new Liturgy, they held that it 
should be a Scottish one, such as had been contem- 
plated in the previous reign. Clarendon says they 
objected to the English Liturgy on two grounds. 
First, there were defects in it which they wished 
remedied, such as the use of the old translation of 
the Bible, and the reading of lessons from the 
Apocrypha. The second reason was founded on 
the jealousy which had been long felt in Scotland, 
lest 


“They should by degrees be reduced to be but as a pro- 
vince of England, and subject to their laws and govern- 
ment, which they would never submit to; nor would any 
man of honour, who loved the King best and respected 
England most, ever consent to bring that dishonour 
upon his country.” 


In consequence of this, they said the Liturgy of 
the Church of England would be detested, while one 
with some desirable alterations would be accepted. 
This was “passionately and vehemently urged by 


however, to have been at this time still in England. The MS. 
supplement of Spottiswoode’s History, from which Crawford 
largely quotes, could not be traced by Wodrow, and nothing is 
now known of it so far as we can learn. 
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the bishops,” and it had an effect upon the King, 
who up till this time had supported Laud’s views of 
introducing the English Liturgy without any change. 
It is usually supposed that during this visit it was 
finally resolved that a new Liturgy, with some few 
variations from the English, should be drafted in 
Scotland, and transmitted to the King for his ap- 
proval, and that of some of the English bishops. 

Laud, however, refers to the final decision as 
having been arrived at by the King after his return 
from Scotland :— 


“At his Majesty’s return in the same year I was, 
by his special grace and favour, made Archbishop of 
Canterbury, 19th September. The debate about the 
Scottish Liturgy was pursued afresh, and at last it was 
resolved by the King that some Scottish bishops should 
draw up a Liturgy as near that of England as might 
bes 


He also says— 


“T wrote to the late Reverend Archbishop of St 
Andrews, Sept. 30th, 1633, concerning the Liturgy, that 
whether that of England or another was resolved on, yet 
they should proceed circumspectly, because his Majesty 
had no intendment to do anything but that which was 
according to honour and justice.” ? 


In October of this year the King sent down orders 
with regard to the University of St Andrews, in 
which he enjoined that “the service there read 
shall be the English Liturgy unto such time as an- 
other be made and published by authority in that 
Church.” ? At the same time, in his instructions 


1 Troubles and Tryal, p. 75. 2 Tbid., p. 169. 
3 Earl of Stirling’s Letters, MSS., Signet Library, pp. 836- 
838. 
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regarding the Chapel Royal, he directed the English 
Service to be read “till some course be taken for 
making one that may fit the custom and constitution 
of that Church.” 

In a letter to the archbishops and bishops, of the 
same date as other letters on Scottish ecclesiastical 
affairs, October 1633, after urging them to go before 
their people ‘“‘in the way of prayer,” he says— 


“Our express will and pleasure, therefore, is that 
every of you, the archbishops and bishops, carry your- 
selves with the gravity and devotion that beseems your 
place and calling, and particularly that you have in your 
several dwelling-houses prayers twice every day for your 
families, and be present yourselves; . . . and we think 
it very requisite until such time as you will consider of 
and agree upon a fit and full Liturgy, and form of Divine 
Service for that Church, that every one of you respectively 
do use in your several oratories the Liturgy of the Church 
of England, by use of which as you shall perform due 
service to God, so shall you also come to be better ac- 
quainted with the forms of that Church, which will in 
due time produce good effects for our service in both 
Kingdoms.” ! 


The facts seem to be that at this time the King 
wished the Scottish Church either to accept the 
English Liturgy or draw up a Service of its own, 
while Laud was still doing what he could to carry 
the English form, and the Scottish bishops were 
putting the matter off and trying to gain time. 

1634.| It was on the 13th May of the following 
year that the King finally gave orders to the Scottish 
bishops to decide as to the form of the Liturgy, and 
proceed with it, as appears from the following letter 
addressed to the whole bishops by him :— 


1 Karl of Stirling’s Letters, MSS., Signet Library, pp. 836-838. 
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“RIGHT REVEREND,—We, tendering the good and 
peace of that Church by having good and decent order 
and discipline observed therein, whereby religion and 
God’s worship may increase, and considering that there 
is nothing more defective in that Church than the want 
of a Book of Common Prayer, and uniform service to be 
kept in all the churches thereof, and the want of Canons 
for the uniformity of the same: We are hereby pleased 
to authorise you as the representative body of that 
Church, and do hereby will and require you, to con- 
descend upon a form of Church Service to be used 
therein, and to set down Canons for the uniformity of 
the discipline thereof, to be kept as well in the colleges, 
universities, and their own private families, as in the 
whole churches throughout that kingdom, wherein ex- 
pecting your great care and diligence as you will tender 
the good of that Church and our service.} 

“* GREENWICH, 13¢2 May 1634.” 


For further proceedings connected with the pre- 
paration and introduction of Laud’s Liturgy of 1637, 
we refer our readers to Professor Cooper’s edition of 
that book published by Messrs Blackwood & Sons, 
Edinburgh. 

The second Liturgy in this volume is the draft 
completed in the reign of James, sent up to London 
in 1629 (if not earlier), as will appear from the 
notes, and rejected by Charles and his advisers. 
It is printed from a MS. in the British Museum— 
probably one of two copies which were carried to 
London and given to the King. It 


“Consists of 84 pages of a small quarto size very neatly 
written. It was once bound, for the edges are sprinkled 
or stained. And in the binding of it the margin has 
been cut down so much that in several pages the upper 


1 Earl of Stirling’s MSS., p. 1005. 
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line of writing has been partially, in some instances 
altogether, destroyed. . . . A great many interlineations 
and corrections are made in the manuscript, in a hand- 
writing quite different from that of the person who 
wrote the text of it.”4 


Most of these corrections are in a Calvinistic 
direction, and were probably written by the bishop 
who presented the second copy, which we think this 
to be.2 A few of the corrections show a different 
spirit, and were possibly made by Laud on reading 
it over. It is now bound up with a copy of the 
Liturgy of 1637. 

It is a cross betwixt the English Liturgy and that 


1 Trwin, Brit. Mag., July 1845, p. 30. Wharton, in his pre- 
face to Laud’s ‘ Troubles and Tryal,’ written in 1693-94, says, 
‘*This Latin translation of the Scotch Liturgy” (executed by 
Heylin), ‘‘as also the English original copy of the first draft 
of it, are now in my hands; and shall one, or both of them, be 
hereafter (God willing) published in the collection of Me- 
morialls.” The first English draft here referred to may 
have been that which Maxwell took to London in 1635. 
Fuller, in his ‘Church History,’ speaking of the Scottish 
Liturgy, says, ‘In the reign of King Charles the project was 
resumed, but whether the same book or no, God knoweth.” 
Heylin animadverts upon this: ‘‘If so, if ‘God only know 
whether it was the same or no,’ how dares he tells us that it 
was not? And if it was the same (as it may be for aught he 
knoweth), with what conscience can he charge the making 
of it upon Bishop Laud ?”—App. of Injured Innocence, p. 591. 
Heylin is careful not to say that it was the same as that of 
James’s reign. 

2 The writer of the Instructions believes the second copy was 
given to the King by ‘‘the Bishop of Ross then, now Arch- 
bishop of Glasgow.” This was Patrick Lindsay, a prelate who 
discharged his duties ‘‘ with mildness and moderation ”—[Scott’s 
Fasti]. He was not very favourable to the Liturgy of 1637. 
The spelling of the notes shows them to have been written by a 
Scotsman. 
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of Knox. The morning service for week-days is 
virtually a Presbyterian revision of the morning 
service in the English Liturgy, and harmonises with 
the Puritan exceptions and emendations suggested 
at the Hampton Court Conference, and afterwards 
at Savoy. These portions of the English Service 
were originally of Calvinistic origin. There are a 
few threads of connection between the MS. and 
the Prayer Book of 1637; and, singularly enough, 
through that channel a few of its suggestions found 
their way into the English Prayer Book at the 
revision of 1661-62. 

In the special services no great change is made 
upon Knox’s Liturgy, but, as was suggested in 1615, 
they are ‘‘in some points helped.” 


A Form of Service 


TO BE USED IN ALL THE 


parish Churches of Scotland 


UPON THE SABBATH DAV 
BY THE 


READERS WHERE THERE ARE ANY ESTABLISHED, 
AND WHERE THERE ARE NO READERS 
BY THE MINISTERS THEMSELVES BEFORE THEY 


GO TO SERMON 


Advocates’ Library, Edin., MS. (Wodrow MSS. vol, 20, quarto), 
Library No, ccc. 2-12. 


es ; 
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First let him recite the Fourth Commandment. 


Remember the Sabbath day to keep it holy, six 
days shalt thou labour and do all thy work, but the 
seventh day is the Sabbath of the Lord thy God: in 
it thou shalt not do any work, thou nor thy son, nor 
thy daughter, thy manservant nor thy maidservant, 
nor thy cattle, nor thy stranger that is within thy 
gates. 

For in six days the Lord made heaven and earth, 
the sea, and all that is therein, and rested the seventh 
day, wherefore the Lord blessed the seventh day, and 
hallowed it. 


The Commandment being read, then say with David Ps. 19, 14. 


Let the words of our mouths and the meditation 
of our hearts, be acceptable unto Thee, O Lord, our 
strength and our Redeemer. 


Then followeth Exhortation and Prayer in these terms. 


Seeing that we are not come unto the mountain 
that might be touched, and that burned with fire, 
nor unto blackness and darkness and tempest, and 
the sound of a trumpet, and the voice of words, 
which they that heard entreated that the word should 
not be spoken to them any more; (For they could 
not endure that which was commanded ; and if so 
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much as a beast touch the mountain, it shall be 
stoned or thrust through with a dart. And so 
terrible was the sight, that Moses said, I exceedingly 
fear and quake). But seeing we are come unto 
Mount Sion, and unto the city of the Living God, 
the heavenly Jerusalem, and to an innumerable com- 
pany of angels: and to the General Assembly and 
Church of the Firstborn which are written in heaven, 
and to God the Judge of all, and to the spirits of 
just men made perfect; and to Jesus the mediator 
of the new covenant, and to the blood of sprinkling 
that speaketh better things than the blood of Abel. 
Seeing also that we have a great High Priest that 
is passed into the heavens, Jesus the Son of God, 
who is touched with a feeling of our infirmities, and 
was in all things tempted as we are, but without sin ; 
let us come boldly to the throne of grace, that we 
may obtain mercy, and find grace to help us in the 
time of need. 


Followeth the confession of sins. 


O Almighty God! creator of heaven and earth, 
in whom and through whom are all things, who first 
made Thyself known to the world by Thy Great 
Name Jehovah, thereafter in a more sweet style, 
naming Thyself from the covenant made with our 
Fathers, the God of Abraham, Isaac, and Jacob, but 
most comfortably and familiarly hast revealed Thy- 
self to us, after the Incarnation of Thy Son, in that 
comfortable style, ‘“‘God the Father of our Lord 
Jesus Christ:” It is in His name, and in that con- 
fident foundation upon His merits and all-sufficient 
sacrifice that we take boldness to present ourselves 
before Thee, or to offer up our prayers and supplica- 
tions unto Thee, for having angered Thee, how can 
we but flee from Thee, and with what comfort can 
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we tell to Thee that art the Judge, that we have 
broken Thy law, and offended Thee, if Thou didst 
not proclaim Thyself a merciful God, if Thou didst 
not declare Thy wrath towards us to be pacified in 
the blood of the Lamb that was slain from the begin- 
ning; and if for our further assurance Thou hadst 
not sworn that Thou cravest not a sinner’s death, but 
that he should repent and live, and seeing that sweet 
voice of Jesus calls upon wearied and burdened 
sinners to come unto Him, that He may present 
them unto Thee to find grace in Thy sight, and ease 
to their troubled hearts. O Lord, in the obedience 
of this commandment we come unto Him, and in 
Him we present our service, and offer our sacrifice 
unto Thee, and since the condition of Thy gracious 
promise is repentance, whereof a chief part is true 
and sincere confession, we present our misery before 
Thee as the object of Thy mercy. We confess 
against ourselves our own sins which are more in 
number than the hairs of our head. O Lord we have 
sinned against Heaven and against Thee, and are 
unworthy of the name of Thy children: we have 
rebelled by departing from Thy precepts and com 
mandments. We have not hearkened unto Thy 
servants which spake unto us in Thy name; we have 
not obeyed the voice of Thee the Lord our God, to 
. walk in Thy laws which Thou hast set before us. 
We have done those things that we should not have 
done. We have left undone those things that we 
should have done: our sins of ignorance, our sins of 
knowledge, our sins of infirmity, our sins after ex- 
perience both of Thy manifold goodness and proving 
corrections, they are so many that we may justly say, 
“Who knows the errors of his life:” O Lord, if 
thou begin to reckon with us, we are not able to 
answer one of a thousand. But seeing, O Lord, 
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mercy is with Thee that Thou mayest be feared, our 
refuge O Lord for our safety from everlasting death 
and destruction is to the altar of Thy mercy. Im- 
pute not, O Lord, unto us the sins of our youth, 
neither receive a reckoning of us for the imaginations 
of our old age, for although, O Lord, that unto us 
there belong shame and confusion of face, yet to 
Thee O Lord belong mercy and forgiveness. O 
Lord hear us, O Lord forgive us, O Lord hearken 
unto our prayers, and avert not Thy loving face and 
countenance from us, for Thy favour O Lord is 
better than life. And as we bow the knees of our 
soul before Thee, begging forgiveness of sin, so we 
also entreat Thee by Thy renewing Spirit so to mortify 
unto us the power of sin, that we who are daily seek- 
ing pardon be not daily sinning with pleasure and 
delight against Thee, and so abuse Thy mercy, and 
turn Thy grace unto wantonness, but let no argument 
be more effectual to persuade abstinence from sin, 
holiness of life, and the reasonable service of Thee 
our God, than the argument taken from Thy mercies, 
whereof we have such daily and continual experience, 
that even for Thy mercy sake we may resolve to 
offer up ourselves a holy and acceptable sacrifice to 
Thee our God in that reasonable service that Thou 
requirest of us. Fill us, O Lord with Thy mercies 
this morning, that this day and all the days of our 
life we may rejoice in Thee our God, ever praising 
Thy blessed name. 

To Thee O Father, Son, and Holy Ghost, be 
honour praise and glory for now and ever. Amen. 


This Prayer ended then let be read or sung the fourscore and 
twelfth Psalm. 
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Ps, 92. 


A Psalm or Song for the Sabbath Day. 


1.) It is a good thing to give thanks unto Thy 
name, O most High. 

2.) To show forth Thy loving kindness in the 
morning and Thy faithfulness every night. 

3.) Upon an instrument of ten strings and upon 
the psaltery, upon the harp with a solemn sound. 

4.) For Thou Lord hast made me glad through Thy 
work : I will triumph in the works of Thy hands. 

5.) O Lord how great are Thy works and Thy 
thoughts are very deep. 

6.) A brutish man knoweth not neither doth a fool 
understand this. 

7.) When the wicked spring as the grass and when 
all the workers of iniquity do flourish, it is that they 
shall be destroyed for ever. 

8.) But Thou O Lord art most high for evermore. 

9.) For lo Thy enemies O God, for lo Thy enemies 
shall perish, all the workers of iniquity shall be 
scattered. 

ro.) But my horn shalt Thou exalt like the horn of 
an unicorn: I shall be anointed with fresh oil. 

11.) My eye also shall see my desire upon my 
enemies, and mine ears shall hear my desire of the 
wicked that rise up against me. 

12.) The righteous shall flourish like the palm tree, 
he shall grow like a cedar in Lebanon. 

13.) Those that be planted in the house of the 
Lord shall flourish in the courts of our God. 

14.) They shall bring forth fruit in old age, they 
shall be fat and flourishing. 

15.) To show that the Lord is upright, He is my 
rock and there is no unrighteousness in Him. 
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The Psalm ended, then followeth this Prayer. 

O Lord our God, who in six days having made the 
heaven and the earth, and all the creatures that are 
therein, didst rest upon the seventh day from the 
works of creation, and hast ordained this seventh day 
which is the Sabbath to be a day of rest for man and 
beast : [as] thou O Lord hast made singular differ- 
ence betwixt us and the beast, having given us a 
reasonable soul appointed for eternity, so let us not 
content ourselves with that use of the Sabbath which 
we have common with the beast to rest from bodily 
labour, and the works of our ordinary vocation. But, 
O Lord remember us in this Thy Sabbath to rest 
from sin and the works of darkness. Let this be 
unto us the day of the examination of our walking 
and doing in the six days past, that in that which is 
good we may rejoice, and where we have erred and 
done amiss (as alas we have in many things) we may 
smite our hearts and crave pardon at Thy most 
merciful hands. Let this be unto us a day of purpose 
and resolution for amendment, and better doing in 
the days to come, and Lord strengthen us so by Thy 
grace that vowing unto Thee we may perform. Let 
it be unto us a day of the meditation of the works of 
Thy hands, which Thou finishedst in six days, that 
we may sing and say from our hearts: O Lord how 
glorious and excellent is Thy name, and how un- 
worthy is man or the son of man that Thou shouldest 
regard him, or look upon him. Finally, let it be 
unto us a day of sweet access to Thy face in Word 
and Prayer, that we by faith entering here into our 
rest may live and die in the full assurance and 
persuasion of that perpetual Sabbath and everlasting 
rest purchased to us through the righteous merits of 
our Lord and Saviour Jesus Christ, in whom we pray 
to Thee in that form of prayer which He has 
commanded. Our Father, &c., &c. 
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This Prayer ended, then let there be read a Chapter of the 
Gospel, and another of the Epistles, as they shall by course. 


The reading of the Chapters ended, then follows this 
Prayer :— 


O God, who at sundry times and diverse manners 
spake in times past to the Fathers by the Prophets, 
hast in these last days spoken to us by Thy Son 
whom Thou hast made heir of all things: Who being 
the brightness of Thy glory and the express image of 
Thy person, and upholding all things by the word of 
His power, when He had by Himself purged our sins, 
sat down on the right hand of the majesty on high: 
and since the Word now read and heard among us is 
the Word of Thy Son, let us give the more earnest 
heed lest at any time we let them slip, for if the Word 
spoken by angels was steadfast, and every transgres- 
sion and disobedience received a just recompense of 
reward, how shall we escape [if we neglect] so great 
salvation so clearly and manifestly offered unto us in 
this day of our merciful visitation. Thy Word, O 
Lord, is the seed and we are the ground: and whereas 
there are many sorts of evil ground there is one only 
good, and that is wherein Thy Word taking deep 
root bringeth forth fruit accordingly. O Lord Jesus, 
Thou that art the good husbandman make good the 
ground of our hearts, and take forth of the same all 
noisome and unprofitable weeds, as of cares of the 
World, lusts of the flesh, pride of life, and make such 
place for the Word to enter, that inwardly to our own 
soul and outwardly to the world it may appear we 
are not idle nor unprofitable hearers, and seeing Thy 
Word is a glass wherein we may see ourselves, wherein 
we may see our Saviour, wherein we may see Thy 
face as in a mirror, make us so look to ourselves that 
our foul spots discovered by Thy Word we forget not 
to wipe them away by the tears of repentance: Make 
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us also so look to our Saviour and eye Him that we 
may draw virtue from Him to the healing of our 
wounded souls. And enter us O Lord by Thy Word 
and proclaimed love thereunto in such fellowship 
with Thee our God that the sight which we have of 
Thee here may be a pledge of that promised sight to 
see Thee face to face in the life to come. O Lord, 
that we may be blessed in our hearing, let us join 
with hearing meditation, that our delight may be 
great in Thy law, and it may be the earnest thirst 
and desire of our soul that Thou wouldest enlarge 
our hearts to make us run the way of Thy command- 
ments. Let Thy Word O Lord, be a light and 
lanthorn to our steps, and let it be as that fire by 
night and pillar of cloud by day, the direction and 
comfort whereof may never leave us till we enter 
into that everlasting Canaan even the Kingdom of 
Heaven, which Jesus Christ our Lord has purchased 
unto us, to Whom with Thee and the Holy Spirit, 
we render all praise, honour, and glory, for now and 
ever. Amen. 


After this Prayer let be read the 89th or 1o3rd Psalm, or any 
of them that shall be thought fittest let be here set down at 
length. 


This reading being ended, then let him recite the Creed, which 
is the ordinary Confession of Faith. 


THE LAST PRAYER. 


We have taken upon us O Lord to speak unto 
Thee, we that are but dust and ashes, oh let not our 
Lord be angry! if we still speak; more we know 
Thou takest pleasure and cannot be importuned with 
the prayers and supplications of Thy own. Blessed 
be Thou the Lord our God who ladeth us daily with 
benefits, O Lord, if we should declare and speak of 


A FORM OF SERVICE. II 


them they are more than can be numbered. Since 
burnt offering and sin offering Thou hast not desired 
of us O Lord, we come unto Thee as it is written in 
the volume of Thy Book, to hearken to Thy laws, to 
delight in Thy service, and with our hearts and 
tongues to magnify Thee our God, who art worthy to 
be praised in the congregation of the saints; and 
that the voice of our thanksgiving may be sweet in 
Thy ears, and joyful in the sense of our own hearts, 
let it Lord have the beginning from that inestimable 
love wherewithal Thou hast loved us in Jesus Christ 
before all eternity, for the declaration of that love 
in time in our vocation, justification, begun sanctifi- 
cation, and assured hope of glorification. Let the 
sense of this love O Lord so possess our hearts that 
whatsoever other benefits we enjoy we may take it as 
a spring of this fountain, and every correction and 
chastisement, howsoever bitter to the flesh, may be 
sweetened with this consideration, that all things must 
turn to the best to them that being loved of Thee 
have grace to love Thee again. Hear us also O Lord 
our God praying for the estate of the whole Kirk 
universal scattered throughout the whole face of the 
earth. O Lord give to Thy Gospel free course and 
passage, illuminate all nations with the brightness of 
Thy Word, gather in Thy sheep to Thy own sheep- 
fold from all the corners of the earth, that the work 
of the salvation of Thy own being finished, there 
remain no more but that Thou shouldest hearken to 
that last petition of Thy saints here on earth labour- 
ing under the cross, “ Come Lord Jesus, come to per- 
fect our glory.” O Lord let us hereby ken that His 
first coming in the flesh has been effectual to do us 
good, because we love His second appearing. We 
remember especially before Thee, as parts and mem- 
bers of that Catholic Kirk, those kirks that are within 
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His Majesty, our Sovereign, His dominions. O Lord, 
conserve in them the purity of doctrine with that 
comely order in government which befits Thy House ; 
and yet more specially we commend unto Thee the 
Kirk of this land wherein we have been born and 
bred, and from whose paps we have sucked the sincere 
milk of Thy word; that it may please Thee make 
her flourish like a green olive under whose boughs and 
branches wearied souls may find repose; make her a 
fruitful vine, where the comfortless may find refresh- 
ment ; make her beauty to grow and increase; be 
about her a wall of fire, and fill the faces of her and 
Thine enemies with shame: and since the rage of 
Antichrist is great—and the Devil by him has sown 
his tares everywhere among the good corn of Thy 
field, as in Thy bright shining light Thou hast dis- 
covered him, so O Lord, to the comfort of Thy saints, 
in his plots and enterprises disappoint him, and in 
the end, according to Thy promise, by the breath of 
Thy mouth confound and overthrow him. 


FOR THE KING, 


O Lord who art the God of order, the author of 
Government, from whom is the preferment of the 
sons of men, Thou that hast given to kings and 
rulers Thy own throne and place upon earth, and 
hast communicatéd with them Thy own style in call- 
ing them “Gods”; look mercifully upon the kings 
and rulers of the earth, and learn them that first 
and chief point of wisdom, to kiss Thy Son, and sub- 
mit themselves to the sceptre of Jesus Christ, lest He 
grow angry and they perish in the way. Among 
those rulers we remember especially before Thee the 
estate of him whom we may call Thy own chosen 
servant upon earth, our Gracious Lord and Sovereign 
James, by Thy Grace, King of Great Britain. O 
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Lord, Thou hast taken him from the womb, Thou 
haddest a special eye to him when he did suck the 
breasts, and as from that time to this day his dangers 
and perils have been many, so Thy preservations have 
been so wonderful, and Thy power and outstretched 
arm so lifted for his safety and defence, that we may 
say, ‘‘he is joyful in Thy strength, Thou hast given 
him his heart’s desire, and not withheld from him the 
request of his lips.” O Lord, make strong his trust 
in Thee that he may not be moved. Let Thy hand 
O Lord find out his enemies, who being enemies to 
Thee and hating him for Thy cause, let his life be 
more precious in Thy sight. Bend Thy bow and 
shoot Thy arrows against all that would spuilzie him 
of his life, and lay his honour in the dust. Bless him 
with a long and prosperous reign over us, that in his 
safety we may rejoice, and in the name of Thee our 
God display our banners. Bless him O Lord with 
these blessings which Death shall not take from him, 
even with Thy spirit to guide him here, and with 
felicity after this, with that crown of glory which can- 
not fade or fall away, which is the purchase of Jesus 
Christ our Lord and Saviour. To whom, with Thee 
and the Holy Ghost, be honour, praise, and glory, for 
now and ever. Amen. 


FOR THE QUEEN. 


Oh Lord! look favourably upon our Gracious 
Queen, whom as Thou hast blessed and made happy 
in her marriage—and as of Thy great favour Thou 
hast made her a fruitful mother of children, whom we 
may call the breath of our nostrils and pledges of 
Thy continuing favour toward us, so make her, O 
Lord, take good heed and incline her ear unto Thee, 
that Thou mayest confirm thy blessings, and make 
all these outward things pledges of Thy everlasting 
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favour: Make her, O Lord, careful to honour Thee 
who hast honoured her in her room and place, to 
prove a comfort to the Kirk and to extend her well- 
doing to Thy saints here on earth, that her name 
may be remembered with favour in the generations 
to come, and at the end of this life Thou mayest 
give her that better life which Jesus Christ has pur- 
chased by His death. 

To Thee, O Father, Son, and Holy Spirit, be all 
honour, praise, and glory, for now and ever. Amen. 


FOR PRINCE CHARLES. 


Amongst the great promises made, O Lord, to 
Thy servant David (a man according to Thy own 
heart) it is not one of the smallest that Thou 
promisedst to bless him in his succession, and that 
there should not be wanting of his seed to sit upon 
his throne. Blessed be Thou, O Lord our God, 
who hast performed that promise to our David, and 
hast prepared a singular comfort for the succeeding 
age, giving unto him a hopeful son to sit upon his 
throne. O Lord, endue his princely heart with every 
sort of blessing that may make him in his appointed 
time come forth as Thy singular blessing to these 
dominions over the which Thou art to set him, that 
he may worthily go out and in before the numerous 
people that shall be committed to his charge: Make 
him in his young and tender years remember and 
acknowledge Thee his Creator, to be a pure and 
sincere worshipper of Thee, the true God, even the 
God of his father, and as he grows in years so make 
him to grow in favour with God and man, that in his 
rising the heart of his people may rejoice, and the 
enemies may have matter of fear and terror, they 
may hide their faces and be confounded; so shall 
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we sing joyfully to Thy name, and bind our sacrifices 
of praise to Thy altar through Jesus Christ our Lord 
and Saviour, to whom with, &c., &c. 


FOR PRINCE PALATINE AND HIS SPOUSE. 


Regard, O Lord, with Thy great mercy and with 
Thy tender and loving kindness that noble Prince 
Palatine, Princess Elizabeth his spouse, and _ their 
posterity. O Lord, as Thou hast made that house 
famous and noble by the fear of Thy name, love of 
Thy gospel, and advancement of the cause of Jesus 
Christ, so let appear in them the performance of Thy 
promise that Thou wilt honour them who honour 
Thee; and as Thou hast made that house honour- 
able in that happy marriage with her who not only is 
honourable by royal descent, but by holy education, 
so make her, insisting in the steps of her religious 
father, and keeping the pattern and form of Thy 
Word which she has learned of a child, yield such 
comfort and contentment to all that fear Thy name 
in these places where Thou hast set her, and else- 
where, that with full consent of heart and mind their 
praises may be offered to Thee our God for her. Let 
Thy saving and protecting eye look to them to save 
them and defend them from every inconvenient, to 
keep them long alive as blessings to Thy Kirk and 
instruments of the glory of Thy name: Through 
Jesus Christ our Lord and Saviour, to whom, with, 
&c., &c. 


FOR THE NOBILITY AND COUNCIL. 


We pray unto Thee, O Lord, for all inferior 
Magistrates whom, under His Majesty, Thou hast set 
above us, for the Nobility of the kingdom, and Lords 
of His Majesty’s Most Honourable Privy Council : 
O Lord, let them be as eyes by whom His Maiesty 
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may see in the estate of his people: let them be 
as his hands to execute, and let them be to him 
such blessings in his government, as they may be a 
matter of his and our praise to Thee our God, that 
hast blessed him with such happy council. As their 
place is great, so make them eminent in the know- 
ledge and fear of Thy name, that Thou mayest 
strengthen and establish their houses: Let Thy 
Spirit so rule them that thereby they may be taught 
in wisdom to rule others that are committed to their 
charge. Remember them that they must give account 
to Thee of their administration, and so make them 
good disposers of Thy manifold grace that Thou hast 
given unto them. Make them with Thee godly; to 
their Prince loyal; in their country peaceable ; and 
to all their inferiors comfortable ; that we for them 
may have occasion to praise Thee our God, through 
Jesus Christ our Lord and Saviour, to whom, &c. 


FOR THE CLERGY 


It is Thy mercy O Lord, regarding our weakness 
and infirmity, that dealest with us not by such a 
glorious majesty as of angels, which we could not 
sustain, but hast made choice of men like to our- 
selves, by whom Thou dispenseth unto us the holy 
mysteries of Thy Kingdom. To all these therefore 
to whom Thou hast given charge and commission in 
Thy Kirk, under whatsoever title or name, we crave 
Thy especial blessing. Make them O Lord to speak 
Thy Word in season to Thy people; make them to 
cut it and divide it aright, that every one may 
receive according to their necessity: Let them be as 
trumpets to breathe and sound no other than Thy 
leire [teaching—Ep.] Let them not be light and 
empty clouds carried about with every wind, but let 
them be clouds filled with rain to water Thy people 
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in due season. Clothe them O Lord with salvation, 
and let Thy Spirit so sanctify them within, that they 
who look upon them may read in their carriage and 
conversation, holiness to the Lord, that in soundness 
of doctrine and integrity of life approving themselves 
to Thee and to the consciences of Thy people, both 
they and we may be blessed in the ministery through 
Jesus Christ Our Lord, to whom, with Thee, &c., &c. 


FOR THE SCHOOLS OF LEARNING. 


Thy kindness O Lord has not been inlacking to us 
in this, to provide for the rising and good estate of 
Kirk and Commonweal in time to come. Thou 
hast of Thy great mercy erected in the midst of us 
schools of learning as seminaries of virtue and Godli- 
ness: Thou that hast planted them, water them still 
with Thy grace that they may flourish—bless the 
travails [work—Ep.] of all such as labour in them, 
that our Kirk and Commonweal may be as a tree 
planted by Thee our God, upon which, as there are 
ripe fruits ready to fall, having ended their course, so 
they may, some in their bud, some in their flourish, 
and some in a greater perfection, and there may never 
want profitable instruments in Thy work, nor painful 
labourers in Thy vineyard till the great shepherd 
Jesus Christ return again. We remember especially 
the colleges of, &c., &c. 


FOR SICK AND DISEASED PERSONS. 


Blessed is the man O God that feareth Thee ; 
Thou will strengthen him upon the bed of his 
languishing, and wilt turn all his bed in his sickness. 
O Blessed God let our silly and distressed brethren 
and sisters find the comfort of that promise Thou 
that hast promised to go with Thy own through fire 
and water, even through every sort of temptation : 

B 


> 
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make them find Thou art a true God: O Lord make 
Thy presence with them enable them to sustain their 
bodily infirmity: Let them see that no change of 
estate befalls to them here on earth, but that which 
Thy Fatherly Providence has shaped and appointed 
in the heavens, that so blessing the hand of Thee 
the Striker, Thou that humblest, may in Thy own 
appointed time raise again, speak peace to their con- 
sciences, seal in their heart the assurance of Thy 
favour and of the remission of their sins, make them 
in holy patience commit their body and soul unto 
Thee who art a faithful Creator and Redeemer ; and 
whether Thou spare them or take them to Thyself, 
let Jesus Christ in life and death be advantage to 
them, that so glory may be to Thee, and peace and 
comfort to them, through Jesus Christ our Lord, to 
whom with Thee, &c., &c. 


IN TIME OF FAMINE AND DEARTH. 


The eyes O Lord of all Thy creatures are upon 
Thee and attend for good from Thy Providence, 
Thou feedest the fowls of the heaven, and the beasts 
of the field: yea the fishes of the sea have their 
nourishment by Thy appointment ; but most of all it 
becometh us whom Thou hast not only made with 
faces to lift to the heaven, but with reasonable souls, 
to cast the eyes of our minds and bodies toward 
Thee, that even to our bodies we may receive con- 
venient food and nourishment. Our ingratitude 
toward Thee our God, who hitherto hast fed us 
liberally, our vile abuse of Thy creatures, our neglect 
of the poor in the days of our fulness, hath provoked 
Thee our God, to lift this rod of famine, and threaten 
to pine [waste—Ep.] us with the scarcity of bread. 
O Lord deal not with us according to our deservings, 
for then shall we sustain both spiritual and bodily 
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famine ; let this fear and sense of bodily want quicken 
our appetite and desire toward that heavenly food 
which should nourish our souls, that so we seeking 
Thy Kingdom and the righteousness of it in the first 
room, all other things, according to Thy promise, 
may be cast unto us. Let us cleave unto Thee, O 
Lord our God, with all our heart and soul, and then 
the lions and the young lions may be hunger-bit, but 
we that fear Thy name can lack nothing that is good. 
And as too great fulness is dangerous for us lest we 
misken Thee; so, O Lord, tempt not our weakness 
with too great scarcity lest we despair of Thy Pro- 
vidence, but Lord feed us with bread convenient for 
us ; not that we may feed sin, or spurn against Thee, 
but feed us that we may be more fit and able to serve 
Thee in our calling. O Lord hear the cries of the 
poor people, whose bellies cry from the earth to the 
heaven for maintenance; that they, being fed by 
Thee, may learn to seek from Thee who art ready to 
give, a better benefit, even health to their souls and 
remissions of their sins: make this rod of Thy 
chastisement lifted above our heads Thy sanctified 
instrument to learn us all such Christian duty as we 
neglected oft before, of thankfulness to Thee, of 
sobriety in ourselves, of pity and compassion toward 
them who are our own flesh, that so we may both be 
delivered from this present plague and eschew Thy 
further wrath and punishment, through Jesus Christ 
our Lord, to whom with Thee, &c. 


IN TIME OF PESTILENCE. 


As we O Lord have provoked Thee and do daily 
provoke Thee with new sins, so hast Thou fearful 
and terrible plagues in store to bring out against us, 
for the storehouse of Thy judgements cannot be 
emptied, among which this noisome and destroying 
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plague of pestilence hath been one of Thy usual 
messengers whereby Thou hast visited the sins of Thy 
people: Make us, O Lord, at the sight of this plague, 
and hearing of our neighbours fall thereby, lay-to our 
ears that we may hearken to these instructions that 
Thou wouldest thereby carry to our souls. It is Thy 
voice in the pestilence after a special manner to tell 
us that our days here are but vanity, and we are but 
as the flower of the field, the night flourishing and 
the morn cut down: And therefore, O Lord, teach us 
to number our days that we may apply our hearts to 
wisdom. It is Thy voice by the pestilence to tell us 
that there is no solid comfort to a man’s soul but that 
which comes trom Thy face and presence, who then 
art nearest to men when friends and acquaintance 
stand afar and worldly comforts forsake them: And 
therefore, O Lord our God, make sure our friendship 
with Thee, say to our souls the words of ‘the 
covenant, ‘I am thy God,” and then shall we not 
fear what can befall us here: the days that Thou hast 
given us to outlive our neighbours who have been 
suddenly taken in this visitation Lord make us to 
spend them in Thy fear, and use them to the holy 
practise of repentance. And albeit that others have 
fallen, yet O Lord it is we that have sinned more 
grievously than they. O Lord, we acknowledge our 
sins and our iniquities with grief before us: Spare 
Thy people, teach us by Thy word to do Thy 
will, and cast forth of Thy hand Thy rod and plague. 
At Thy commandment, O Lord, this devouring 
plague shall retire and go back, albeit our sins have 
ascended with a loud and a mighty voice and cried 
for this plague from the earth to the Heaven: Yet, O 
Lord, hear us Thy people crying now for mercy, and 
hear that cry of the blood of Jesus Christ that cries 
for pardon, peace, and reconciliation to us: call back 
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Thy devouring anger, return and show us Thy loving 
countenance, that we may be glad in Thy salva- 
tion, ever through Jesus Christ our Lord, to whom, 
&c., &c. 


IN SEED-TIME. 


It is Thou, O Lord, who rulest times and seasons ; 
it is Thy blessing with the travails of men, and upon 
the earth, that makes it fruitful ; it is Thou who hast 
said in Thy Holy Word that while the earth re- 
maineth seed-time and harvest, cold and heat, 
summer and winter, day and night, shall not cease. 
We entreat Thee, O Lord, for a blessing to this season 
and time of year, when the seed is to be cast in the 
ground, that it may come out with increase to the 
maintenance of our bodies. ‘Thou mayest make the 
earth that receives it to keep it still and not render it 
again: Thou mayest discharge Thy clouds above 
to moisten it, that so it may wither and never come 
to perfection: Thou mayest open the windows of 
heaven and rain upon it so excessively as it shall 
be drowned and overflown. All these judgements 
and greater have we deserved at Thy hands; but, O 
Lord, howsoever we have sinned, our eyes are toward 
Thee, for where shall we flee from Thee, and find 
rest and comfort to our souls? Thou, therefore, that 
art the absolute Lord and Ruler of all, command the 
earth to receive and retain, that in due season it may 
bring forth with increase; command the clouds to 
water with dew and seasonable rain: and restrain, O 
Lord, extraordinary tempest, either of rain or wind 
that may make men tyne [lose—Ep.] hope of good 
success to their travails. And bless our hearts, O 
Lord, with a reverend acknowledgment of Thy 
Fatherly Providence in this and all other things that 
concern our body and soul, that we may say, ‘‘ Not 
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unto us, O Lord, not unto us—but unto Thy name 
belongs all the praise, honour, and glory, for now and 
evermore. Amen.” 


IN TIME OF HARVEST, 


O Lord our God, who by Thy especial Providence’ 
hast brought the fruits of the ground to that maturity 
and ripeness, that they are now ready to be cut 
down ; we do not yet think them our own unless 
Thou give them unto us out of Thy own liberal 
hands, for if Thou with any of Thy judgements from 
heaven—wind or rain, or destroying worm, shall 
blow upon them—how easily mayest Thou pull from 
us all the comfort of them. Our resource is unto 
Thee, O Lord our God, for a new proof and experi- 
ence of Thy mercy, that Thy fatherly providence 
may so moderate and rule heaven and earth and all 
the elements, that that which the earth has fruit- 
fully yielded may be reaped with a blessing, and 
so gathered in, that of our abundance we lay not 
that fleshly conclusion with the rich man and say, 
*‘Soul, eat and drink, and take thy pleasure ;” but 
with the gathering of our corn make us so gather 
arguments of Thy love and favour toward us that 
we may always be more readily disposed to serve 
Thee our God; to love Thee, and our neighbour for 
Thy sake. O Lord, incline our ears to hearken 
unto Thy voice, and then there is no doubt of the 
performance of Thy promise: Thou wilt make the 
heaven to hear the earth, and the earth to hear the 
corn, and the corn to hear Thy people. Hear us, 
O Lord, in the name of Thy beloved Son Jesus 
Christ, to whom, with Thee and the Holy Ghost, be 
all honour, praise, and glory, for now and ever. 
Amen. 
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PRAYERS IN THE ORDINARY PSALM- 
BOOK to be retained, which may be used by the 
Preachers, either before or after sermon, or by 
the Readers in Burghs in their weekly Exercise. 


A Prayer before Sermon, page 82, beginning “O 
Eternal God,” &c. 


A Prayer before Sermon, page 87, beginning 
“Truth it is, O Lord,” &c. 


A Prayer for the whole Estate of God’s Church, 
page 92, beginning ‘“ Almighty God and most merci- 
ful Father.” 


A Prayer to be used when God threatens Hts 
Judgements, page 122, beginning “*O Lord our God, 
Father everlasting.” 


A Prayer in time of Affiiction, specially of the 
Pestilence, page 127, beginning “Just and righteous 
art Thou, O dreadful and Most High God.” 


A Prayer for the King, page 130, beginning “O 
Lord Jesus Christ,” &c.+ 


1 These references are to prayers in Knox’s Liturgy, which 
were to be retained, as well as the forms for the sacraments and 
marriage. 


1 This is written on the last sheet of 
hand. 


THE 


Wooke of Common Prayer 
Administration of the Sacraments 


WITH OTHER RITES AND CEREMONIES 


OF THE 


Church of Scotland 


AS IT WAS SETT DOWNE AT FIRST 
BEFORE THE CHANGE THEREOF 
MADE BY YE ARCHB. OF CANTERBURIE AND 


SENT BACK TO SCOTLAND 


NOTE. 


The short notes printed at the foot of the following 
pages bear only upon the text, date, and authorship of 


the Liturgy : others are reserved for the end. 


G. W. S. 


Lhe Lable and Kalender 


SHEWING THE ORDER TO BE KEEPT IN THE READ- 
ING OF PSALMES AND BOOK’S OF SCRIPTUR AT 
MORNING AND EVENING PRAYER THROUGHOUT 
THE YEARE. 


The order for reading of the Psalmes. 


TuHE booke of psalmes shall be reade through once 
everie moneth ; and because some moneths be longer 
than others, to make them even there shalbe ap- 
poynted to everie month threttie dayes. And because 
Januar and March have but one day more, and feb- 
ruar which is placed betwixt them hath onlie xxviII 
dayes, there shalbe takin from each of the saide 
moneths of Januar and March one day: And so the 
psalmes to be reade in februarie must beginne the 
last day of Januar and end the first of March. 

~ And whereas Maij, July, August, October, and 
December have each of them xxx dayes, the 
samyn psalmes shalbe reade the last day of the 
saide moneths which were reade the day before: 
So as the booke of psalmes may begin againe the 
first day of the next moneth ensuing. 


[ 
AT MORNING AND 


MORNING PRAYER. 
I. II. III. III. V. 
1D 26-4 
. XV. XVI. XVII. 
XIX. XX. XXI. 
XXIII. XXV. XXVI. 
XXX. XXXI. 
XXXV. XXXVI. 
XXXVITI. XXXIX. XL. 
. XLITIT. XLV. XLVI. 
b Uy UN, TEU 
. LVI. LVIT. LVIII. 
. LXII. LXIII. LXIIII. 
. LXVIII. 
. LXXI. LXXII. 
. LXXV. LXXVI. LXXVII. 
. LXXIX. LXXX. LXXXI. 


OY AAO H 


Ke) 


. LXXXVI. LXXXVII. 
LXXXVIII. 
XCeXCL XC. 
. XCV. XCVI. XCVII. 
CII. CIII. 
GV: 
> (NADL 
TEC X CXL Cx CRU: 
. CXVI. CXVII. CXVIII. 
. Inde v. oct. 
. Inde v. oct. 
Ft ©). ©, Gi 6.0.4 Ua (@>.O005 
CXXIII. 124, 125. 
. CXXXII. CXXXIII. 134, 
Tae 
CXXXIX. CXL. CXLI. 
CXLIIII. CXLV. 
CXLVI. 


20. 
30. 


2 
EVENING PRAYER. 


EVENING PRAYER. 

VI. VII. VIII. 
XII. XIII. XIII. 
XVIII. 
XXIT. XXIII. 
XXVII. XXVIII. XXIX. 
XXXII. XXXIIL. XXXIIII. 
XXXVII. 
XLI. XLII. XLII. 
XLVII. XLVIII. XLIX. 
LIII. LIIII. LV. 
LIX. LX. LEXI. 
LXV. LXVI. LXVII. 
LXIX, LXX. 
LXXIII. LXXIIII. 
LXXVIII. 
LXXXII. LXXXIII. 

LXXXIIII. LXXXV. 
LXXXIX. 


XCIII. XCIIII. 

XCVIII. XCIX. C. CI. 

CIIII. 

WAL 

CVIII. CIX. 

CXIIII. CXV. 

CXIX. inde iiii. oct. 

Inde iii. oct. 

Inde iiii. oct. 

CXXVI. CXXVII. 128, 129, 
130, 131. 

CXXXVI. CXXXVII. 
CXXXVIII. 

CXLII. CXLIII. 

CXLVII. CXLVIII. CXLIX. 
CL, 


1 A line cut off in the binding, such as Psalms to be read. 


The Orver for Weaving the rest of 
Wolte Scripture. 


——o—__—— 


‘i is appointed that the old testament shalbe 

reade through everie yeare once, except certaine 
bookes and chapturs, which making lesse for edifica- 
tion are left to the privat reading of families. 


The new testament is appoynted to be reade 
orderlie over thrice everie yeare, except the Apoca- 
lypse, out of which there be only certaine chaptours 
appoynted to be reade. 


To know what chaptours of the old and new 
testament shalbe reade everie day at morning and 
evening prayer, ye shall looke upone the day of the 
moneth in the Calender prefixed, and there ye shall 
find the same. 


And whereas our church hath ordained certaine 
dayes! to be keept for commemoration of some 
speciall benefits, the psalmes and lessones appoynted 
in the Calender must be omitted for these times, 
and the other proper scripture appoynted to be 
reade on them, is to be used. 


1 These days were appointed to be kept by the General 
Assembly of Perth in 1618. 
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TABLE AND CALENDAR. 


[JANUARIE HATH]! XXxXI DAYES. 


Genes. 2|Romans 1 


MORNING PRAYER. EVENING PRAYER. 
Genes. 1|Math. 1 
3 2 
5 3 
7 4 
9 5 
II 6 
13 7 
15 8 
17 9 
19 ie) 
21 11 
23 12 
25 73 
27 14 
29 15 
31 16 
33 17 
35 18 
37 19 
39 20 
41 21 
43 22 
45 23 
47 24 
49 25 
Exod. 1 26|Exod. 
3 27 
5 28 
7|Mark 1 
9 2 
II 3 


1 Cut off in the binding. 
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FEBRUARIE HATH XXVIII DAYES. 


EVENING PRAYER. 
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MORNING PRAYER. 
Exod. 13|Mark 4 
LS 5 

17 6 

ts) 7 

ai 8 

23 9 

31 10 

33 ue 

35 = 

Levit. 19 12 

: 26 14 
. |Numb. 12 15 
14 16 
16|Luke 1 

20 2 

22 3 

24 4 
Denieuer 5 
3 6 

5 7 

7 8 

S 9 

II 10 

13 II 

15 12 

17 13 

19 14 

21 15 


Exod. 


Numb. 


Deut. 


14/1 Cor. 
16|2 Cor. 
18 
20 
22 
24 
32 
34 


21 /Gal. 


8 |Ephes. 


20/Phil. 


16 
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TABLE AND CALENDAR. 


[MARCH HATH XXXI DAYES.]? 


or Aun ARW N H 


OoORaooenrmrmmenqnhonrgrermnrnqganhartearmemqanhaaort *o A 


Deut. 


Josh. 


Judg. 


Ruth 


23|Luke 16|Deut. 24|Phil. 


25 
27 
29 
31 
33 

I 


II 
ES) 
i 
17 
19 
2 

2 


4 


MORNING PRAYER. 


17 
18 
19 
20 
21 


John 1 


21 
Act sen 


EVENING PRAYER. 


26 

28 |Col. 

30 

32 

34 

1 Thess. 


Jos. 2 
4 
6 
8 


Io 


Judg. 2/2 Tim. 
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6 3. 4 
8|/Titus 1, 2 
10|3. Philemon 
12|Heb. I 
14 
16 
18 


2 

3 

4 

20 5 
6 

7 

8 


1 Cut off. 


Ow AnBRwWNH 


DI HAOMATHMIQAMOAD TPO HDROAAO TPH HO AO oO ~» 09 


TABLE AND CALENDAR. 


[APRIL HATH XXX DAYES.]|} 


MORNING PRAYER. EVENING PRAYER. 
.|1 Sam. 2|Acts 2|1 Sam. 3|Hebr. 9 
4 3 5 Lie 
6) 4 7 II 
8 5 9 12 
Io 6 II 13 
12 7 13|Jam I 
14 8 15 2 
16 9 17 3. 4 
18 10 19 5 
20 it 20) Pet I 
22 12 23 2 
24 13 25 3 
26] 14 27 4, 5 
28 15 29|2 Pet I 
: 30 16 Su 2 
.|2 Sam. 1 17|2 Sam. 2 R 
3 18 A\x SOR. “1,2 
5 19 6 3 
7 20 8 4 
9 21 10 5 
II 22 12|2 Joh. 3 Joh. 
13 23 14|Jude 
15 24 16| Revel. I 
7 25 18 2 
19 26 20 3 
21| 27 22 18 
: 23) 28 24 19 
. |t King. r Rom. 1/1 Kings 2 20 
3 2 4 21 
5 3 6 22 
1 Cut off. 


34 TABLE AND CALENDAR. 

[MAY HATH XXXI DAYES. ]1 
MORNING PRAYER. EVENING PRAYER. 
1/b|. .|1 King. 7/Math. 1/1 King. 8)Rom. 1 
21 Gil. 5 9 2 10 2 
Sid! om 2 12 3 
4|e]. 13 4 14 4 
5| ft}. 15 5 16 5 
6) g}. 17 6 18 6 
A anes 19 i 20 7 
Sita 21 8 22 8 
Ole} 2/2) Kane I 9 |2 King. 2 9 
Io/d}. 3 ake) 4 b fe) 
mit || @ |. 5 II 6 II 
72) wl. 7 m2 8 12 
13|¢g]. 9 13 10 13 
14] a]. II 14 12 14 
v0) (10 ne iG 14 15 
16|c}. 15 16 16 16 
7al@ali< 17 Ly 18|1 Cor. 1 
18|e}. 19 18 20 2 
Oly 3 fe 21 19 22 3 
ZN Ne 23 20 24 4 
Za ease 25 21jEzra si 5 
22) + »\\Eizra, a 22 4 6 
2 NEC: : 5 23 6 7 
aN Gl |e 24 9 8 
25|e|. .|rotothe2ov. 25|Neh. 1 9 
26|f}|. .|Neh. 2 26 4 To 
aoa 5 27 6 II 
ANS) | 2 || 0 28 8 12 
2G) ile! e 9|Mark 1 13 13 
30|c]|. .|Esth. I 2|Esth. 2 14 
31|d). 3 3 4 15 


TABLE AND CALENDAR. 


[JUNE HATH XXX DAYEs.]? 
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MORNING PRAYER, 


35 


EVENING PRAYER. 


Esth. 5|Mark 4/Esth. 6/1 Cor. 16 


Job 


Prov. 


21|Luke 


8|2 Cor. 


Io 


Eph. 


Phil. 
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TABLE AND CALENDAR. 


[JULY HATH XXxI DAYEs.]! 


MORNING PRAYER. 


EVENING PRAYER. 


Prov. 13|Luke 18|Prov. 14 |Col. 


. |Eccle. 


Hsay. 


26 
28 
30 


I 
19 16 2 
20 18 3 
21 20 4 
22 22\1t Thess. 1 
23 24 2 
24 26 3 

John 1 28 4 

2 30 5 
3|Eccle. 1]2 Thess. 1 
4 3 2 
5 5 3 
6 7\1 Tim. 1 
7 9 2 
8 II 3 
g|Esay. 1 4 
Io 4 5 
Tea 5 6 
12 y\2 Tim. “1 
13 9 2 
14 Il 2) 
15 13 + 
16 05 Liters 
17 17 |3. Philemon 
18 19 |Heb. I 
19 21 2 
20 23 a 
21 25 4 
Acts 1 27 5 
2 29 6 
3 31 7 


MiCutiott 
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[AUGUST HATH XXXI DAYES.]? 


MORNING PRAYER. 


EVENING PRAYER. 


Esay. 33|Heb. 8 


. [Esay. 32|Acts 4 
: 34 5 35 9 
36 6 BG) ae) 
38 7 39 II 
40 8 41 12 
42 9 43 13 
44 10 45\Jam I 
46 II 47 2 
48) 12 49 3, 4 
ao Be 5! 5 
52 14 53\1 Pet I 
54 oS 55 2 
56 16 57 3 
58 17 59 4,5 
60 18 61 \2 Pet. I 
62 19 63 2 
64 20 65 E 
: 66 2n jer 7 £\r John” ‘z.:2 
malifers 12 22 5; 3 
: 4 23 5 = 
6 24 7 5 
8 25 g|2 Joh. 3 John 
10 26 11 |Jude 
12 27 13|Revel. I 
14 28 15 2 
16|Rom. 1 17 3 
18 2 19 18 
20 3 21 19 
22 4 23 20 
24 5 25 21 
26 6 27 22 
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TABLE AND CALENDAR. 


[SEPTEMBER HATH XXX DAYES.]? 


MORNING PRAYER. 


om 
Y 


Mmmraahnatponmaqano 


Jer. 


Hos. 


28 |Math. 


1\Jer. 29|Rom. 
2 31 
3 33 
4 35 
5 37 
6 39 
7 41 
8 43 
9 45 
10 47 
Ir 49 
12 51 
13|Lam. 1 
14 3 
15 5 
16|Ezech. 3 

17 7|1 Cor. 
18 14 
19 33 
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[DECEMBER HATH XXXI DAYES.]! 


MORNING PRAYER. 


EVENING PRAYER. 


. |Exod. 13/Acts 3/|Exod. 14|Heb. 8 
15 4 16 9 
17 5 18 10 
19 6 20 IE 
21 7 22 12 
23 8 24 13 
31 9 32 |\Jam I 
33 — 34 2 
: 35 11 |Levit. 18 eb oe 
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26 13|Num. 11|1 Peter 1 
.|Num. 12 14 13 2 
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[ ]? READE IN THE DAYES 
APPOYNTED BY THE CHURCH AT MORNING AND 
EVENING PRAYER. 


The 25 of December for commemoration of the nattvitie 
of our Lord. 
MorRNING, | EVENING. 


Esay. 9: Luke 2. | Esay. 7: Titus 3. 
Psal. 19, 45, 85. Psal. 89: 110: 132. 


friday before Easter for the memorie of our Lordes 
passion. 
MORNING. | EVENING. 
Gen. 22: Luke 23. | Esay 53: Heb. to. 
Rsaliss22 5 t- Psal. 25, 26, 27. 


Easter day for memorie of the Lord’s resurrection. 


Morninc. EVENING. 
Zachar. 9. Joh. 20. Exod. 13. Coll. 3. 
Palisa, 57) 3: ! Psal. 113, 114, 118. 


The day of our Lord’s Ascension. 


MORNING. oe | EVENING. 
Deuter. 10. Act I. 2 King: 2. Mark 16. 
Psal. 8, 15, 21. Psal. 24: 48: 108. 


Whitsonday in memorie of the descending of the holy 


Ghost. 
MORNING, | EVENING. 
ACh 2: John: 14. 
Psal. 45, 68. | Psal. 104, 145. 


1 Cut off. Proper Lessons and Psalmes to be. 


THE ORDER FOR 


Morning and Evening [Prayer] 


DAYLIE THROUGHOUT THE YEARE. 


At the beginning both of Morning and Evening Prayer, the 
minister shall reade with a loud voice some one of these 
sentences of Scripture that follow, and then shall say that 
which is written after the saide sentences. 


-18. 


The sacrifices of God are a broken spirit, a broken Psal. s:. 
and contrite heart, O God, thou wilt not despise. 

Enter not into judgement with thy servande, O Psal. 143. 
Lord, for in thy sight shall no living man be justified. 

He that hideth his synnes shall not prosper, but Prov. 28. 
whoso confesseth and forsaketh them shall haue 
mercie. 


[E42LIE beloved brethren, the Scripture moveth 
us in sindrie places to acknowledge and con- 
fesse our manifold synnes and wickednesse, and that 


1 Cut off. 2 Se 
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we should not dissemble nor cloake them before the 
face of Almightie God our heavenly father, but con- 
penitent ? 
fesse them with ane humble lowlie and obedient 
heart, to the end that we may obtaine forgivenesse of 
the same by his infinit goodnesse and mercie. And 
although we ought at all tymes humbly to acknow- 
ledge our synnes before God, yet ought we most 
chieflie so to do when we assemble and meete to- 
gether to render thanks for the great benefits that we 
haue received at his hands to set furth [his most 
worthie praise, to hear his most holy word and to 
aske]* those things that be requisit and necessarie 
alsweill for the body as the soule; wherefore I pray 
and beseech you als mony as be heere present to 
accompany me with a pure heart and humble voice 
unto the throne of the heavenlie grace, saying after 
me, 


A generall confession to be said of the whole Congregation 
after the Minister kneelling. 


AACE TIE and most mercifull father, we have 

erred and strayed from thy wayes like lost 
sheepe, we have followed too much the devises and 
desires of our owne hearts, we have offended against 
thy holy lawes, we have left undone that which we 
ought to have done, and we have done those things 
which we ought not to have done, and there is no 
health in us: but thou, O Lord, have mercye upon us 
miserable offenders ; spare thou them, O God, which 
confesse their faults ; restore thou them that be peni- 
tent, according to thy promises declared unto man- 
kynde in Christ Jesus our Lord, and grant, O most 


1 The headings of the pages are not in the MS. 
2 St. 3 Cut off. 
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mercifull father for his sake, that we may heerafter 
live a godlie righteous and sober life to the glorie of 
thy holy name. Amen. 


declaration of the 


The absolution or remission of synnes, to be pronounced by 
the Minister alone. 


pa GaTiE God, the Father of our Lord Jesus 

Christ, which desireth not the death of a synner, 
but rather that he may turne from his wickednesse 
and live, and hath given power and commandement 
to his ministers to declare and pronunce to his people 
being penitent the absolution and remission of their 
synnes, he pardoneth and absolveth all them which 
truelie repent, and unfaynedly believe his holy gos- 
pell ; wherefore we beseech him to grant us true 
repentance and his holy spirit, that those things may 
please him which we doe at this present, and that the 
rest of our lyfe heirefter may be pure and holy, so that 
at the last we may come to his eternall joy through 
Jesus Christ our Lord. Amen. 


Then shall he say the Lord’s prayer. 


Gee father which art in heaven, hallowed be thy 

name ; thy kingdome come; thy will be done 
in earth, as it is in heaven ; Giue us this day our 
daylie bread ; and forgiue us our trespasses as we for- 
giue them that trespasse against us; and leade us not 
into temptation, but delyuer us from evill; for thine 
is the kingdom, the power, and the glorie for euer, 
Amen. 


1 “ Declaration of the” is in a different hand. 


Psal. 95. 
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Then shall be saide or sung this psalme following. 


() COME let us sing unto the Lord; let us mack 

a joyfull noyse to the rock of our salvatioun. 

Let us come before his presence with thanksgiving, 
and make a joyfull noise to him with psalmes. 

For the Lord is a great God, and a great King 
aboue all Gods. 

In his hand are the deepe places of the earth, the 
strength of the hills is his also. 

The sea is his and he made it, and his hands 
formed the dry land. 

O come let us worship and bow doune, let us 
kneele before the Lord our Macker. 

For he is our God, and we are the people of his 
pasture, and the sheepe of his hand; to day if ye 
will heare his voice, 

[Harden not your heart as in the]? provocation, 
and as in the day of temptation in the wildernesse, 

When your fathers tempted me, proved me, and 
saw my works fourtie yeare long was I grieved with 
this generation and said, 

It is a people that doe erre in their heart and they 
have not known my wayes, 

Unto whom I sware in my wraith, that they should 
not enter into my rest. 


Then shall he reade the psalmes appoynted for the morning of 
that day. At the end whereof he shall say 


Glorie be to the Father, and to the Sonne, and to 
the Holy Ghost, as it was in the beginning, is now, 
and shalbe, world without end. 


1 Cut off. 
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After this he shall reade two chaptors, the first of the old testa- 
ment, the secund of the new, as is appoynted in the table, 
and after eache chaptor a part of a psalme is to be sung, x1 

a  Befoir euerie chaptor he shall say, the first, second chapter, 
and so furth of such and such a booke; and at the end of 
euerie chaptor, heer ends such a chaptor of such a booke. 


Then shall the Creede or beliefe be said, the Minister or Reader 
and people standing. 


BELEEUE in God the Father Almightie, maker 
of heauen and earth, And in Jesus Christ his 
only sonne our Lord, who was conceived by the 
holy Ghost, born of the Virgine Marie; suffered 
under Pontius Pilate; was crucified, dyed, and 
buried ; he descended into hell; the third day he 
rose againe from death; he ascended into heaven ; 
and sitteth at the right hand of God the father 
Almightie ; from thence shall he come to judge the 
quick and the dead; I beleeue in the holy Ghost ; 
the holy Church universall ; the comunion of Sanctis, 
the forgivenesse of synnes; the rysing againe of the 
body ; and life everlasting. Amen. 


We hold it necessary yt upon the Sundayes 
ye ten commandements of ye law be distinctly 
After this, these prayers following shalbe reade, the 


read by ye minr? 
whole congregatioune devoutlie kneeling. 


py GH God unto whom all heartes be open, 
all desires knowne, and from whom no secrets 
are hid, cleanse the thoughts of our hearts, by the 


1 The mark x and the letter a in the margin perhaps refer to 
the fact that the Psalms to be sung are not indicated. 
2 The interlineation is by the same hand as that which else- 
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inspiration of thy holy Spirit, that we may perfitelie 
love the, and worthily magnifye thy holy name through 
Jesus Christ our Lord. Amen. 


ETERNALL and most mercifull God who hath 
kept us from the fears and dangers of this 
night, and hath brought us safelie to the beginning 
of this day, defend us in the same with thy mightie 
power; And grant that this day we fall into no 
synne, neither runne into any kynde of danger, But 
that all our doings may be ordered by thy governance 
to doe alwayes that which is righteous in thy sight, 
through Jesus Christ our Lord. Amen. 


A PRAYER FOR THE KING’S MAJESTIE. 


() LORD our heavenly father, high and mightie, 

King of Kings, Lord of Lords, the only ruler 
of princes, who doeth from thy throne behold all the 
dwellars upon earth, most heartily we beseech the 
with [thy favour to behold our most gracious]+ 
sovereigne Lord King Charles,” and so replenish him 
with the grace of thy holy Spirit, that he may alwayes 
inclyne to thy will, and walk in thy wayes; endue 
him plentifully with heavenly gifts, grant him in 
health and wealth long to liue, strengthen him that 
he may vanquish and overcome all his enemies, And 
finally after this lyfe he may attaine everlasting joy 
and felicitie, through Jesus Christ our Lord. Amen. 


where has made corrections. The reading of the law is provided 
for farther on in the Sunday service, where the same words are 
used as here, ‘‘ We hold it necessary,” &c. 

1 Cut off. 

2 The name of the reigning sovereign must have been sub- 
stituted for that of his father in the original draft. 
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A PRAYER FOR THE QUEENE.! 


LMIGHTIE God wee beseech the to blesse our 
< gracious Queen and endue her with thy holy 
spirit, give her to prosper with all happinesse, and 
mack her a happie mother of succesfull children, to 
the increase of thy glorie, the comfort of his Ma“*, the 
joy of her owne heart, the safetie of the state, and 
the preservation of the Churche and true religion 
amongst us, And this lyfe ended, grant her, O God, 
to liue with the in thy kingdome for ever, through 
Jesus Christ our lord. Amen. 


A PRAYER FOR THE PRINCE ELECTOR PALATINE 
HIS LADY AND THEIR POSTERITIE. 


A PRAYER FOR THE WHOLE ESTATE OF CHRIST’S 
CHURCH. 


ae pleased also, most mercifull father, to looke 
with pitie and compassion upon thy whole 
church militant on earth, and all the members 


1 This prayer must have been written before the Queen had 
any children, and was in all likelihood added in 1629, when the 
Liturgy was sent to London. 

* The mark of erasure across the prayer for the Elector was 
probably made in England. It was objected to Laud, “ that 
political motives had caused him to omit the names of the Prince 
Elector Palatine and the Lady Elizabeth his wife after 1632” in 


D 
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thereof, Reduceing such as be ignorant from the 
miserable captivitie of blindnesse and errour wherein 
they are kept to ye pure understanding and know- 
ledge of thy trueth; confirming them that are already 
called to the profession of the same, and perfiteing 
the worke of thy grace in everie one in whom the 
samyn is begunne: To this effect increase, we be- 
seech the, the number of labourers in thy harvest, 
And grant that these whom thou hast placed Bishops 
and Ministers in thy Church may both in there life 
and doctrine be found faithfull, setting only before 
their eyes thy glorie, that so by their travels all thy 
poore sheepe which wander and go astray may be 
gathered and brought home to thy fold; Raise them 
up, O God, that are fallin from the, strengthen and 
encourage such as are weake, Giue health to those 
that are in sicknesse, reliefe to such as are ony wayes 
distressed, patience and constancie to them that are 
persecuted for the testimonie of thy trueth, safetie to 
them that are in dangers by sea or travelling other 
wise in their [ ]? in sorrow, 
especiallie to such as are troubled in conscience 
for their sinnes; finally, thou that art the God of 
grace and knowest what is most needfull for everie 
one, and hast abundance to supplie the necessity of 
all, vouchsafe unto all thy saints wheresoever, these 
graces and gifts which thou knowes to be most 
expedient for them, for his sake who is the Mediator 
of grace Jesus Christ our Lord. Amen. 


Or this, 


fs ooeapen oe: and ever-living God, who by thy 
holy Apostle hast taught us to make our 
prayers and supplications, and to giue thanks for all 


the English Prayer Book.—-Proctor on the Book of Com. Prayer, 
p- 242. 1 Cut off. 
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men; wee humbly beseech thee most mercifully to 
receive these our prayers which we offer unto thy 
divyne Majestie; Beseeching the to inspire continu- 
ally thy universall church with the spirit of truth, 
unitie, and concord; And grant that all they who 
doe confesse thy holy name may agree in the truth 
of thy holy word, and live in unitie and godly love. 
We beseech thee also to saue and defend all Christian 
Kings, Princes, and Governours, And specially thy 
servand Charles our King, that under him we may 
be godlie and quyetlie governed, and grant unto his 
whole counsell, and to all that be put in authoritie 
under him, that they may truely and indifferently 
minister justice, to the punishment of wickednesse 
and vice, and to the maintenance of true religion 
and yvertue; Give grace, O heavenly father, to all 
Bishops, pastors, and ministers that they may both 
by their life and doctrine set furth thy true and 
lively word and rightly and duely administer thy 
holy sacraments; And to all thy people giue thy 
heavenly grace, and specially to this congregation 
here present that with meeke hearte and due rever- 
ence they may heare and receave thy holy word, 
truely serving thee in righteousness and holynes all 
the days of their life; And we most humblie beseech 
the of thy goodnesse, O Lord, to comfort and succour 
all them which in this transitory life be in trouble, 
sorrow, neid, sicknesse, or ony other adversitie ; 
Grant this, O father, for Jesus Christs sake our only 
mediator and advocat. Amen. 


[Eee grace of our Lord Jesus Christ, and the loue 
of God, with the fellowship of the holy Ghost 
be with us alleuermore. Amen. 


Ps. 50. 


ANE ORDER FOR 


Ebening Wraper 


THROUGHOUT THE YEARE. 
ag 


The Minister or Reader shall say 


(i OME let us worship and fall doune before the 

Lord our maker, let us try our wayes, confesse 
and forsake our sinnes, and lift up our hearts and 
hands to God in the heavens, saying 


() LORD God, father everlasting and full of pittie, 

we acknowledge and confesse that we be not 
worthy to lift up our eyes to heaven, much lesse to 
present ourselves before thy majestie with confidence, 
that thou wilt heare our prayers, and grant our 
requests if we consider our own deservings ; for our 
consciences doe accuse us, and our sinnes witnesse 
against us, and we know that thou art ane upright 
judge, who doeth not justifie sinners and wicked 
men, but punisheth the faults of all suche as trans- 
gresse thy commandements; yit, most mercifull 
father, sith it hath pleased thee to command us to 
call upon thee in all our [troubles and adversities, 
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promising even then to help us]! when we feele our 
selves as it were swallowed up of death and despera- 
tion ; we utterly renunce all worldlie confidence and 
flye to thy soveraigne bountie as to our only stay 
and refuge. Beseeching thee not to call to remem- 
brance our manifold synnes and wickednesse whereby 
wee continually provock thy wraith and indignation 
against us; neither our negligence and unkindnesse 
who have neither worthily esteemed, nor in our lives 
sufficiently expressed the sweete comfort of thy 
Gospell revealed unto us; but rather to accept the 
obedience and death of thy sonne Jesus Christ who 
by offering up his bodie in sacrifice once for all hath 
made a sufficient recompense for all our sinnes; 
Have mercie therefore upon us, o lord, and forgiue 
us our offences ; Teach us by thy holy spirit that wee 
may rightlie weigh them, and earnestly repent us of 
the same; And so much the rather, o lord, because 
that the reprobate and such as thou hast forsaken 
cannot praise thee nor call upon thy name, but the 
repenting hert, the sorrowfull mynde, the conscience 
oppressed, hungring and thirsting for thy grace, shall 
ever set furth thy praise and glory ; And albeit we be 
but wormes and dust, yet thou art our Creator and 
we be the worke of thine hands, yea thou art our 
father, and we thy children, thou art our shepheard 
and we thy flock, thou art our redeemer and wee thy 
people whom thou hes bought, thou art our God and 
wee thine inheritance; Correct us not therefore in 
thine anger, o Lord, neither according to our deserv- 
ings punish us, but mercifullie chastise us with a 
fatherly affection, that all the world may know that 
at what tyme soever a sinner doeth repent him of his 
synne frome the bottome of his heart, thou wilt put 
away his wickednesse out of thy remembrance, as 
1 Cut off. 
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Psal. 79. 


Heb. ro. 


Psal. 19. 


Psal. 58. 


Psal. 


uw 


Psal. 107. 


Psal. 22. 


2 Cor. 6. 


Jer. 10. 


Ps. 6. 


Ezech. 1{8, 
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thou hast promised by thy holy prophet, and sealed 
up the same to us by the blood of Jesus, in whose 
name &c. 


Then shall he reade the Psalmes appoynted for the evening 
prayer of that day, concluding the same with Glorie be to 
the father, &c. 

Afterwards the chaptors of the old and new Testaments set 
doune in the Table shalbe reade, And after ye first chaptour 
the song called (Magnificat) and after the second, the song 
of Simeon called (Nunc dimittis) is to be sung. 

And the Beliefe rehearsed, I believe in God, &c. he shall desire 

the congregation to pray. 


() GOD, from whom all holy desires, all good 

counsales and all just workes doe proceede, giue 
unto thy servands that peace which the world cannot 
giue, that both our hearts may be set to obey thy 
commandements, and also that by the wee being 
defended from the feare of our enemies may passe our 
tyme in rest and quietnesse through the merits of 
Christ Jesus our Saviour Amen! And forasmuch 
as thou hast appoynted the night for rest as the day 
Jor labour, Lighten our darknesse we beseeche the, 
O Lord, and by thy great mercie defend us from all 
perrills and dangers of this night ; Sanctifie the rest 
of the same unto us, that we by it may be made fitter 
for the labour of the next day ; 1 And so both night? 
and day being spent according to thy will, we may 
be prepared for that great day of thine which hath no 
night succeeding. | Grant this, O Lord, for the loue 
of thy only sonne our Saviour Jesus Christ. Amen. 


1 In the MS. the Amen is erased, and the line that follows is 
writtten by a different hand. It is taken from Calvin’s Evening 
_ Prayer. 
? These marks in the MS. are probably meant to show that 
the sentence should be omitted. 
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After these petitions, let the prayer for the Kings Matie be read, 
as in the Morning Prayer, and the rest of the prayers that 
follow unto the end. 

Thus endeth the morning and evening prayers throughout the 
whole yeare. 

It is alwayes to be understoode, that albeit two psalmes be only 
named to be sung at ye morning and evening prayer, the 

. Minister or Reader may change the same with other psalmes, 
as he sall find occasion. 

As lykewise the confessions and prayers formerly used in our 
church and afterwards subjoyned! may upon occasions be 
read, soas the order prescribed be not neglected. 


In the commemoration of the Nativitie, passion, resurrection, 
and ascension of our Saviour, as also of the descending of the 
holy Ghost ¢ let these prayers be used after the ordinary are 
read, and before the blessing. 


A PRAYER ON THE DAY OF THE NATIVITIE. 


LMIGHTIE God, who hath given us thy only 
begotten sonne to tack our nature upon him 
and to be borne of the blessed Virgine Marie ; Grant 
that we being regenerat, and made thy children by 
adoption and grace may dailie be renued by thy 
holy Spirit through the same our Lord Jesus Christ 
who liueth and reigneth with the and with the holy 
Ghost world without end. Amen. 


On the day that our Saviours passion is remembered, let this 
prayer be read. 
Leave roume for it.” 


1S eee and most mercifull God who of thy 


great and unspeakable loue to mankinde didst 
give thy sonne and our Saviour Jesus Christ to suffer 


1 In the service for Sundays. The words ‘“‘ formerly used” 
were meant to apply after this Liturgy should be authorised. 
2 In a different hand. 
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the most bitter and ignominious death of the crosse 
for us, most humbly we beseech thee to accept his 
death for a satisfaction and recompence for all our 
sinnes ; And grant that wee may heerby learne to hate 
and forsake all iniquitie, and carefully giue ourselves 
from this tyme forward to the practise of true holi- 
nesse, following him who is left us for ane example in 
humilitie, patience, and all the other vertues, that so 
at length we may be made partakers of those everlast- 
ing joyes which are purchased to us by his deathe and 
bloody passion: And for as muche as thou hast said 
in thy word, that thou willest not the death of a sinner, 
bot rather that he should be converted and liue, we 
humbly entreat thy mati even for thy sonnes sake to 
have mercie upon all Jewis, Turks, heretiques and 
other infidels, and take from them all ignorance, hard- 
nesse of heart, wilfull contempt of thy word, and so 
fetch them home to thy flock, that they may be saved 
amongst the remnant of thy true Israelites, and be 
made one fold under one sheepheard Jesus Christ our 
Lord who liveth with the and wt the holy Ghost world 
without end. Amen. 


On the day of the resurrection let this be said after the ordinary 
prayers. 


A MIGH ES God who hath given thy sonne to die 

for our sinnes and rise againe for our righteous- 
nes, Giue us we beseech [ 1 
always to remember this thy most inestimable mercie, 
and daylie to endeavour our selves to follow the 
example of thy blissed sonne, his most holy life, 
fleeing the things which be contrarie to thy will, and 
doing those things which be agreeable to the samyn 
through Jesus Christ our Lord. Amen. 


1 Cut off. 
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On the day of Ascension let this prayer after the ordinary 
be used. 


LMIGHTIE God who hast exalted thy only sonne 
Jesus Christ, and hast given him a name aboue 

all names in heaven and earth and under the earth, 
vouchsafe wee beseech thee the continuance of thy 
favour, and never leave us till by thy mercie we be 


exalted unto the same place whither he is gone before 
who beleeve 


us; And in the meane while Grant that we , ascend 
Fesus Christ to have ascended unto ye heavens may also 


thither both in heart and mynde, and se-oxur-dwebing 


that we dwell 1 
may be-continually with him who liueth and reigneth 
with thee and the holy Spirit now and euir. Amen. 


On Whitsonday let this be said after the ordinary prayers. 


Se ING God which as upon this day 

didst send thy holy Ghost to illuminate the 
hearts of thy Apostles and servands, Grant we be- 
seech thee that by the light of the same Spirit we 
may be guided in thy trueth, having right judgement 
in all things, and rejoysing evermore in his holy 
comfort through the mercie of Christ Jesus our 
Saviour, who liveth and reigneth with thee in the 
unitie of the same Spirit, one God, world without 
end. Amen. 


1 The words interlined are in a different hand, the emendation 
making the prayer more like the English Collect. 
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ADVERTISEMENT TOUCHING THE ORDER OF COMMON 
PRAYER TO BE OBSERVED EVERIE SUNDAY 
THROUGHOUT THE YEARE. 


Because the people are used to meete more frequently on those 
dayes, we hold it necessarie, that besydes the ordinary Scrip- 
turs which are reade, the ten commandements of the law be 
distinctly read by the Minister immediatlie after the beliefe 
is said, And that the people be brought so farre as may be 
done to this custome, that after everie commandement they 
ask mercie of God for their transgression of the same, in this 
manner :— 


Minister. 


God spake these words and said, I am the Lord 
thy God; thou shalt have none other gods but me. 


People. 


Lord have mercie upon us, and inclyne our hearts 
to keepe this law. 


Minister. 


Thou shalt not mack to thy selfe any graven image, 
nor the likenesse of any thing that is in heaven aboue 
or in the earth beneath, or in the water under the 
earth, thou shalt not bow doune to them nor worship 
them, for I the Lord thy God am a jealous God, and 
visits the sinnes of the fathers upon the children 
unto the third and fourth generation of them that 
hate mee, and shewis mercie unto thousands of them 
that loue mee and keep my commandements. 


People. 


Lord have mercie upon us, and inclyne our hearts 
to keepe this law. 


Minister. 
Thou shalt not tack the name of the Lord thy 
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God in vaine, for the Lord will not hold him guilt- 
lesse that taketh his name in vaine. 


People. 

Lord have mercie upon us, and incline our hearts 
to keepe this law. 

Minister. 

Remember that thou keepe holy the Sabboth day, 
sixe dayes shalt thou labour and doe all that thou 
hast to doe, but the seaventh is the Sabboth of the 
Lord thy God, in it thou shalt doe no maner of 
worke thou nor thy sonne, nor thy daughter, thy 
manservand nor thy mayd servand, thy cattell, nor 
the stranger that is within thy gates; for in sixe 
dayes the Lord made heaven and earth, the sea, and 
all that in them is, and rested the seaventh day and 
hallowed it. 

People. 

Lord have mercie upon us, and inclyne our hearts 
to keepe this law. 

Minister. 

Honour thy father and thy mother, that thy dayes 
may be long in the land which the Lord thy God 
hath given thee. 

People. 

Lord have mercie upon us, and inclyne our hearts 
to keepe this law. 

Minister. 


Thou shalt doe na murther. 


People. 
Lord have mercie upon us, and inclyne our hearts 
to keepe this law. 
Minister. 


Thou shalt not commit adulterie, 


60 SUNDAY SERVICE. 


People. 


Lord have mercie upon us, and inclyne our hearts 
to keepe this law. 
Minister. 


Thou shalt not steale. 


People. 


Lord have mercie upon us, and inclyne our hearts 
to keepe this law. 

Minister, 

Thou shalt not beare false witnesse against thy 
neighbour. 

People. 

Lord have mercie upon us, and inclyne our hearts 
to keepe this law. 

Minister. 

Thou shalt not covet thy neighbour’s house, thou 
shalt not covet thy neighbour’s wife, nor his servand, 
nor his mayde, nor his oxe nor his asse, nor any thing 
that is thy neighbours. 


People. ~ 


Lord have mercie upon us, and write all these thy 
lawes in our hearts wee beseech thee. 


[ ]? also that in place of the first 
confession appoynted to be reade on uther dayes, one of these 
confessions following, wherewith the people is accustomed, 
to be used. 


ETERNALL God, and most mercifull father, 
we confesse and acknowledge heere before thy 
divine maiestie that we are miserable sinners, con- 


1 Cut off. The loss of these words makes it doubtful whether 
the exclusive use of the old prayers was required on Sundays or 
not. 

2 The number of some of the chapters is cut off. 
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ceaved and borne in sinne and iniquitie, so that in 
us by nature there is no goodnesse, for the flesh 
evermore rebelleth against the spirit whereby wee 
continually transgresse thy holy precepts and com- 
mandements, and so doe purchase to ourselves 
through thy iust judgement death and damnation : 
Notwithstanding, o heavenly father, forasmuch as 
thou hast givin us grace to be displeased wt ourselves 
for the sinnes that wee have cOmitted against thee 
and doe unfaynedly repent us of the samyn, we most 
humbly beseech thee for Jesus Christ thy sonnes 
sake, to shew thy mercie upon us, to forgiue us all 
our sinnes, and to increase thy holy Spirit in us, that 
we acknowledging from the bottom of our hearts our 
owne unrighteousnesse, may from hencefoorth not only 
mortify our sinfull lustes and affections, but also bring 
furth such fruits as may be agreeable to thy most 
blessed will: not for the worthinesse of our workes, 
but for the merits of thy dearlie beloved sonne Jesus 
Christ our only saviour, whom thou hast alreadie 
givin ane oblation and offering for our sinnes, and for 
whose sake we are certainly persuaded that thou wilt 
deny us nothing that we shall aske in his name 
according to thy will, for thy holy Spirit doeth assure 
our consciences that thou art our mercifull father, and 
so lovest us thy children through him, that nothing is 
able to remove thy heavenly grace and favour from 
us; To thee therefore, o father, with the sonne and 
the holy Ghost be all honour and glory, world 
without end. Amen. 


[A confession of sins to be used before sermon. ]! 


jos Sets it is, o Lord, that we are unworthy to 
come to thy godly presence by reason of our 
manifold sinnes and wickednesse, much lesse are wee 


Cut off. We give the title as it is in Knox’s Liturgy. 
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worthy to receave any grace or mercy at thy hands, 
if thou should deale with us according to our deserv- 
ings: for wee have sinned, o Lord, against thee, and 
we have offended thy godly and divine maiestie ; if 
thou should begynne to reckone with us even from 
our first conception in our mothers wombe thou 
canst find nothing at all in us but occasion of death 
and eternall damnation ; for trueth it is that first wee 
were conceived in sinne, and in iniquitie was every 
one of us borne of our mother, All the dayes of our 
lyfe wee have so still continued in sinne and wicked- 
nesse that rather wee have given ourselves to follow 
the corruption of this our fleshly nature then other- 
wise with that earnest care and diligence to serve and 
worship thee our God as it becommeth us. And 
therefore if thou shouldst enter into judgement with 
us, just occasione hast thou not only to punish these 
our wretched and mortall bodies, but also to punish 
us both in body and soule eternally, if thou shouldst 
handle us according to the rigour of thy justice: Bot 
yit, o Lord, as on the one part we acknowledge our 
owne sinnes and offences, together with the fearfulle 
judgements of the, our God, that justly by reasone 
thereof thou mayst poure upon us, so also on the 
other part wee acknowledge thee to be a mercifull 
God, a loving and a favourable father to all them that 
unfaynedly turne unto thee; Wherefore, o Lord, we 
thy people and the workmanship of thine owne hands 
most humbly beseech thee for Chryst thy sonnes 
sake to show thy mercie upon us, and forgive us all 
our offences, impute not unto us the sinnes of our 
youth, neither yit receive thou a reckoning of us for 
the iniquitie of our old age, but as thou [hast shewed 
thyself merciful to all them that]! have truely called 
unto thee, so shew the like mercy and favour unto 


1 Cut off. 
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us thy poore servands: Indue our hearts, o God, 
with such a true and perfite acknowledging of our 
sinnes that wee may poure foorth before thee the un- 
fayned sighs and sobs of our troubled hearts and 
afflicted consciences for our offences cOmitted against 
thee: Inflame our hearts with such a zeale and fer- 
vency towards thy glory, that all the dayes of our life 
our only studie, travell, and labour may be to serve 
and worship thee our God in spirit, in trueth, and 
veritie, as thou requirest of us; And that this may 
be the better performed of us, preserve us from all 
impediments and stayes that in any wise may hinder 
or stop us in the same, but in speciall, o Lord, pre- 
serve us from the craft of Satan, from the snares of 
ye world, and from the naughtie lusts and affections 
of the flesh: make thy good Spirit, o God, once to 
take such full possession and dwelling in our hearts 
that not only all the actions of our life, bot also the 
words of our mouthis and the least thought and cogita- 
tion of our mynds may be guided thereby; and 
finally grant that all the time of our lyfe may be so 
spent in thy true feare and obedience that altogether 
wee may end the same in the sanctification and hon- 
ouring of thy blessed name through Jesus Christ our 
Lord, To whom with thee and the holy Ghost be all 
honour and glory for now and euer. Amen. 


Likewise at the discretion of the Minister or Reader the prayer 
following may be used at the end of the publick service.? 


| = sade and praise be giuen unto the, o Lord 

God Almightie, most deare father of heaven 
for all thy mercies and loveing kindnesse shewed 
unto us in that it hath pleased thy gratious good- 


1 Bishop Cowper, in his Seven Days’ Conference, in which he 
gives a description of public worship in his time, speaks of the 
concluding prayer in the Sunday service as a thanksgiving. 
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nesse freely and of thine owne accord to elect and 
choose us to [salvation before |! the begynning of the 
world ; and even lyke continuall thanks be given to 
thee for creating us after thine owne image; for 
redeeming us with the pretious blood of thy deare 
Sonne when wee were utterly lost ; for sanctifying us 
with thy holy Spirit, in the revelation and knowledge 
of thyne holy word ; for helping and succouring us in 
ali our needs and necessities ; for saveing us from all 
dangers of body and soule; for comforting us so 
fatherly in all our tribulations and persecutions ; for 
spairing us so long and giveing us so large a tyme of 
repentance ; These benefits, o most mercifull father, 
lyke as we acknowledge to have receaved them of 
thyne only goodnesse, Even so wee beseech thee for 
thy deare sonne Christ Jesus sake to graunt us always 
thine holy Spirit whereby we may continuallie grow 
in thankfulnesse towards thee, to be led into all 
trueth and comforted in all our adversities ; O Lord 
strengthen our faith, kindle it more in fervency and 
loue towards thee and our neighbours for thy sake ; 
Suffer us not, most deare father, to receave thy word 
any more in vaine: but graunt us alwayes the assist- 
ance of thy grace and holy Spirit, that in heart, word, 
and deed wee may sanctifie and doe worship to thy 
name: Help to amplify and encrease thy kingdome, 
that whatsoever thou sends we may be heartily weill 
content with thy good pleasure and will: Let us not 
lacke the thing, o father, without w°® we cannot serve 
thee, but blisse thou so all the works of our hands 
that we may have sufficient and not to be chargeable 
bot rather helpfull to others: Be mercifull, o Lord, 
to our offences, and seeing our debt is great which 
thou hast forgiven us in Jesus Christ, make us to 
love thee and our neighbours so much the more: 
1 Cut off. 
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Be thou our father, our capitane, and defender in 
all tentations, hold thou us up by thy mercifull hand, 
that we may be delyvered from all inconveniences, 
and end our lyves in the sanctifying and honouring 
of thy most holy name through Jesus Christ our Lord 
and only Saviour [So be it. Let thy mighty hand]? 
and outstretched arm, o Lord, be still our defence, 
thy mercie and loveing kindnesse in Jesus Christ thy 
deare Sonne our Salvation ; thy true and holy word 
our instruction ; thy grace and holy Spirit our com- 
fort and consollation unto the end and in the end. 
Amen. 
O Lord increase our faith, &c. 


It was the ancient custome of our church uponn the Sundayes 
at Afternoone to sing the 119 psalme, which we think best 
to be still retayned in use, by singing a section of the same 
before sermon and ane other after; And when it is ended, 
let the same be begun of new againe. 


A prayer against tempests of wind and rayne if the tyme require 
to be said after the ordinarie prayers. 


() LORD our God who hath threatened in thy 

law to consume the frutes of the earth with 
stormy winds, blasting, and mildew, when as men 
forsake thy commandements, most justlie may thou 
bring upon us these and all others thy plagues which 
for our iniquities we have worthily deserved ; yit for 
thy Christ’s sake wee intreate thee to be mercifull 
unto us, and receave us in thy favour, sending us 
such weather as thereby we may receaue the frutes. 
of the earth in due season, and learne both by thy 
punishment to amend our liues and for thy clemencie 
to give thee praise and glorie through Jesus Christ 
our Lord. Amen. 

1 Cut off, 
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For raine if the tyme require. 


() GOD our heavenly father, who by thy sonne 
Jesus Christ hast promised to all them that 
seeke thy kingdome and the righteousnesse thereof, 
everie thing that is necessarie for their bodily susten- 
ance ; send us, wee beseech thee in this our necessity 
such moderat rayne and showers that we may receive 
the fruits of the earth to our comfort, and to thy 
honour, through Jesus Christ our Lord. Amen. 


In time of dearth and famyn. 


() GOD our heavenly father, whose gift it is that 

the rayne doeth fall, the earth is fruteful, 
beasts increase, and fishes doe multiply ; behold wee 
beseech thee the afflictions of thy people, and grant 
that this scarsitie and dearth (which wee doe now 
most justly suffer for our iniquities) may through thy 
goodnesse be mercifully turned unto cheapness and 
plenty, for the loue of Jesus Christ our Lord. 
Amen. 


In time of any common plague or sicknesse. 


eee eager ola God, who delytes not in the death 

of synners, nor doeth afflict the childen of men 
willingly, we confesse that by our sinnes wee have 
provocked thee to draw this thy sword against us, 
whereby we. are consumed in thine anger; But we 
entreate thee, o Lord, in thy wraith to remember 
mercie ; and as in the tyme of thy servand David, 
when thou didst slay with the plague of pestilence 
three score and ten thousand yit remembering thy 
mercie, thou saved the rest; Have pitie upon us 
miserable synners, that now are visited with great 
sicknesse and mortalitie, that like as thou didst then 
command thine angell to cease from punishing any 
more, so it may now please thee to withdraw from 
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us this plague and grievous sicknesse, through Jesus 
Christ our Lord. Amen. 


In tyme of warre. 


@) ALMIGHTIE God, King of all Kings and 
Governour of [all things, whose power no 
creature is able]+ to resist, to whom it belongeth 
justly to punish synners, and to be mercifull to them 
that truly repent; saue and deliver us wee humbly 
beseech thee from the hands of our enemies, abate 
their pride, assuadge their malice, and confound 
their devyces, that wee being armed by thy defence 
may be preserved evermore from all perrils to glorifie 
thee who art the only giver of all victorie, through 
the merits of thy only sonne Jesus Christ our Lord. 
Amen. : 


In tyme of persecution of the trueth. 


bos God, wee have justly deserued that 

thou shouldest scourge us with the rodd of 
men and delyver us into the hands of enemies ; and 
now wee see the scourge prepared for us before our 
eyes, for they that hate us have conspired together to 
take away our liues, and which is dearer then our life 
to bereave us of the comfortable light of thy glorious 
Gospell: They have said that there is no helpe in God 
for us, and haue lifted up their voice to blaspheme 
thy eternall trueth; But, O Lord, thou art our 
buckler, our Glory, and the lifter up of our heads. 
It matters not what becomes of us, but let not the 
enemy reproach thy name in us, neither let them be 
ashamed that put their trust in thee; Arise, o God, 
and let not the rage of man turne unto thy praise; 
Remember not against us our former iniquities, for 
wee are brought verie low ; feare is upon us on everie 


1 Cut off. 
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syde ; And there is no strength in us, but thou, O 
God of our salvation, help us for the glorie of thy 
name, delyver us, and purge away our sinnes for thy 
name’s sake; Wherefore should the heathen say 
where is there God: make thy selfe knowne, O Lord, 
amongst them in our sight by avenging the bloode of 
thy servands which they have shed: Let the sigh- 
ing of the prisonars come before thee; According to 
the greatnes of thy power preserue those that are 
appoynted to die; and render to thine enemies seven 
fold in their bosoms: According to the reproach 
wherewith they have reproached thee, so wee thy 
people and sheepe of thy pasture shall giue thee 
thanks for ever, through Jesus Christ our Lord. 
Amen. 


In tyme of harvest. 


‘@) GOD our heavenly father, who by thy gracious 

providence hast made the earth to bring forth 
her fruits for our use in this thy appoynted tyme, wee 
most humblie beseech thee to blisse this season, and 
make it faire and temperat, that the blissings which 
thou hast sent being collected and gathered in for the 
comfort of thy creatures wee may have the greator 
occasion to praise thy blissed name, and declare 
thy kindness towards us in Jesus Christ our Lord. 
Amen. 


FORMES OF THANKSGIVEINGS 
AFTER BENEFITES RECEIVED. 
A Thanksgiveing for rayne. + 
() GOD our heavenly father, who by thy glorious 


providence doest cause the former and latter 
rayne to descend upon the earth, that it may bring 
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foorth fruite for the use of man, wee giue thee 
humble thanks that it hath pleased thee in our 
greatest necessities to send us at the last a joy- 
full rayne upon thine inheritance, and to refresh it 
when it was dry, to the great comfort of us thine 
unworthy. servands and to the glorie of thine holy 
name through thy mercies in Jesus Christ our Lord. 
Amen. 


A thanksgiveing for faire weather. 


() LORD God, who hast justly humbled us by thy 
late plague of [immoderate rain and waters, 
and in thy mercy hast relieved and]! comforted our 
soules by this seasonable and blessed change of 
weather, wee praise and glorifie thine holy name for 
this thy mercie, and will alwayes declare thy loving 
kindnesse from generation to generation through 
Jesus Christ our Lord. Amen. 


A Thanksgiveing for Plenty. 


QC) MOST mercifull father, who of thy gratious 

goodnesse hast hard the devout prayers of thy 
church, and turned our dearth and scarsitie into 
cheapness and plentie, wee giue thee humble thanks 
for this thy speciall bountie, Beseeching the to con- 
tinue this thy lovingkindnesse unto us, that our land 
may yeeld us her frutes of increase, to thy glory and 
our comfort, through Jesus Christ our Lord. Amen. 


A Thanksgiveing for peace and victorie. 


ALMIGHTIE God, who art a strong tower of 
defence unto thy servands against the face of 

their enemies, we yeeld the praise and thanks for our 
delyverance from those great and apparent dangers 
wherewith wee were compassed ; we acknowledge it 
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thy goodnesse, that wee were not delyvered ouer as a 
prey unto them, Beseeching thee still to continue 
such thy mercies toward us, that all the world may 
know that thou art our Saviour and mightie delyverer 
through Jesus Christ our Lord. Amen. 


A Thanksgiveing for deliuerance from the plague. 


LORD God, who hast wounded us for our 

sinnes and consumed us for our transgressions 
by thy late heavy and dreadful visitation, and 
now in the midst of judgement remembring mercy 
hast redeemed our soules from the jawes of death, 
wee offer unto thy fatherly goodnesse our selves our 
soules and bodies which thou hast delyvered, [to be 
a living sacrifice unto thee always]+ praising and 
magnifying thy mercies in the midst of the congre- 
gatioun, through Jesus Christ our Lord. Amen. 


Or this, 


WEE humblie acknowledge before thee, O most 
mercifull father, that all the punishments 
which are threatened in thy Law might justlie have 
fallen upon us by reason of our manifold transgressions 
and hardnesse of heart, yet sith it hath pleased thee 
of thy tender mercie upon our weake and unworthy 
humiliation to assuage the noysome pestilence where- 
with lately we have bene sore afflicted, and to restore 
the voice of joy and health into our dwellings, Wee 
offer unto thy divine Mat the sacrifice of praise and 
thanksgiveing, lauding and magnifying thy glorious 
name for such thy preservatioune and providence 
over us, through Jesus Christ our Lord. Amen. 


1 Cut off. 
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Ane necessarie advertisement for this tyme. 


is all our prayers and thanksgiveings it is to be 

remembered that the dueties of Christians assem- 
bled is to say Amen at the end of every of them, 
alsweill to declare their attention, as to witness the 
affection and consent of their hearts unto all the 
servyce, that is performed to God in his sanctuarie : 
That this was a custome observed by Chrystians in 
the primitive church, and in the Apostles owne dayes 
appeares by that which Sanct Paul hath, 1 Cor: 14: 
16, where commanding churche service to be done 
in a language that people may understand, he sub- 
joynes this reason from ane inconvenient, If prayer 
and praise be not made in a language knowne that the 
hearers [may understand, how]! shall he that is in the 
place of the unlearned say Amen, at the giveing of 
thanks, seeing he knowes not what thou sayest ? Now 
praised be God, the Lord speaks unto his people 
in their owne language, they heare and understand 
the prayers and praises which are made in the church ; 
why then shall they omitt this christian duetie to say 
Amen to them? neither is it enough in their hearts to 
think, or with a secret and whispering voice to utter 
it, for the Apostle tells them their part is to say Amen - 
As in the singing of psalmes both heart and mouth is 
concurring, psal. 9, 1, so should we both in heart 
and mouth testifie by this publick declaratioun that 
wee have our part in all the prayers and praises 
which are sent up unto God, and that we allow and 
subscribe unto the samyn: And wee nothing doubt 
but all that feare God and professe his trueth with 
us will hereafter carefully observe the same. 


1 Cut off. 
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THE MINISTRATION OF BAPTISME 
TO BE USED IN THE CHURCH. 


It is most convenient that Baptisme should not be ministered but 
upon Sundayes and other dayes when most number of people 
may come together, alswell for that the congregation there 
present may testifie the receiving of them that be newlie 
baptised unto the number of Christ’s church, As also because 
that in the baptisme of infants every man present may be 
put in rememberance of his owne professioun made to God 
in his baptisme: neverthelesse, if necessitie so require, the 
minister is not to refuse baptisme at any tyme or in any 

Ecclesiastical lawes 1 
place, according to the lete-exdinanee-ofthe-Churelr made 
concerning the same. When there are children to be 
baptised the parents shall give knowledge to the minister 
over night or in the mornyng who being presented by the 
or 
fathers ?-end Godfathers, the minister shall demand of them 
this question 
Minister. 
joss you present this childe to be baptised, 
earnestly desiring that he may be received in 
the fellowship of Chryst’s mysticall bodie, which is 
his church, and be marked with the mark of 
Christians, that is Baptisme. 


Parent’s Answer. 


Yea, it is our desire. 


1 “Tate ordinance of the Church.” Private baptism was 
allowed by the Perth Assembly in 1618, and the words erased 
had been copied from the first draft apparently, and were cor- 
rected in 1629. 

2 Tt is ‘the Father and Godfather” in the Book of Common 
Order, but in 1616 the Assembly enacted that ‘‘ baptism shall no 
ways be denied to any infant when either the parents of the 
infant, or any faithful Christian in place of the parents shall 
require the same.” 
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Then shall the minister say 

EARLY beloved, forasmuch as all men be con- 
ceived and borne in synne, and that our Saviour 
Christ sayth, none can enter into the Kingdome of 
God, except he be regenerat, and borne anew of 
watter and of the holy Ghost, let us beseech God the 
father in the-name of our Lord Jesus Christ that of 
his bounteous mercy he will graunt to this chylde 
that thing which by nature he cannot have, that he 
may be baptized with water and the holy Ghost, and 
received into Christ’s holy church and be made a 

lively member of the same. 


Then shall the Minister say, 


Let us pray. 

ie and everlasting God the ayde of all 

that neede, the help of all that flee to thee for 
succour, the life of them that [believe, and the resur- 
rection of the dead]! wee beseech thee for thy infinit 
mercies sake that thou wilt mercifully looke upon 
this chyld, sanctifie him, and wash him with the holy 
Ghost, that he being delyvered from thy wraith may 
be received into the arke of Christ’s Church, and 
being steadfast in faith, joyfull through hope, and 
rooted in charity, he may so passe the waves of this 
troublesome world that finally he may come to the 
land of everlasting life, their to reigne with thee, 
world without end, through Jesus Christ our Lord. 
Amen. 


Then shall the Minister say 


Beales beloved, wee reade in the Gospell written 

by Sanct Marke in the tenth chapter, that at a 
certaine tyme they brought young children to Christ 
that he should touch them, and his disciples rebooked 
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those that brought them ; But when Jesus saw it, hee 
was much displeased, and said unto them, suffer the 
little children to come unto me and forbid them not, 
for of such is the kingdome of God, verely I say unto 
you, whosoever shall not receave the kingdome of 
God as a little childe, he shall not enter therein ; 
And he tooke them up in his armes, put his hands 
upon them and blessed them: By which words our 
Saviour hath declared, that it is his will, children be 
brought unto him, seeing he blameth those that wold 
have debarred them from him, and exhorteth all men 
to follow their innocency, embracing them in his 
armes and blissing them, And that wee therefore are 
not to doubt that he.will likewise favourablie receive 
this present infant imbraceing him with the armes of 
his mercy, and give unto him the blissing of eternall 
lyfe, and mack him partaker of his everlasting king- 
dome; Therefor wee being thus persuaded of the 
goodwill of God towards this infant declared by his 
sonne, and nothing doubting but that he favourably 
accepts this worke of ours in baptizing him, ought, 
with our humble thanks for the grace wherewith he 
hath vouchsafed us and our children, to pray him 
earnestly that he would be pleased to give his holy 
Spirit unto this infant, that he may be borne againe, 
and made heire of everlasting salvatioun, through the 
same our Lord Jesus Christ who liveth and reigneth 
with the father and holy Spirit for ever. Amen. 


Then shall the Minister speake unto the father 
and Godfathers as followeth. 


Dee beloved, as you have brought this 
infant heere to be baptized, pray that our Lord 
Jesus Christ would vouchsafe to receive him, remitting 
him all his sinnes and giving him the kingdome of 
heaven ; And have also heard that our Lord Jesus 


BAPTISM. 75 


Christ hath in his Gospell promised to graunt all 
these things which we have prayed for, and for his 
part will most surely keepe and performe all that he 
hath promised, so is this infant faithfully to promise 
by you that are his sureties that he will forsake the 
devill, and all his works, and constantly believe God’s 
holy word, and obediently keepe all his commande- 
mentes [untill he come of age to take it upon himself. ]! 


Then shall the Minister demand the father and Godfathers 
the questions following. 


Minister. 


i es you forsake the devill and all his works, the 

vaine pompe and glorye of the world, with all 
covetous desires of the same, and the carnall desires 
of the flesh, so that you will not follow, nor be lead by 
them, but promise to the contrarie to follow the Lord 
your God, and serve him according to his will? 


Answer. 


I forsake them all, and will serve the Lord all my 
dayes, as he shall enable me by his grace. 


Minister. 


ce yee believe in God the father almightie, 

maker of heaven and earth? And in Jesus 
Christ his only begotten Sonne our Lord? And that 
he was conceived by the Holy Ghost; borne of the 
Virgine Mary; that he suffered under Pontius Pilat, 
was crucified, dead and buried; that he descended 
into hell; And also did rise againe the third day ; 
that hee ascended up to heaven; and sitteth at the 


1 Jn a different handwriting. These words were not intro- 
duced into the English Prayer Book till 1662. 

2 “Written by the same hand which made the preceding 
correction.”—Irwin. Inserted in English Prayer Book in 1662. 


in name of 
this child.2 
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right hand of God the father almightie; And from 
thence shall come againe to judge the quick and the 
dead? And doe you beleeve in the holy Ghost? the 
holy Catholick Church, the Communion of Sancts, 
the remission of synnes, the resurrection of the body, 
and after death life everlasting ? 


Answere. 


All this I steadfastlie beleeve. 


Minister. 
ye you that this infant be baptized in this 
faith and for yo’ owne parts promise to bring 
up this chylde in the knowledge of the same, if the 
Lord shall prolong his life ? 


Ansuere. 

It is our desire, and we doe promise our diligence 

in the same. 

Then the Minister shall say, 
Lett us pray. 

LORD our mercifull God, who of thine infinit 
love hast made a covenant with us in thy 
deare sonne our blessed Savio". Jesus Christ wherein 
thou hast promised both to be our God and the God 
and father of our children, Wee humbly entreat the 
good Lord to performe this thy promise towards us, 
Give us thy grace that wee our selves who are 
baptized in thy name may walk before thee as a 
people that have bound up a covenant with the 
most holy God. And as to this infant, wee pray 
thee for Jesus Christ’s sake to receive him into the 
number of thy children. Wash away all his sinnes 
by the blood of Jesus ; mortifie the power of synning 
sinne into him; Sanctifie him with thy holy Spirit 
that he may become a new creature; finally grant 
that the thing wee now doe on earth according to 
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thine ordinance may be ratified in heaven as thou 
hast promised unto us in Jesus Christ our Lord. 
Amen. 


Then the Minister shall require the name of the childe and 
pouring watter on his forehead say, 
N I baptize thee in the name of the father and of 
LN. the Sonne and of the holy Ghost. Amen. 


Then shall the Minister say, 


bee brethren seeing this chylde is now 

grafted in the bodie of Christ’s Congregation, 
let us give thanks unto God’ for his mercies towards 
him and with one accord make our prayers to 
Almightie God that he may leade the rest of his 
lyfe according to this beginning. 


Ny EE yeeld thee heartie thanks, most mercifull 

father, that it hath pleased thee to receive 
this chylde for thy owne by adoption, and to incor- 
porate him into thine holy congregation; And now 
wee humbly beseech thee, that as we have in thy 
name baptized him with watter, so thou wilt be 
gratiously pleased to [ | thy holy 
Spirit, that so this baptisme may become to him the 
Laiver of regeneration and hee through thy grace for- 
saking the devill, the world, and the flesh may serve 
thee all his dayes in holinesse of life: Blesse [-szc] 
wee beseech thee, O Lord, with remission of his 
sinnes, defend him from the malice of the devill, 
arme him against his temptations ; guide him safelie 
through all the difficulties of this life, and bring him 
in the end to everlasting joy through Jesus Christ 
our Lord, To whom with thee and thy holy Spirit be 
all honour and glory for ever and ever. Amen. 


1 Cut off—to baptize or to sanctify him with. 
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Last of all the Minister shall read this exhortation to the father 
and Godfathers. 


|p OSes as this chylde hath promised by 
you to forsake the devill and all his workes, to 
beleeve in God and to serve him ; you must remem- 
ber that it is your part and duetie to see this infant 
taught so sone as he shalbe able to learne what a 
solemne vow, promise, and profession he hath made 
by you. And that he may know these things the 
better, you shall call upon him to hear sermons, and 
chiefly provide that he may learne the Creed, the 
lord’s prayer, and the ten commandements in the 
English tongue and all other things which a Christian 
man ought to. know and beleeve to his soules health ; 
you shall also have care that this chylde may be 
vertuously brought to leade a godly and christian 
life, and follow the example of our Saviour being 
made lyke unto him, that as he died and raise. 
againe for us, so should wee who are baptized dye 
from sinne, mortifying continually our corrupt affec- 
tions, and rise againe unto righteousnesse by a daylie 
proceeding in all vertue and godlinesse of living. 
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THE ORDER OF CONFIRMATION 


OR LAYING ON OF HANDS UPON THE CHILDREN 
BAPTIZED BEFORE THEY BE ADMITTED 
TO THE HOLY COMMUNION. 


Because it is meete that children when they are come to the 
years of discretion, and hath learned what their fathers and 
Godfathers promised for them in Baptisme, should with there 
oOwne mouth and consent oppinly before the church ratifie 
and confirme the same;A The minister of every parish is 
carefully to looke that they be taught the Articles of the 
faith, the Lord’s prayer, and ten commandements, And that 
they can answere to such questions of this short catechisme 
as the Bishop to whom they shalbe presented, or such as he 
shall appoint shall by his discretion oppose them in. 


Question.? 
Who made man? 
" Ansuere. 
God. 
* Question. 


Are there any moe Gods then one? 


- Ansuere. 


Non but one God in three persones, Father Sonne 
and holy Ghost. 


1 This is the Catechism which had been prepared by the Com- 
mittee appointed for the purpose at the Assembly of Aberdeen 
in 1616. It had been ratified by the Perth Assembly, and 
printed, cam privilegzo, by Gilbert Dick in 1619. See Notes at 
the end of the Liturgy. 


A 


and also 
promise. 
(Sic.) 
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Question. 


To what end did God mak him ? 


Ansuere. 
To serve him. 


Question. 
In what estate made he him? 


Ansuere. 
Perfitelie hollie in bodie and soule. 


Question. 
How lost man that good estate ? 


Ansuere. 
By breaking the commandement of God in eating 
of the forbiddin tree. ; 
Question. 


What punishment deserved man by breaking the 
commandement ? 


Ansuere, 
Death of bodie and soule to him and his posteritie. 


Question. 
What then is our estate now in Adam ? 


Ansuere, 


Every way miserable, as being under synne and 
under wraith. 


Question, 
How are we delyvered from this miserie ? 


Ansuere. 
By the free mercie of God in Jesus Christ. 


CONFIRMATION. 81 


Question, 
What a person is Christ Jesus ? 


Ansuere, 


Verie God and verie man in one persone. 


Question. 


Why call you him verie God? 


Ansuere. 


Because he is the eternall sonne of God, of one 
and the same nature with the father and the holy 
Spirit. 

Question. 

Why call ye him verie man? 


Ansuere. 


Because he tooke upon him our nature and became 
like unto us in all things, synne except. 


Question. 
What hath he done to save us? 


Ansuere, 


He died for our sinnes, and rose for our righteous- 
ness. 


Question. 
Are all men saved by him ? 


Ansuere. 
No; but onlie they who have true faith. 


Question. 
What is fayth ? 
Ansuere. 
To know and be assured that Christ is my Saviour. 
F 


82 CONFIRMATION. 


Question. 


Rehearse the articles of faith. 


Ansuere. 


I beleeve in God, &c. 


Question. 
How doeth God worke this faith in our hearts ? 


Ansuere. 
By his holy Spirit through the word and sacra- 
ments. ; 
Question. 
What call yee the word? 


Ansuere, 


The holy Scripture of the old and new Testa- 


ment. 
Question. 


What call yee a sacrament ? 


Ansuere, 


A visible signe and seale of invisible grace. 


Question. 


How many Sacraments are they? 


Ansuere. 


Two; Baptisme and the Lord’s Supper. 


Question. 
What is the benefite of Baptisme ? 


Ansuere. 


It sealeth up my washing from synne in the blood 
of Christ, and my entrie into the church. 
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Question. 


What benefite receive yee in the Lord’s Supper ? 


Ansuere, 


My spirituall nourishment by the bodie and blood 
of Christ. 


Question. 
How doe wee eate his bodie and drink his blood ? 


Ansuere. 

By beleeving assuredly that his bodye was broken 
and his bloode shedde for me. 
Question. 


What dutie owe we to God for these his mercies ? 


Ansuere. 


We ought to obey him according to his com- 
mands. 
Question. 


Rehearse the commandements ? 


Ansuere. 


Hearken and tak heede Israell, &c. 


Question. 


What is the summe of these commandements ? 


Ansuere. 
To love my God with all my heart, soule, and 
strength and my neighbour as my selff. 
Question. 


Is anie man able to keepe these commandements ? 


Ansuere. 


Not, because synne abides in us so long as we 
live. 


84 CONFIRMATION. 


Question. 


Yet ought we not to stryve to keepe them? 


Ansuere. 


Doubtless, for otherwise there is neither faith nor 
love of God in us. 


Question. 


What must we doe then when we breake the com- 
mandements P 
Ansuere. 


Wee must turne to God by unfayned repentance 
and prayer. 
Question. 


What call yee Repentance ? 


Ansuere. 


Ane unfayned sorrow for my bygane sinnes, and a 
constant purpose to amend my life. 


Question. 


To whom should wee pray? 


Ansuere. 


To God only in the name of Christ his Sonne. 


Question. 


How should yee pray ? 


Ansuere. 


As Christ hath taught us. 


Question. 
Rehearse the Lord’s prayer. 


Ansuere. 
Our father which art, &c. 
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Question. 
How are yee assured that God will heare your 
prayers ? 
Ansuere. 
Because he hath promised to graunt me what soever 
I shall aske according to his will. 


Question. 
_ What is your duetie when God hath heard your 
prayers ? 
Ansuere. 


To praise and give him thanks. 


Question. 
What looke yee shalbe your estate after this life ? 


Ansuere. 


When the wicked shalbe cast in hell, I shall 
receave Life everlasting through Jesus Christ, To 
whom be praise and glory for ever. Amen. 


The Bishop haveing examined the children by himselfe, or such 
as he shall appoynt, and finding them able to answer the 
speciall poynts of the forsaid Catechisme, shall lay his hand 
upon everie child severallie, saying 


ee O Lord, this child with thy heavenly 

grace, that he may continue thine for ever, 
And increase daylie the gifts of thy holy Spirit upon 
him till he come unto thine everlasting kingdome. 
Amen. 

Then shall the Bishop say 
[Let us pray.]* 

Se and ever living God, who maketh 

us both to will and to doe these things that 
be good and acceptable to thy Ma‘*, wee make our 

1 Cut off. 
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humble supplications unto thee for these children 
upon whome we have laid our hands, that it may 
please thee ever to protect them, and let thy holy 
Spirit ever be with them, and so leade them in the 
knowledge and obedience of thy word that in the 
end they may obtaine everlasting life through our 
Lord Jesus Christ, who with thee and the holy 
Ghost liveth and reigneth one God world without 
end. Amen. 


Then the Bishop shall blisse the children, saying thus 


7 blissing of God Almightie the father the 
Sonne and the holy Ghost be upon you and 
remaine with you for ever. Amen. 


The minister of everie parish shall be diligent in teaching the 
Catechisme, and none be admitted to the holy communion 
untill such tyme as he can say the Catechisme and be 
cofirmed. 


THE ORDER FOR 
ADMINISTRATION OF THE LORD’S SUPPER 
OR HOLY COMMUNION. 


So many as intend to be partakers of the holy communion, shall 
receive there tokins from the minister the night before. 


And if any of these be ane oppin and notorious evill liver, so 
that the congregation by him is offended, or hath done any 
wrong to his nighbours by word or deed, the Minister having 

yt in any wise he 
knowledge thereof, shall call him and advertise him nette— 
not to come to 
presume unto! the Lord’s table untill he hath openly de- 


1 «« The words ‘not to’ are erased, and over them is written, 
by a more modern hand, ‘yt in any wise he.” The word ‘unto’ 
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clared himself to have truely repented, and amended his for- 
mer naughtie life, that the congregation may be thereby 
satisfied which before was offended. And that he hath re- 
compensed the parties unto whom he hath done wrong, or 
at least declare himself in full purpose so to doe als soone 
as conveniently he may. 

The same order the minister shall use with those betwix whom 

not 

he perceiveth malice and hatred to reigne, neght suffering 
them to be partakers of the Lord’s holy table untill he know 
them to be reconciled ; And ifone of the parties so at variance 
shalbe content to forgive from the bottom of his heart all 
that the other hath transgressed trespassed against him, and 
to mack amends for that he himself hath offended, And the 
other partie will not be persuaded to a godlie unitie, but 
remaine still in his frowardness and malice, The minister in 
that case ought to admitt the poenitent person to the holy 
‘communion and not him that is obstinat. 


The table whereat the cOmunion is to be received being cov- 
ered with a white linnen cloath shall stand in that part of 
the church which the minister findeth most convenient. 
And als soone as the minister enters into the pulpit, such as 
attend upon the ministration shall present the elements 

table 
covered, And set them upon the same; for besides that by 
the word and prayer they are sanctified to the holy use 
whereunto God hath appoynted them, the doctrine of 
Christ’s death will affect and move the people the more easily 
when they see those holy signes which represent Christ 
crucified unto us, 


is erased by the same modern hand, and over it is written, ‘not 
to come to.’ In our Book of Common Prayer previous to the 
year 1625 the expression used was, ‘presume to the Lord’s 
table.’ After that date the words ‘come to’ were inserted. 
The correction here made in the MS. tends to confirm the view 
which I have taken of the date at which it was originally 
written, and subsequently revised,”—Irwin, Brit. Mag. 


yt by the 
ministry of 
God’s holy 
word he 
may receive 
counsell and 


advice for 
his consol 
and quiet- 
ing of his 
conscience, 
Unless he 
endeavour 
for a full 
trust in 
God’s 
mercy and 
quietnes 
of con- 
science.1 
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After sermon is ended the minister shall come doune from the 
pulpit to the Table, and standing at the syde thereof shall 
use this short prayer, saying 


ee ee God unto whom all hearts be open, 

all desires knowne, and from [whom] no secrets 
are hidde, Cleanse the thoughts of our hearts by the 
inspiration of thy holy Spirit, that wee may perfitelie 
love thee, and worthilie magnifie thy holy name 
through Christ our Lord. Amen. 


Then shall the minister say 


ETT us marke deare brethren and considder how 
Jesus Christ did ordaine unto us his holy 
supper according as Sanct Paull maketh rehearsall in 
the ellevinth chaptor of the first epistle to the Corinths 
saying, I have received of the Lord that which I have 
delyvered unto you, to wit, That the Lord Jesus the 
same [night] that he was betrayed tooke bread, and 
when he had givin thanks, hee brake it, saying, Tak 
yee, eat yee, this is my body which is brokin for you ; 
doe yee this in remembrance of mee. Likewise after 
supper hee took the cup saying, This cup is the new 
Testament or covenant in my bloode, doe yee this so 
oft as yee shall drink thereof in remembrance of mee ; 
for so oft as yee shall eate this bread and drink: of 
this cup, ye shall declare the lord’s death untill his 
comeing : Therefore whosoever shall eate this bread 
and drink of the lord’s cup unworthilly, hee shalbe 
guilty of the bodie and blood of the Lord. Then 
see that every man prove and try himself, and so let 
him eate of this bread and drink of this cup, for who- 
soever eateth and drinketh unworthilly he eateth and 


1 This note is by a different hand, and is only partially legible. 
It seems to have been a proposed rubric to direct those who were 
troubled in conscience to consult their pastors. 
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drinketh his owne damnation for not haveing due 
regarde and consideration of the Lord’s body. 


This done the minister [proceedeth to the]! exhortation. 


EARLIE beloved in the Lord, forasmuch as we 
be now assembled to celebrat the holy com- 
munion of the body and blood of our Saviour Christ, 
Lett us considder these words of Sanct Paull, how he 
exhorteth all persons diligently to try and examine 
themselves before they presume to eate of that breade 
and drink of that cup; for as the benefit is great, if 
with a true penitent heart and lively faith wee receive 
that holy Sacrament (for then wee spiritually eate the 
flesh of Christ and drink his bloode, then we dwell 
in Christ and Christ in us, wee be one with Christ and 
Christ with us) So is the danger great, if we receive 
the same unworthily, for then wee be guilty of the 
bodie and blood of Christ our Saviour, wee eate and 
drink our owne damnation, not considdering the 
Lord’s body, wee kindle God’s wraith against us, and 
provock him to plague us with dyvers diseases and 
sundrie kynds of death. 

And therefoir in the name and authoritie of 
the Eternall God, and of his Sonne Jesus Christ, 
I excommunicat from this table all blasphemers 

sorcerers 
of God; all idolaters; all , murtherers; all adul- 
terers ; all that be in malice and envy; all disso- 
bedient persons to father or mother, to princes or 
magistrats ; to pastors or preachers; all thieves and 
deceivers of their nighbours ; And finally all such as 
live a life directly fighting against the will of God; 
Charging them as they will ansuer in the presence of 
him who is the righteous judge, that they presume 
not to prophane this most holy table. And yet this 
1 Cut off. 


Rom. [7.1 


Gal. [5. 


Rom. [7. 


Phil. [3. 


Eph. [2. 
Luke [s. 


To consid- 
der where? 
to take this 
in. 
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I pronunce not to seclude any penitent person, how 
grievous soever his sinnes before have bein, so that 
hee feele in his heart unfayned repentance for the 


same; |But only such as continue in sinne without 
repentance, neither yet is this pronounced against 
such as aspire to a greater perfection [then they can] 
in this present life attaine unto ; for albeit we feele in 
our selves much frailtie and wretchednesse, as that we 
have not our faith so perfite and constant as wee 
ought, being many tymes ready to distrust God’s 
goodness through our corrupt nature. And also that 
wee are not [so] throughlie given to serve God, 
neither have so fervent a zeale to set foorth his glory 
as our duetie requireth, feeling still such rebellion in 
our selves that wee have neede daylie to feght against 
the lusts of our flesh: yit neverthelesse seeing that 
our Lord hath dealt thus mercifully with us that he 
hath printed his gospell in our hearts, so that wee are 
preserved from falling into desperation and misbeliefe 
and seeing also that He hath endued us with a will 
and desire to renunce and withstand our owne affec- 
tions with a longing for his righteousnesse, and the 
keeping of his commandements, wee may be now 
right well assured, that those defaults and manifold 
imperfections in us shall be no hindrance at all 
against us, to cause him not to accept and impute us 
as worthie to’come to his holy table: for the end of 
our comeing thither is not to make protestation that 
wee are upright and just in our lives; but contrari- 
wise wee come to seeke our life and perfection in 
Jesus Christ, acknowledging in the meane tyme that 
wee of ourselves be the children of wraith and 
damnation) [szc]. 


1 Some of the marginal references have been cut off. 
2 Where or Whether? probably a suggestion to omit the 
paragraph within brackets. 
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Let us considder, then, that this Sacrament is a 
singular medicyne for all poore sick creatures, a com- 
fortable helpe to weake soules, and that our lord 
requireth no other worthiness in our parts, but that 
wee unfaynedly acknowledge our naughtiness and 
imperfection: Then to the end that wee may be Joh.«. 
worthy partakers of his merits, and most comfortable 
benefits (which is the true eating of his flesh and 
drinking of his bloode) let us not suffer our mynds to 
wander about the consideration of these earthly and 
corruptible things (which wee see present to our eyes 
and feele with our hands) to seeke Christ bodily pre- 
sent in them, as if hee were inclosed in the bread or 
wine, or as if these elements were [turned and changed 
into the substance]! of his flesh and blood ; for the 
only way to dispose ourselves to receive nowrishment, 
relief, and quickening of his substance, is to lift up 
our mynds by faith above all things worldly and 
sensible, and thereby to enter into heaven that we Matt.] 26. 
may find and receave Christ where he dwelleth un- Mark] 2s. 
doubtedly verie God and verie man, in the incompre- Mark) 14. 
hensible glory of his father ; To whom be all praise, Luk) 22. 
honour, and glorie for now and for ever. Amen. 1 Cor.] 


Then shall the Minister say 


gee yee that truely repent you of your sinnes, that 

beleeve in the Lord Jesus Christ, that be in 
love and charitie with your neighbours, and intend to 
live a new and godlie life hereafter following the com- 
mandements of God and walking in his holy Lawes, 
draw neare and tack this holy Sacrament to your com- 
fort making your humble confession to Almightie 
God humbly upon your knees. 


= 1 Cut off. 
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AN ee God father of our Lord Jesus 
+ * Christ maker of all things, judge of all men, 
wee acknowledge and bewaill our manifold sinnes 
and wickednesse which from time to time we have 
comitted against thy divine ma‘* in thought word and 
deed provocking thy wraith and indignation against 
us; wee doe earnestly repent and are heartily sorie 
for these our misdoeings ; the remembrance of them 
is grievous unto us; the burthen of them is intoller- 
able; have mercie upon us, have mercie upon us 
most mercifull father for thy Sonne our Lord Jesus 
Christ’s sake, forgive us all that is past, and grant 
that we may ever heereafter serve and please the in 
newnesse of life to the honour and glory of thy holy 
name Through Jesus Christ our Lord. And 

|? selves, to this thy holy 
table not trusting in our owne worthinesse, but in thy 
great and manifold mercies, confessing with the cen- 
turion? that wee are not worthy that thou shouldst 
come under our roofe; And acknowledging with that 
woman of Canaan that we deserve not to eate of the 
crums which fall from thy table, much lesse that thou 
shouldst admit us as thy sonnes and daughters to 
begin with thee this banquet on earth which thou 
hast promised shal be perfited and continued for ever 
in heaven; But thou o Lord art rich in mercie, and 
infinit in goodnesse who hast provided our redemp- 
tion to stand in thy well beloved Sonne that was in 
all things made lyke unto us sinne excepted, And 
was offered to thee upon the crosse in a sacrifice for 


1 Cut off. 

2 «Tet every one of us say with the centurion, I am not 
worthy Lord that thou shouldst enter within my roof. Let us 
with the woman of Canaan acknowledge,” &c.—Cowper’s Prep. 
for the New Passover. Works, p. 278. 
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satisfaction of thy justice, him also thou hast vouch- 
safed to give us this day to be the foode of our soules 
in this sacrament; Mercifull father wee beseech thee 
that wee receiving these thy creatures of bread and 
wine, according to thy sonne our Saviour his holy 
institution, may be made partakers of his most blissed 
body and blood. Send doune o Lord thy blissing 
upon this Sacrament, that it may be unto us the 
effectual exhibitive instrument of the Lord Jesus." 
Wee are come heere to seeke at thy hands o Lord 
Jesus physitian of soules health and physick to our 
diseased spirits, to celebrat the remembrance of thy 
death with thanksgiving as thou hast commanded ; 
And wee acknowledge thee the only author of our 
libertie and life, that by the alone we have entrance 
given us unto the throne of grace, and shalbe made 
heyres, as certainlie we hope of glory hereafter: We 
cannot as wee are bound o Lord give praise and 
thanks sufficient to thy name, yet for these and all 
others thy inestimable mercies wee thy congregation 
here gathered, and moved with thy Blissed Spirit 
renders unto thee o father [O Lord Jesus Christ]? 
redeemar of the world, o holy Spirit, our gratious 
comforter, all praise, honour and glorie, for now and 
for evir: Therewithall wee most humblie present unto 
thy mats, the service of our soules and bodies praying 
the gratiously to accept the same, and give us strength 
to performe and grace to fulfill that which we have 
purposed in serving thee: Graunt us these things for 
the onely merits of our Saviour, in whom wee are 
bold still to intreat thee, As by him wee are taught 
to say: Our father which art, &c. 


1 The sacramental bread ‘‘appointed by God to be a sign 
and a seal, and an exhibiting instrument of Christ’s body.”— 
Cowp. p. 263. 

2 Cut off. 
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Then shall the Minister ‘ 
pray after this manner, The prayer ended the Minister shall 

[séc] repeate the words of the institution for 
and reading. the words consecrating the elements, and say 
of the Institution.+ 


1 bala Lord Jesus the same night he was betrayed 

took bread [whilst he is uttering these words he shall 
take the bread in his hand] and after he had givin thanks 
he brak it and gave it to his disciples, saying, Take 
yee, eate yee, this is my bodie which is brokin for 
you ; doe yee this in remembrance of me: Likewise 
after supper he tooke the cup [and at these words he shall 
tak the cup in his hand] saying, this cup is the new testa- 
ment or covenant in my blood, doe yee this so oft 
as yee shall drink thereof in remembrance of mee; 
for so oft as yee shall eate this bread and drink of 
this cup, yee shall declare the death of the Lord to 
his comeing. 

Then let him say 


at us lift up our hearts unto the Lord, and 

by faith lay hold upon Jesus, whom God the 
father by his spirit offereth to us in this holy Sacra- 
ment, that wee may draw vertue from the Lord to 
quicken and conserve our soules and bodies unto 
eternall lyfe. 


Then shall the Minister first receive the communion in both 
kyndes himself, and next delyver it unto other ministers (if 
anie be there present) that they may help the chiefe minister, 
and after to the people in there hands they kneeling : And 
when he delyvers the bread he shall say, 


Gee bodie of our Lord Jesus Christ which was 
givin for thee preserve thy bodie and soule 
unto everlasting life; Tack and eate this in remem- 


1 By a different hand. 
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brance that the bodie of Christ was broken for thee, 
and feede on him in thy heart by faith with thanks- 
giving. 


And the minister that delyvers the cup shall say, 


eae blood of our Lord Jesus Christ which was 

givin for thee preserve thy bodie and soule 
unto everlasting life; drink this in remembrance that 
the bloode of Christ was shedde for thee and be 
thankfull. 


In the tyme of service whilst the people are communicating, let 
the Reader read distinctly the historie of Christ’s passion, 
Begynnand at the 13 of Sanct Johne and so forward. 


And whilst they ar giving place to others let a pairt of the 103 
or 34 psalme be sung; So by this intercourse of reading and 
singing the people shalbe kept in a holy exercise till all have 
communicated. When all are served Let the Minister reade 
this thanksgiving. 


V HAT shall wee rander unto thee O Lord for all 

thy benefits towards us? Wee confesse to 
thy glorie that wee cannot requite thy loving kind- 
nesse when we have given to serve thy mati all that 
wee have, yit shall wee remain thy bound debtors in 
as much more as thy Christ our Lord is more than 
wee are; But O Lord, O gratious Lord who accept- 
eth the weedows mite because it came from a willing 
mynde, Accept also the sacrifice which wee now 
present unto thee, not weighing our merits, but 
pardoning our offences wee desire nothing more then 
that by thy owne grace wee may become thine to 
serve thee; And that in the strength of this bread 
of life, wherewith thou hast fedde us this day, wee 
may walk all our dayes, in a holy and godly con- 
versation before thee: Make us wise good Lord to 
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decerne the deceit of synne in all tyme to come; 
fill us with thy grace and heavenly benediction ; And 
give us strength to resist the tyrranie of Satan our 
enemie; Thou knowis and wee feele it, that he 
envyeth our fellowship with thee, and that thou should 
show mercie upon us which never will be showne 
upon him ;+ Good Lord, arme us with thy grace to 
resist him when he tempteth us, and when wee fall, 
let us not perish, but put under thy mercifull hand 
raysing us up againe when of weaknesse we forget 
thee ; Lord remember us ever in mercie, and con- 
tinue thy good Spirit with us, Keepe us under his 
regiment,” and let no iniquitie have dominion over 
us, Leave us never to ourselves, but so assist us 
with thy grace that wee may always continue in 
that holy fellowship which this day wee have bene 
admitted unto, doing alwayes those [good works 
which thou hast]? prepared for us to walk in; And 
perfite wee beseech thee that great worke of our 
salvation which thou hast begun in us, Through 
Jesus Christ our Lord to wh™ with thee o father 
and the holy spirit one God and three persons, we 
render all praise honour and glorie for ever. Amen. 


This thanksgiving made the two first verses of the 106 
psalme shalbe sung and the whole action concluded with 
a blessing. 


1 «Satan envies most the glory of God’s mercy, whereof he 

knows he shall never be a partaker.”—Cowper’s Works, p. 176. 
2 «¢ Christians under the regiment of the spirit.” —Ibid. p. 84. 
3 Cut off. 


SOLEMNISATION OF MATRIMONY. 97 


THE FORME OF 


SOLEMNIZATION OF MATRIMONY. 


First the bands must be published three severall Sundayes in 
tyme of divine service, the people being present after their 
accustomed maner. 

And if the persons that should be maryed dwell in divers 
parioches the bands must be proclamed in both parioches, 
And the minister of the one parish shall not solemnize 
mariage betuix them without a certificat of the bands being 
thrice proclamed from the minister of the other parish. 

At the day appoynted for the solemnization of mariage the 
persons to be maryed shall come into the Church with there 
freinds and nighbours and there the minister shall speake 
thus. 


|) 2a beloved brethren wee are heere gathered 

together in the sight of God, and in the face 
of this congregation, to joyne these parties together 
in the holy band of matrimonie which is ane honor- 
able estate instituted of God in paradise, man being 
then in the estate of innocencie: for what tyme God 
made heaven and earth and all that is in them, 
And had created and fashioned man after his owne 
similitude and likenesse, unto whome he gave rule 
and lordship over all the beasts of the earth, fishes 
of the sea, and foules of the ayre, hee said It is not 
good that man live alone, let us make him ane 
helpar like unto himself; And God brought a fast 
sleepe upon him, and tooke one of his mbs and 
shaped Euah thereof, giveing us thereby to under- 
stand that man and wife are one body one flesh 
and one blood: Signifying also unto us the mysti- 


G 


bath of 
church 
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call union that is betueen Christ and his Church : 
This holy estate also Christ honoured and beautified 
with his owne presence, And it is commended by 
Sanct Paul as honorable amongst all men: There- 
fore it ought not to be enterprysed nor takin in 
hand unadvisedly lightly or wantonly to satisfie men’s 
carnall lusts and appetites, lyke brute beasts that 
have no understanding, but reverently discreetly and 
soberly in the feare of God, after a due consideration 
of the causes for which marriage was ordained, 
whereof one was the procreation of children to be 
brought up in the feare and nurtur of the Lord; 
another was for a remeady against sinne and to 
avoyd fornication so that every man and woman that 
hath not the gift of continency may marie, that they 
keepe their bodyes pure and undefyld; the thrid 
cause was for the mutuall society helpe and comfort 
that the one ought to have of the other both in 
prosperitie and adversitie. 

And this last should bring to your mynds the 
dueties w yee [ ia 
in the epistles of Sanct Paull and Sanct petir the 
Apostles of Christ; for Sanct paul in his epistle to 
the Ephesians the 5 chapter doeth give this com- 
mandement to all maried men; yee husbands love 
your wives even as Christ loved the Church and hath 
given himself for it, to sanctifie it, purging it in the 
fontaine of watter through the word, that he might 
make it to himself a glorious congregation? not have- 


1 Cut off. 

2 The marginal corrections are written by a different hand. 
They are in conformity with King James's translation ; one of 
his directions to the translators being, that the word church 
should not be rendered congregation. The Genevan version is 
followed in the MS., and it is worthy of note that that version 
was always used by Cowper, as appears from his works. 
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ing spot or wrinkle or any such thing, but that it 
should be holy and blamelesse: So men are bound 
to love their owne wives as their owne bodies: he 
that loveth his owne wife loveth himself; for never 
did any man-hate his owne flesh but nowrisheth and 
cherisheth it, even as the Lord doeth the congre- 
gatioun ; for wee are members of his bodie of his 
flesh and of his bones; for this cause shall a man 
leave father and mother and shalbe ioyned unto his 
wife, and they tuo shall be one flesh: This mysterie 
is great, but I speake of Christ and of the congre- 
gation ; neverthelesse let everie one of you so love 
his owne wife evin as himselfe. 

Likewise the same Sanct paul wryting to the Col- 
lossians speaketh thus to all men that be maryed, 
yee men love your wives and be not bitter unto 
them. 

Heare also what Sanct petir, the apostle of Christ, 
who was himself a maryed man, sayeth unto all men 
that are maried ; yee husbands duell with your wives 
according to knowledge, giving honour unto the wife 
as unto the weaker vessell, and as heires together of 
the grace of life, so that your prayers be not hindered. 

Hitherto yee have heard the dueties of husbands 
towards their wives; now lykwayes yee wives heare 
and learne your dueties towards your husbands even 
as it is plainly set furth in holy Scriptur. 

Sanct paul in the foirnamed [Epistle to the Ephe- 
sians|1 teacheth you thus; yee women submit your- 
selves unto your owne husbands as unto the Lord, 
for the husband is the wives head even as Christ is 
the head of the Church, And he is also the Saviour 
of the whole body ; therefore as the church or con- 
gregation is subject unto Christ, so likewise let the 
wives be also in subjection to their owne husbands 


1 Cut off. 


church 


church 
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in all things: And againe he sayeth let the wife 
reverence hir husband: And in his Epistle to the 
Collossians, Sanct paul gives you this short lesson, 
Yee wives submit your selves unto your owne hus- 
bands as it is convenient in the Lord. 

Sanct Peter also giveth this instruction, saying, Let 
wives be subject to their owne husbands, so that if 
any obey not the word they may be wonne without 
the word by the conversation of the wives, whilst 
they behold your chast conversation coupled with 
feare, whose apparrell let it not be outward with 
broydered haire and tryming about with gold or 
putting on of gorgeous apparrell, but let the hid man 
of the heart be without all corruption, so that the spirit 
be meeke and quyet, which in the sight of God is of 
great price ; for after this maner in the old tyme did the 
holy women which trusted in God apparrell themselves, 
being subject to their owne husbands, even as Sarah 
obeyed Abraham calling him Lord, whose daughters 
yee are als long as yee doe well, and are not affrayed 
with any amazement. 

These instructions wee commend unto your re- 
membrance and observation, that yee living pase 
heere in a holy conversation [ 
the heires of everlasting life through Jesus Christ our 
Lord. 


Then the minister shall say unto the persons that are to be 

maried 

] REQUIRE and charge you as yee will ansuere 

at the dreadfull day of Judgement when the 

secrets of all hearts shalbe disclosed that if either of 

you doeth know any impediment why yee may not 

be lawfully joyned in mariage that ye confesse it: 

for be ye well assured that so many as be coupled 
1 Cut off. 
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together otherwise then Gods word doeth allow, are 
not joyned together by God, neither is their mariage 
lawfull. 


If no impediment be declared by them then the minister sayeth 
to the whole congregation 


I TAK you to witnesse that be heere present, be- 

seeching you all to have good remembrance 
heerof, and if there be any of you which knowes that 
either of these parties be contracted to any other, 
or knowes any other lauchfull impediment, Let them 
now mack declaration of it. 


If any man doeth alledge and declare any impediment why they 
may not be coupled together by God’s Law or the Lawes of 
this realme, and will be bound and sufficient sureties with him 
to the parties, or else put in a caution to the full value of 
such charges as the persons to be maried doeth sustaine, to 
prove his allegation, then the solemnization must be deferred 
untill such tyme as the [truth be tried].1_ But if no impedi- 
ment be alledged then shall the minister proceede and say to 
the man,? 


poke wucH as no man speaketh against this 

thing, you N. shall protest heere before God 

and his holie congregation that you have [taken] and 

are [now] contented to have M. heere present for Col. 3. 
your wife promising to keepe her to love and entreat Pet. 3. 
her in all things according to the duetie of a faithfull Matt. 19. 
husband, forsaking all other during her life, and Cor. 7. 
brieflie to live with her in ane holy conversation Malach 2. 
keeping faith and trueth in all poynts, according as 

the word of God and his holy Gospell doeth com- 
mand. 


a Cutworts 
2 « To the man,” is written by a different hand. 


x Cor. rr. 
Eph. 5. 
Col. 3. 

1 Pet. 4. 
Eph. 2. 
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The ansuere. 


Even so I tak her before God and in the presence 
of this his congregation. 


woman? 
The minister to the spouse also sayeth 

ay OU. M. shall protest heere before God and in the 

presence of this his holy congregation that yee 
have taken and are now contented to have N. here 
present for your lawfull husband promising to him 
subjection and obedience forsaking all others during 
his lyfe, and finally to live with him in a [sic] holy 
conversation, keepeth faith and trueth in all poynts 
as Gods word doeth prescribe. 


[The ansuere. ]? 


Even so I tak him before God, and in the presence 
of this his congregation. 


The Minister then sayeth 


(Eee diligent eare then to the Gospell, that you 

may understand how our Lord would have this 
holy contract keept and observed, and how sure and 
fast a knot it is which may in no wise be loosed, 
according as we be taught in the 19 chap. of Sanct 
mathews gospell. 


ae Pharises came’ unto Christ to tempt him and 

to grope his minde saying, Is it lawfull for a 
man to put away his wife for everie light cause? He 
ansuered saying, That hee who created man at the 
beginning made them male and female; saying for 
this thing shall a man leave father and mother and 
cleave unto his wife, and they twaine shalbe one 
flesh, so that they are no more tuo but one flesh; 


1 Woman in a different hand. 2 Cut off. 
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Let no man therefore put asunder that which God 
hath coupled together. 

If yee beleeve assuredly these words which our 
Lord and Saviour did speak (according as yee have 
heard them now rehearsed out of the holy Gospell) 
then may yee be certaine that God hath even so knit 
you together in this holy estate of wedlock: where- 
fore apply your selves to live together in godlie love 
in Christiane peace and good example ever holding 
fast the bond of charity without any breach, keeping 
faith and trueth the one to the other, Even as God’s 
word doeth appoynt. 


Then shall the minister say 
Lett us pray. 

ee GOD who by thy mightie power didst mak 

all things of nought and after other things set 
in order didst appoynt that out of man whom thou 
created to thine owne image woman should take her 
beginning, knitting them together in the holy estate 
of matrimony; looke mercifully wee beseech thee 
upon these thy servands who now are entring into 
that condition of life, and so vouchsafe to blesse them 
that they obeying thy will may abide in thy love and 
live in perfite love and peace together unto the end 
of their lives, which finished graunt them o God to 
inherite ever lasting life And that through the merits 
of Jesus Christ our Lord. Amen. 


Then let the 128 psalme be sung, and that done the minister 
shall commend them to God in this sort. 


bean Lord sanctify and blisse you, the Lord poure 

the riches of his grace upon you, that yee may 
please him, and live together in holy love unto your 
lives end. Amen. 
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THE ORDER FOR 


VISITATION OF THE SICKE. 


The visitation of the sick being a thing very necessary, the 
minister may not in any case neglect it, and would admonish 
the people now and then as occasion is givin him, to adver- 
tise when they fall sick, that hee may minister unto them 
such comfort as their necessitie requireth, when [ }} 
exhort him in this or the like forme. 


eee you must remember that Almightie 
of [sc] 
God is the Lord of life and death, and over all 
things to them pertaining, as youth, strength, health, 
age, weaknesse, and sicknesse: wherefore whatso- 
ever your sicknesse is, know yee certainly that it is 
this [szc] 
God’s visitation, and for what cause soever weak- 
nesse is sent unto you whether it be to try your 
patience for the example of others, and that your 
faith may be found in the day of the Lord laudable, 
glorious, and honourable to the increase of glory and 
endless felicity, or else it be sent unto you to correct 
and amend in you whatsoever doeth offend the eyes 
of your heavenly father; know yee certainly that if 
yee truely repent you of your sinnes, and beare your 
sicknesse patiently, trusting in God’s mercy for his 
deare sonne Jesus Christ’s sake and rander unto him 
humble thanks for his fatherly visitation, submitting 
yourself wholly unto his will, it shall turne to your 
profite and helpe you forward in the right way that 


1 Cut off. 
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leadeth unto everlasting life; Tak therefore in good 
part [szc] 
worth the chastisment of the Lord; for whom the 
Lord loveth hee chastiseth ; yea as Sanct Paull sayeth 
he scourgeth every sonne which he receiveth ; If yee 
dealeth with you as with 
endure chastisment he offereth himself unto you as 
sonnes [szc] 
unto his owne children for what sonne is hee that 
but if without chas- 
the father chastiseth not? If yee be not under cor- 
tisment a SAT ee ae 
rection whereof all true children are partakers, then 
~——__ sonnes 
are yee bastards and not children:! Therefore see- 
ing that when our carnall fathers doe correct us wee 
reverently obey them, shall wee not now much rather 
be obedient to our spirituall father and so live? 
And they for a few dayes doe chastise us for our 
profite, to the intent hee may make us partakers of 
his holinesse: These words (good Brother) are 
God’s. words and writtin in holy Scripture for our 
comfort and instruction, that wee should patiently 
and with thanksgiving beare our heavenlie father’s 
correction, whensoever by any maner of adversity 
it shall please his gratious goodness to visit us: 
And there should be no greater cdfort to Christiane 
persons then to be made lyke unto Christ by suffer- 
ing patiently adversities, troubles, and sicknesses : 
for hee himself went not up to joy, but first hee 
suffered paine, hee entered not into his glory before 
hee was crucified ; so truely our way to eternall joy 
is to suffer heere with Christ, and our doore to enter 


1 The erasures and corrections have been made by a different 
hand, to bring the MS. into conformity with King James’s 
translation. 
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into eternall life is, gladlie to die with Christ, that 
wee may rise againe from death and dwell with him 
in everlasting life: Now therefore taking your sick- 
nesse which is thus profitable for you patiently I 
exhort you in the name of God to remember the 
profession which you made to God in your bap- 
tisme ; And forasmuch as after this life there is a 
compt to be given to the righteous Judge of whom 
all must be judged without respect of persons; I 
require you to examine yourself and your estate both 
toward God and man, So that accusing and con- 
demning your self for your owne faults, yee may 
find mercy at our heavenlie father’s hands for 
Christ’s sake, and not be accused and condemned 
in that fearfull judgment. 


If the person be verie sick hee may according to his discretion 
be the more briefe in his exhortation, and advising him to 
mack his will (if he hath not before disposed [his goods) and 
also declare] + his debts what he oweth and is owand to him, 
for the discharge of his conscience, and quietnesse of his 
executors ; hee shall admonish him to forgive all persons 
that have offended him, and if he hath offended others to 
aske of them forgivenesse, and make amends to the utter- 
most of his power. 


Hee shall also move the sick person in the best maner he 
can, to show his liberalitie towards the poore. 


And if hee feele his conscience troubled with any weightie 
matter to mack a speciall confession of it. 


Then shall he say the prayer following. 


() MOST mercifull God who according to the 

multitude of thy mercies dost so put away the 
sinnes of those which truely repent, that thou remem- 
bers them no more, opin thine eye of mercy upon 


1 Cut off. 
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this thy servant, who most earnestly desireth pardon 
and forgivenesse, Renew in him most loving father 
what soever hath bene decayed by the fraude and 
malice of the devill or by his owne carnall will and 
frailnesse ; preserve and continue this sick member 
in the unity of the Church, considder his contrition, 
accept his teares, assuadge his paines, as shall seeme 
A most expedient for him; And for as much as he 
puts his full trust only in thy mercy, impute not 
unto him his former sinnes, but tak him into thy 
favour through the merits of thy most dearly be- 
loved Sonne Jesus Christ. Amen. 


Or, 


() OUR good God, Lord and father the Creator 

and conserver of all things, who givest health 
and sendest sicknesse and other chastisments at thy 
good pleasure, wee humbly beseech thee in the be- 
halfe of this thy creature, whom thou hast visited 
with grievous paine and sicknesse, that thou wilt be 
pleased to tak pitie and compassion upon him, and 
not extend thy rigorous judgement against him ; 
mitigate his paines, and dispose his heart patiently 
and with a willing obedience to submitt himself to 
this thy fatherly correction: Assist him O God with 
the sweete consolations of thy Spirit, in all his 
anguishes and troubles: Receive him in thy favour, 
and forgive all his sinnes both secret and those which 
are manifest accepting the sacrifice of thy Sonne our 
Saviour the Lord Jesus Christ as a full recompense 
for all his iniquities ; Setle O Lord in his heart the 
sweet promises which thou has made in thy sonne to 
all beleevers, and give him a stedfast faith and full 
assurance of the remission of all his sinnes, that hee 
may remaine constant against all the assaults which 
the enemie of our salvation may raise to trouble and 


to the 
[sze] 


thus re- 
penting 
and be- 
leeving.? 
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molest his conscience ; make him to feele the frute 
and strength of thy grace, and by the power thereof 
give him to overcome all the tentations which either 
his owne sinnes, or the sorrow or dreadfull feare of 
death may bring to his weake conscience: Establish 
his soule with the comfortable hope of salvation, and 
if the tyme be come wherein thou wilt take him out 
of this world, grant unto him that blissed life which 
of thy mercy thou hast promised and prepared for all 
that have their recourse and refudge, to 
1 

and with a contented mynde resigne his life into thy 
hands who art the faithfull creator, and will reunite 
both soule and body in a better estate then now wee 
have them, at the resurrection of the dead: for this 
and all other things thy wisdom knowes to be need- 
full both to him and us we mak bold to pray in the 
forme that our Saviour hath taught us saying, our 
father which art, &c. 


The prayer ended the sick person haveing witnessed his faith in 
Christ, and made confession of his sinnes, the minister shall 
absolve him in this sort. 


() LORD Jesus Christ who hes left power to his 

Church to absolve all sinners which truely re- 
pent and beleeve in him, of his great mercie for give 
thee thine offences, And by his authoritie comitted to 


A 
mee I absolve thee from all thy sinnes, in the name 
of the father and of the Sonne, and of the holy 
Ghost. Amen. 


1 A line cut off. 
2 «Thus repenting and beleeving,” is written in the margin 
in a different hand, to be introduced after “thee.” The correc- 
tion is in accordance with Puritan suggestions at the revisions of 


the English Prayer Book. 
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At his depairting from the sick person he shall say 


pe SIGH TTE: God who is a most strong tower to 

all them that put their trust in him, be now 
and evermore thy defence, and make thee know, and 
feele that there is none other name under heaven 
given to man in whome and through whome thou 
mayst receave health and salvation but only the name 
of our Lord Jesus Christ ; Amen. 


[ J! able to resoirt to the Church 
for receiving the holy communion, and desire earnestly to receive 
the same declaring upon his conscience that he thinks his sick- 
nesse to be deadlie, The minister shall not deny him ye comfort, 
lawfull warning being given him, upon the night before, And 
some of good religion and conversation being present to 
cOmunicat with him.? 
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ene hath in all ages bene held in regarde to 

declare that the bodie which is cdmitted to 
earth doeth not utterly perish, but shall rise againe in 
the last day: Therefore ought the corps be reverently 
brought to the grave accompanied with a sufficient 
number of the congregation without any farther cere- 
monies, And that all be done in a decent and seemly 
maner, that they who are present may take warning 
to feare God, and hate sinne which is the cause of 
death. 

The exequies used in some reformed churches and 


1 A line cut off. 

2 Private communion was allowed by the Assembly of St 
Andrews in 1617, but the King disliked the condition attached, 
and had a new Act passed on the subject at Perth in 1618, 
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performed with solemne reading of some parts of 
Scripture, prayers and singing of psalmes, wee doe 
not dislike, as serving to stirre up the mynds of men 
unto a carefull consideration of the estate both heere 
and heereafter ; But our church not being accustomed 
therewith doth leave it to the discretion of the minister 
who being present at the buriall and required ought 
not to refuse to make some comfortable exhortation 
to the people, touching death, and resurrection to 
life. 


THE FORME AND MANER OF ORDAIN- 
ING MINISTERS: AND CONSECRAT- 
ING OF ARCH-BISHOPS AND BISHOPS 
WSED IN. THE CHURCH OF SCOT- 
LAND. 


EDINBURGH : 


{| PRINTED By THOMAS FINLASON, HIS MAJESTIES 
PRINTER, 1620. WuiTH LICENCE. 


THE PRAEFACE. 


In the Church of Christ it hath alwayes been holden 
unlawfull for any man, by his owne privat authoritie, 
to preach the Word of God, to administer the holy 
Sacraments, or execute any part of the Spirituall 
office of a Pastor, except he were first called, tryed, 
examined, and being found qualified for the function, 
by publick prayer, with imposition of hands, orderlie 
admitted unto the same: Accordinglie hath our 
Church in diverse Assemblies, and speciallie in the 
Assemblie which was keept at Edinburgh, the fyft 
of March 1570, appointed diligent examination to 
be made of the learning, qualities, and good con- 
versation of pastours, before their entrie. And their 
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admittance to bee by a publick and solemne forme of 
ordination. Wherefore, to the intent this good and 
commendable order may be keept hereafter in the 
Church, it hath beene thoght meet to prescryve a 
speciall forme of ordaining ministers and consecrat- 
ing of archbishops and bishops to their places, which 
in all tymes hereafter shall be observed by these that 
have power to ordaine or consecrate. And it is this 
which followeth :— 


THE FORME AND MANER OF ORDAIN- 
ING MINISTERS. 


AFTER that sufficient tryall hath beene taken of the 
giftes and qualities of him that is to bee admitted 
Minister, and a certificat sent to the Bishope of his 
qualification for the office, by these to whome his 
tryall was committed; the Bishope is by his edict 
to appoint a certaine day for the Ordination, and 
make the said edict to bee published in the parish 
church where the Minister is called to serve; which 
day being come, there shall be ane Sermon made, 
declaring the duetie and office of Ministers, with 
their necessitie in the Church, and how reverentlie 
the people ought to esteeme of them and their 
vocation. 


When the Sermon is ended, the Archdeacon or his deputie shall 
preesent the person who is to bee admitted to the Bishope, 
saying these wordes :-— 


REVEREND FATHER IN Gop,—I present unto you 
this Brother here present, to bee admitted unto the 
holy ministrie. 
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Then shall the Bishope say, 


Is this persone whome yee present unto us, apt 
and meit for his learning, prudence, and godlie con- 
versatione, to exerce the office of a Minister? Hath 
hee beene duelie tryed, and intimatione made to the 
People, amongst whome hee should serve, of his 
admissione to be done this day? 


The Archdeacone shall answere, 


They to whome his tryall was committed have 
certified so much, and the edict is returned duelie 
served unto this same verie day and houre. 


The Bishope thereupone shall desire the Archdeacon to read 
first the Testimoniall, then the execution of the Edict, both 
which hee shall reade with a lowde voice, in the hearing of 
the people who are assembled. 

After these the Bishope shall say unto the People, 


Goode People, this is the Brother whome wee 
(God willing) purpose to admit this day unto the holy 
function of the Ministrie: The tryall and examina- 
tion required in such cases hath beene used, and yee 
have heard what testimonie is returned unto us. 
Now, if there be any of you, who knoweth any im- 
pediment or notable cryme in him, for which hee 
ought not to bee received into this sacred office, let 
him appeare, and in the name of God declare the 
same. 


If no cryme nor impediment be objected, the Bishope shall 
proceide, and speake in this maner to him who is to bee 
ordained :— 

Brother, Forasmuch as no man speaketh against 
your admissione ; and that wee have received testi- 
monies sufficient of your fitnesse and qualification to 
this holy office, wee are now to proceide unto the 

H 
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ordinatioun ; and first, according as the lawes of the 
Church and kingdome doe appoint, I must minister 
unto you the Oath of Supremacie, asweel that you 
may bee the more myndfull of your duetie in this 
point of his Majestie’s obedience, as that yee may 
set your selfe carefullie against all the enemies thereof, 
whether they be forraine or domestick usurpers. 


THE OATH OF THE KING’S SOVERAIGNITIE. 


I, A. B., doe utterlie testifie and declare in my 
conscience, that the King’s Highnes is the onlie 
supreme governour of this realme, and of all other 
his Highnes’ dominions and cuntries, asweel in all 
spirituall or ecclesiasticall things or causes, as tem- 
porall, and that no forraine prince, persone, prelate, 
state, or potentat, hath or ought to have any juris- 
diction, power, superioritie, preheminence, or author- 
itie, ecclesiasticall or spirituall, within this realme. 
And, therefore, I doe utterlie renunce and forsaike 
all forraine jurisdictions, powers, superiorities, and 
authorities: And doe promise that from hencefoorth, 
I shall beare faith and true alledgeance to the King’s 
Highnes, his heires, and lawful successours, and to 
my power, shall assist and defend all jurisdictions, 
privileges, preheminences, and authorities, granted or 
belonging to the King’s Highnes, his heires and 
successours, Or united and annexed to the imperiall 
crowne of this realme. So help mee God. 


The persone to be admitted shall take this oathe upon his 
knees, the Bishop ministring the same unto him. 


That done, the Bishope shall read this Exhortation which 
followeth. 
You have heard, Brother, asweel by the sermon at 
this tyme delivered, as in your privat examinations, 
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what is the duetie and office of him that is called to 
this holy function: Now I exhort you, in the name 
of our Lord Jesus Christ, rightlie to consider what is 
this dignitie whereunto ye are called ; namelie, to bee 
the messinger, the watchman, the pastor, and the 
steuard of the Lord, to teach, to admonish, to feede, 
to provyde for the Lordes familie, and seeke for 
Christes sheepe that bee dispersed abroade ; and for 
his children which be in the midst of this naughtie 
world, that they may be saved through him for ever. 
Have alwayes printed in your mynde, what a treasure 
this is that is committed to your charge: They are 
the sheepe of Christ which hee boght with his death, 
and for whome hee shedde his blood: The Church 
and congregation whom you must serve is his spouse 
and his bodie. 

And if it shall chance the same Church, or any 
member thereof, to take any hurt or hinderance, by 
reason of your negligence, the fault is great, and the 
punishment fearfull which shall ensue: Therefor, 
consider with your selfe the end of your ministrie, 
and see that yee never cease your labour and caire, 
untill you have done all that lyeth in you, to bring 
such as are, or shall be committed to your charge, 
unto that agreiment in faith and knowledge of God, 
and to that ripenes and perfeitnes of age in Christ, 
as there be no place left amongst them, either for 
errour in religion, or for vitiousnes in life. 

And seing this charge is of such difficultie, as of 
your selfe yee cannot have, either the will or the 
power to performe the same, see that yee be carefull 
in prayer, and seeke continuallie after the heavenlie 
assistance of the Holie Ghost, from God the Father, 
by the mediation of our onlie Mediator and Saviour 
Jesus Christ, that yee may everie day waxe riper and 
stronger in your ministrie: Be diligent in reading 
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and learning the Holy Scriptures, that the doctrine 
yee deliver to God’s people may be the more power- 
full, and strive above all thinges to frame your 
maners according to the reule of the same: forsake 
and set asyde (as much as you may) all worldlie cares 
and studies: And, finallie, applye your selfe onlie to 
this vocation, that your labours may bee found pro- 
fitable, and you never found unfaithfull unto that 
Lerd who hath trusted you with his high function 
and charge. Wee have good hope, brother, that ye 
have weighed and pondered these thinges with your 
selfe long before this tyme, and that yee have re- 
solved with all diligence, by the grace of God, to 
performe the same: Yet, that the congregatioun here 
assembled may understand your mynd and will in 
these thinges, and that your promise may bind you 
to the greater care in your calling, yee shall answere 
to these things plainlie, which I, in their names, 
shall demand of you touching the same. 

Doe you think in your heart, that yee are truelie 
called according to the will of our Lord Jesus Christ, 
and the order of this Church of Scotland, to the 
holie function of the Ministrie ? 


Answere. 


I think it. 
The Bishope. 


Are you perswaded that the holy Scriptures con- 
teine sufficientlie all doctrine required of necessitie 
for eternall salvation, through faith in Jesus Christ ? 
And are you determined with the saids Scriptures to 
instruct the people committed to your charge; and 
to teach nothing (as required of necessitie to eternall 
salvation) but that you shall bee perswaded may bee 
concluded and proved by the Scripture ? 
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[ Answere. 

I am so perswaded, and have resolved by God’s 
grace so to doe. 

The Bishope. 

Will you, then, give your faithfull diligence so to 
minister the Doctrine and Sacraments and the Dis- 
cipline of Christ, as the Lord hath commanded, and 
as this Church hath received the same, according to 
the commandements of God; so that you may teach 
the People committed to your cure with all diligence 
to keepe and observe the same ? 


Answere. 


I will so doe, by the grace of God. 


The Bishope. 

Will you be readie with all faithfull diligence to 
banish and drive away all erroneous and strange 
doctrine contrarie to God’s Word, and to use both 
publick and privat admonitions and exhortations, as 
weel to the sicke as to the whole, within your cure, 
as need shall require and occasion shal be given? 


Answere. 


I will, by the helpe of God. 


The Bishope. 

Will you be diligent in prayers and in reading of 
the holy Scriptures, and in such studies as helpe to 
the knowledge of the same, laying asyde the studie 
of the world and the flesh ? 


Answere. 


I will endevour my selfe so to doe, God being my 
helpe. ° 
The Bishope. 


Will you bee diligent to fashione your selfe and 
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your familie according to the doctrine of Christ, and 
to make both your selfe and them, as much as in you 


lyeth, wholsome examples and spectacles to the flock 
of Christ ? 


Answere. 


I will so apply my selfe, by God’s grace. 


The Bishope. 


Will you mainteine and set fordward (as much as 
lyeth in you) quyetnes, peace, and love, amongst 
all Christian people, and speciallie amongst them 
that are, or shal be committed to your charge? 


Answere. 


I will so doe, God being my helpe. 


The Bishope. 

Will you reverendlie obey your Ordinarie and 
other cheef ministers, unto whom the government 
and charge is committed over you; following with 
a glaide mind and will their godlie admonitions, and 
submitting your selfe to their godlie judgements ? 


Answere. 


I promise so to doe, by the grace of God. 


Then shall the Bishope say, 

Almightie God, who hath given you a will to doe 
all these thinges, grant also unto you strength and 
power to performe the same; that hee may accom- 
plish his worke which hee hath begun in you, untill 
the tyme hee shall come at the latter day to judge 
the quicke and the dead. 


Then shall the Bishope stand up, and speake to the Congrega- 
tion these wordes :— 

Brethren, you see all the willingnes of this our 

Brother to undergoe this charge, and have heard the 
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promises which hee hath made to performe the 
dueties of the same; yet because no man is able to 
doe any good thing without the speciall grace of 
God in Jesus Christ, and that hee hath promised to 
give the same to all that aske, as lyke wayes to bee 
found of them that seek him; let us all joyne in 
prayer to Almightie God, and earnestlie crave his 
blessing and benediction to this worke, that this 
which wee now doe may tend to the glorie of his 
holy name, the profeit of his Church, and all our 
comforts in Jesus Christ our Lord. 


This said, the Bishope shall pray in this maner :-— 


O Lord, to whome all power is given in heaven 
and in earth, Thou that art the eternall Sone of the 
eternall Father, who hes not onlie so loved thy 
Church, that, for the redemptione and purgation of 
the same thou hes humbled thy selfe to the death of 
the crosse ; and thereupon shedde thy most innocent 
blood, to prepare to thy selfe a spouse without spote, 
but also to reteine this thy most excellent benefite 
in recent memorie, hes appointed in thy Church 
teachers, pastors, and apostles, to instruct, comfort, 
and admonish the same: Looke upon us mercifullie, 
O Lord, thou that onlie art King, Teacher, and 
High Preist to thy owne flock, and send into this 
our brother, whome in thy name wee are now to 
admitte unto-the ministrie of thy Church, such a 
portion of thy Holy Spirite as thereby hee may 
rightlie devyde thy Worde, to the instruction of thy 
flock, and confutation of all pernitious errours, re- 
plenish him with trueth of doctrine and innocencie 
of lyfe; that as by thy Word, so by good example 
hee may ever faithfullie serve thee in this office, give 
him that mouth and wisedome whereby the enemies 
of thy trueth may bee confounded, the woolfes ex- 
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pelled and driven from thy folde, thy sheepe fed in 
the most wholsome pastures of thy holy Word, the 
blind and the ignorant may bee illuminated with thy 
true knowledge. Finalie, that the dregges of super- 
stition and idolatrie, which yet restes within this 
realme, being purged and removed, wee may all not 
onlie have occasion to glorifie thee, our onlie Lord 
and Saviour, but also daylie grow in godlines and 
obedience of thy most holy will, to the destruction 
of the bodie of sinne, and to the restitution of that 
image, to the which wee were once created, unto the 
which after our fall and defection wee are renewed 
by participation of thy Holy Spirite; which by 
true faith in thee, wee doe professe as the blessed 
of thy Father, of whome the perpetuall increase 
of thy graces wee crave, as by thee, our Lord, 
King, and onlie Bishope, wee are taught to pray, 
Our Father, &c. 


The Prayer ended, the Bishope, with the Ministers that are 
present, shall lay their hands upon the head of him that is 
to bee admitted, hee in the meane while kneeling humblie 
upon his knees, and the Bishope shall say, — 


In the name of God, and by the authoritie com- 
mitted unto us by the Lord Jesus Christ, wee give 
unto thee power and authoritie to preach the Word 
of God, to minister his holie Sacraments, and exercise 
Discipline in such sort as is committed unto ministers 
by the order of our Church ; and God, the Father of 
our Lord Jesus Christ, who hes called thee to the 
office of a watchman over his people, multiplie his 
graces with thee, illuminat thee with his Holie Spirit, 
comfort and strengthen thee in all vertue, governe 
and guide thy ministrie, to the praise of his holie 
name, to the propagation of Christe’s kingdome, to 
the comfort of his Church, and to the discharge of thy 
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owne conscience in the day of the Lord Jesus, to 
whome, with the Father and the Holy Ghost, be all 
honour, praise, and glorie, now and ever. Amen. 


The Bishope shall then deliver the Bible in the hands of the 
admitted, saying, 
This is the Booke of Scripture, which thou must 
studie continuallie, and mak the ground and reule 
of thy doctrine and living. 


After that hee shall take the admitted by the hand, and so shall 
the Ministers that are present, with the Commissionars of 
the Church whereunto hee is admitted. 

This done, the admitted person standing in the same place 
where hands were layed upon him, this last Exhortation shall 
be read by the Bishope. 

Take heade to thy selfe, and unto the flock com- 
mitted to thy charge; feede the same carefullie, not 
as it were be compulsion, but of verie love which 
thou beares to the Lord Jesus; walk in simplicitie 
and purenes of life, as it becommeth the true servant 
and embassadour of the Lord Jesus, usurpe not 
dominion nor tyrannicall authoritie over thy brethren, 
be not discouraged in adversitie, but lay before thy 
selfe the example of the prophets, apostles, and of 
the Lord Jesus, who in their ministrie susteined con- 
tradiction, contempt, persequution, and death; feare 
not to rebuke the world of sinne, justice, and judg- 
ment: If any thing succeid prosperouslie in thy 
vocation, be not puft up with pryde, neither yet 
flatter thy selfe as that the good successe proceeded 
from thy vertue, industrie, or care; but let ever that 
sentence of the apostle remaine in thy heart, ‘‘ What 
hast thou which thou hes not received? If thou hes 
received, why glories thou?” Comfort the afflicted, 
support the poore, and exhort others to support 
them ; be not solicite for thinges of this life, but be 
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fervent in prayer to God for the incresse of his Holy 
Spirit: And, finallie, behave thy selfe in this holie 
vocation with such sobrietie as God may be glorified 
in thy ministrie: So shall thou shortlie obtaine the 
victorie, and receive the crowne promised, when the 
Lord Jesus shal appeare in his glorie, whose omni- 
potent Spirit assist thee and us to the end. 


Then shall they sing the 23d Psalme, which being ended, the 
Bishope shall conclude with this prayer :— 


Most mercifull Father, wee rander unto thee all 
heartlie thankes for the care thou vouchafes to tak 
of thy Church, in provyding unto her pastors and 
teachers throughout the world ; particularlie, for that 
thou hast beene pleased to call this thy sérvand 
(whome we have now admitted) unto the same office 
and ministrie, once againe wee entreat thee, O God, 
to send upon him thy heavenlie blessing, that hee 
may be clothed with true holines, and that thy word 
spoken by his mouth may have such successe, as it 
may never be spoken in vaine. Grant also that they 
unto whome hee is, or shalbe appointed minister, 
may have grace to heare and receive the same as thy 
most holy word, and the meane of their salvation ; 
and, finallie, give unto us all thankfulnes for thy 
benefites, grace to proceide in the knowledge and 
faith of thy Sone, that in all our words and deeds 
wee may seek thy glorie and the increas of thy king- 
dome, through Jesus Christ our Lord. 

The grace of our Lord Jesus Christ, and the love 
of God, with the fellowshipe of the Holy Ghost, bee 
with us all for evermore. Amen. 


J&= It is to be remembred in the admission of everie minister, 
that befor the Bishope give him ordination, hee shall exact 
the Oaths following of him that is to be admitted, in the 
presence at the least of two or three witnesses. 
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THE OATH OF CANONICALL OBEDIENCE. 


I, A. B., doe sweare, that I will yeeld due and 
canonicall obedience to your Lordschip and your 
successours, in all lawfull causes, according to the 
lawes ecclesiasticall in that behalfe provyded. So 
God mee helpe. 


THE OATH AGAINST SYMONIE. 


I, A. B., doe also sweare, that I have made no 
Symonicall payment, contract, or promise, directlie 
nor indirectlie, by my selfe, or by any other, to my 
knowledge or with my consent, to any persone or 
persones whatsoever, for or concerning the procuring 
and obteining of this ecclesiasticall dignitie, place, 
preferment, office, or living of P. W., nor will at any 
tyme hereafter performe or satisfie any such kynd of 
payment, contract, or promise, made by any other 
without my knowledge or consent. So helpe mee 
God, through Jesus Christ. 


THE OATH DE PERPETUO RESIDENDO. 


I, A. B., doe likewayes sweare, that I will be per- 
sonallie and continuallie resident in or upon the 
Church of W., according to the lawes and constitu- 
tion of this Church and kingdome, in that behalfe 
provyded; unlesse I shall have licence from my 
ordinarie, and be otherwayes lawfullie dispensed 
withall. So helpe mee God. 


THE OATH DE NON LOCANDO. 


Finallie, I doe sweare, that I will not sett or lett 
to ferme the gleibes, manse, tithes, fruites, and pro- 
ffeites belonging to the Church of W., without the 
assent and consent of your Lordschip, or your 
successors, under your hands, in writting first had 
-and obtained. So helpe mee God. 
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THE FORME AND MANER OF CONSECRAT- 
ING ANE ARCHBISHOPE, OR BISHOPE. 


WHEN the day is come of consecrating ane Arch- 
bishope or Bishope, the Bishopes Consecrators, who 
‘must be three at the least, according to the law in 
the consecration of a Bishope, and foure at the con- 
secration of ane Archbishope, doe meet in some 
solemne place, and there have prayers publicklie first, 
and then a sermon touching the office and duetie of 
a Bishope ; which ended, some officiar of the Church 
shall gravelie, and with a lowd voice, three severall 
tymes, call on this maner: If there be any persone 
who can object in forme of law any thing against the 
lyfe or doctrine of the Archbishope or Bishope now 
to be confirmed, let him now come foorth, or from 
hencefoorth hee shalbe precluded. No objection 
being made, the Bishope elected shall be presented 
by two Bishopes unto the Archbishope of the pro- 
vince, or to some other Bishope appointed by his 
commission: The Bishopes that present him saying, 

Most reverend Father in God, wee przsent unto 
you this godlie and learned man to bee consecrated 
Bishope. 


Then the Archbishope shall require the Kinges mandat for the 
consecration, and deliver it to his Chancellar, or some speciall 
officiar of the Archbishoprick ; and cause him to reade the 
same aloude. 


This being read, the Oath of Supremacie shall be 
ministred unto the persone elected, as it is set doune 
before in the order of admitting Ministers, 

If hee be a Bishope that is to be consecrated, then 


CONSECRATING AN ARCHBISHOP, ETC. 125 


must hee take the Oath of obedience to the Arch- 
bishope, as followeth :— 

In the name of God, I, N., chosen Bishop of the 
Church and sea of N., doe professe and promise all 
due reverence and obedience to the Archbishope 
and Metropolitall Church of S., and to their succes- 
sours. So helpe me God, through Jesus Christ. 


Then the Archbishope, sitting in a chayre, shall thus speake 
unto him who is to be consecrated :— 


Brother, forasmuch as Holy Scripture, and the old 
Canones of the Church, requires that wee should not 
be hastie in laying on hands, and admitting of any 
persone to the governement of the Church of Christ, 
which hee hath purchassed with no lesse pryce then 
the shedding of his owne most pretious blood: Be- 
fore I admitte you to this administration whereunto 
yee are called, I will examine you in certane Articles, 
to the end the Congregation present may have a 
tryall, and beare witnesse, how ye are mynded to 
behave your selfe in the Church of God. 

Are you perswaded that yee are truelie called to 
this ministration, according to the will of oure Lord 
Jesus Christ, and the order of this Realme ? 


Answere. 
I am so perswaded. 


The Archbishope. 


Are you perswaded that the Holy Scriptures con- 
teine sufficientlie all doctrine requyred of necessitie 
for eternall salvation, through faith in Jesus Christ ? 
And are you determined with the same Holy Scrip- 
tures to instruct the people committed to your 
charge, and to teach or mainteine no thing as re- 
quyred of necessitie to eternall salvation, but that 
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which you shalbe perswaded may bee concluded by 
the same? 
Answere. 


I am so perswaded, and resolved by God’s grace. 


The Archbishope. 

Will you then faithfullie exercise your selfe in the 
saids Holy Scriptures, and call upon God by prayer, 
for the true understanding of the same, so as yee 
may be able by them to teach, and exhort, with 
wholesome doctrine, and withstand and convince the 
gainesayers ? 

Answere. 


I will so doe, by the helpe of God. 


The Archbishope. 


Will you bee readie, with all faithfull diligence, to 
banish and dryve away all erroneous and strange 
doctrines contrarie to God’s word, and both privatlie 
and openlie call and incourage others to the same? 


Answere. 


I shall so doe, the Lord being my helpe. 


The Archbishope. 


Will you deny all ungodlines and worldlie lusts, 
and live soberlie, righteouslie, and godlie in this 
world, that you may shaw your selfe in all thinges 
ane example of good works, that the adversarie may 
be ashamed, having no thing to lay against you? 


Answere. 


I purpose to doe so, by God’s helpe. 


The Archbishope. 


Will you mainteine and set fordward (as much as 
shall lye in you) quyetnes, peace, and love, amongst 
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all men, and correct such as are unquyet, disobedient, 
and criminous within your diocese, by the authoritie 
yee have of God, and as shallbe committed to you 
by the ordinance of this Realme ? 


Answere. 


I will doe so, by the helpe of God. 


The Archbishope. 


Will you show your selfe gentle, and be mercifull 
for Christes sake to poore and needie people, and to 
all strangers destitute of helpe? 


Answere. 


I will show my selfe such, by God’s helpe. 


The Archbishope. 


Almightie God, our Heavenlie Father, who hath 
given you a goodwill to doe all these things, grant 
also unto you strength and power to performe the 
same, that hee accomplishing in you the good worke 
which hee hath begunne, yee may be found perfect 
and irreprehensible at the latter day, through Jesus 
Christ our Lord. Amen. 


Then shall be sung this Songe, 
Come, Holy Ghost, eternall God, &c., to the end. 

After which, the Archbishope shall say to the Congregation 

present, 

Brethren, wee reade in the Gospell of St Luke, 
that our Saviour continued a whole night in prayer, 
before hee did send foorth his twelfe Apostles ; and 
in the Book of the Acts, that the Disciples at Antioch 
did fast and pray, before they layed handes upon 
Paule and Barnabas. In lyke maner will wee first 
fall to prayer, before wee send foorth this persone 
presented unto us to the worke, whereunto wee trust 
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the Holy Ghost hath called him: and therefore wee 
will beseich you that are heer assembled, to assist us 
with your fervent devotione to Almightie God, say- 
ing: Almightie God, and most mercifull Father, who 
of thy infinite goodnes hes gevin thy onlie beloved 
Sone Jesus Christ, to bee our Redeemer, and author 
of everlasting lyfe, who also by thy Holie Spirit hes 
appointed diverse orders of Ministers in thy Church, 
pouring doune thy giftes aboundantlie upon men, and 
sending some to be Apostles, some Prophets, some 
Evangelists, some Pastors and Doctors, for the per- 
fyting of the saints, and for the edifying of the bodie 
of Christ; Grant, wee beseech thee, to this thy 
Servand, whome wee are now to receive unto the 
office of a Bishope within thy house, such grace as 
hee may- evermore be readie to preach the glaide 
tydings of reconciliation, and use the authoritie given 
unto him, not to destroy but to save, not to hurt 
but to helpe; send doune upon him, O God, thy 
heavenlie blessing, and so endue him with thy Holy 
Spirit, that hee preaching thy Word, may not onlie 
be earnest to reprove, exhort, and rebuke, with all 
patience and doctrine, but also may be, to such as 
beleeve, ane wholsom example in word, in conversa- 
tion, in love, in faith, in chastitie, and puritie, that 
faithfullie fulfilling his course at the latter day, hee 
may receive the crowne of righteousnes layed up by 
the Lord, thé righteous Judge, who liveth and raign- 
eth one God with the Father and the Holy Ghost, 
world without end. Amen. 


Then the Archbishope and Bishops present shall lay their hands 
upon the head of the elected Bishope, the Archbishope 
saying, 

Wee, by the authoritie given us of God, and of his 

Sone the Lord Jesus Christ, give unto thee the 
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power of Ordination, imposition of hands, and cor- 
rection of maners, within the Dioceses whereunto 
thou art, or hereafter shall be called. And God 
Almightie bee with thee in all thy wayes, encresse 
his graces into thee, and guyde thy ministrie to the 
praise of his holie name, and the comfort of his 
Church. Amen. 


Then the Archbishope shall delyver unto him the Booke of 
Holy Scriptures, saying, 


Give head unto reading, exhortation, and doctrine : 
meditat upon the things conteined in this Booke, bee 
diligent in them, that thy proffiting thereby may be 
made manifest unto ali men: take head unto thy 
selfe, and unto teaching: so doing thou shall save 
thy selfe, and them that heare thee: bee to the flock 
of Christ a sheap-herd, not a woolfe: feede them, 
devoure them not: hold up the weake, heale the 
sicke: bind together the brocken, bring againe the 
outcasts, and seek the lost: bee so mercifull that 
thow bee not too remisse: so minister discipline 
that thou forget not mercie; that when the cheife 
Sheep-herd shall come, yee may receive the immar- 
cessible crown of glorie, through Jesus Christ our 
Lord. Amen. 


Then shall the Archbishope and the Bishops, with the new 
consecrated Bishope, and others of the Assemblie, com- 
municat, and after communion, the blessing shalbe given, 
and so the action end. 
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ADVERTISEMENT. 
TOUCHING ARCHBISHOPS OR BISHOPS TRANSLATED. 


When ane ARCHBISHOPE or BisHopP shall bee 
translated to ane other Sea, there is no new Con- 
secratione made; but the Archbishope, and other 
Bishops unto whome his Majestie’s mandat is directed 
(who, at the translation of ane Archbishope, must be 
foure in number), being meet, shall, after prayers and 
sermone made, cause some church officiar with a 
lowde voice, call three several tymes on _ this 
maner :— 

If there bee any persone who can object in forme 
of law, any thing against the lyfe or doctrine of A. B., 
now to be confirmed, let him appeare, or from hence- 
foorth hee shall be preecluded. 

No opposition being made, the principall Confir- 
mer shall requyre the Ki1nc’s mandat, and delyver it 
to his Chancellar, or some principall officiar of the 
Archbishoprick, causing the same to bee read. 

Then is the Oath of Supremacie ministred unto 
him that is to be confirmed, with the Oath of 
Obedience to the Archbishope. 

After the Oaths are given, the Archbishope shall, 
‘in some few wordes, exhort him unto diligence and 
fidelitie in his charge, and conceive prayer for the 
blessing of God upon that action. 

Which ended,! a sentence is reade by the Arch- 
bishope, or by the most ancient confirming Bishope, 


1 On the margin,—‘‘ This sentence is to be pronunced at the 
consecration of everie Bishope, before they goe to the com- 
munion, 
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in the name also of all the rest that are assisting, 
wherein is rehearsed the vacancie of that Sea, by the 
death or translation of the preedicessor, the election 
of the new Archbishope, or Bishope, the Kuinc’s 
royal assent thereunto, the mandat received, ‘their 
meeting and performing all thinges in course of law: 
and then is hee pronunced to bee Archbishope or 
Bishope of such a Sea, and a command given to the 
Archdeacone of the metropolitan Church to induct 
him, by him selfe or bee his sufficient procuratour, 
into the same, which is afterwards done. 


Last, the 23d Psalme is sounge, and so they breake up. 


NEO. IETS: 


A FORM OF SERVICE 


TO BE USED IN ALL THE PARISH CHURCHES 
OF SCOTLAND. 


“‘THE same Assembly (1616) appoint that a Form of Divine 
Service be set down to be used in Churches, &c. ... I 
suppose that the pressing of Perth Articles next year put 
a stop to this appointment, . . . because upon the receiv- 
ing the English ceremonies it would be proper to allow 
forms of prayer suited to these Holy Days and significant 
ceremonies. . . . However, I have in my hands in MS., 
and it forms an original and first draught—a form of 
Prayers entitled Howit’s Form of Service. . . . Iam ready 
to think. . . the drawer of it is Mr Peter Howit, Minister 
at Edinburgh, who was next year deposed by the High 
Commissioner for his share in the supplication . . . Perth 
Articles with Mr Calderwood, Mr Archibald Simson, and 
others.” — Wod. MS. Life of Principal Howie of St 
Andrews. 


134 NOTES. 


BOOKE OF COMMON PRAYER. 


TITLE-PAGE. 


The note, ‘‘as it was sett downe at first before the 
change thereof made by ye Archb. of Canterburie, and sent 
back to Scotland,” is in a different handwriting from the 
rest of the MS., and from the corrections made upon it. 
It was written, in all likelihood, after Laud’s ‘‘ Troubles,” 
and perhaps by one who did not know all the facts as to 
the compilation of the Book of 1637. Mr Burton regards 
it as equivalent to ‘‘the Service Book intended for Scotland 
before Laud took the affair into his own hands,” and in this 
sense it is strictly correct. 


THE TABLE AND CALENDAR. 


There was no printed table of lessons in Knox’s Liturgy, 
but it was a regulation of the Church ‘‘that the Scripture 
be read in order; that is, that some one Book of the Old 
or New Testament be begun and orderly read to the end.” 
—First Book of Discipline. 

The Order for Reading of the Psalms.—The Psalms appear 
to have been always read in church, with chapters of the 
Old and New Testaments, by the readers, from the time 
of the Reformation ; and perhaps the mode of reading the 
psalter introduced into Scotland with the Prayer Book of 
Edward the Sixth may have been continued for a time after 
that book was superseded. It is related of Knox that he 
read through the Psalms monthly, besides chapters of the 
Old and New Testaments daily.—Cal., iii. 232. 

The Order for reading the rest of Holy Scripture.—No 
part of the Apocrypha is introduced, and the Pentateuch is 
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appointed to be read twice in the year. In the Calendar 
no saints’ days are mentioned—although they were printed 
in Knox’s Liturgy at the time, more, however, ‘‘for the use 
of their fairs” than anything else. The anniversaries re- 
ferring to our Lord are not spoken of as ‘“‘holy days,” but 
“days to be kept for commemoration of some special 
benefits,” and proper psalms and lessons are appointed 
for them. 


MORNING PRAYER. 


The service begins with sentences of Scripture, an 
exhortation, confession, and absolution, as in the English 
Prayer Book. This mode of commencing public worship 
was of Reformed origin, having been taken by the com- 
pilers of the English book from two foreign Reformed 
churches established in England, those of Pollanus and 
Alasco, and they owed it to Calvin, who had first intro- 
duced it into his Strasburg Liturgy. 

Sentences.—The last is not in the English Prayer Book, 
but it was retained in Laud’s Liturgy. 

The Exhortation is taken from the English Prayer Book, 
unchanged, except in the omission of the word lowly, which 
is erased. 

The Confession.—The heading is from the English Prayer 
Book as it then stood, the word ‘“‘all” before kneeling 
having been added since. This confession is derived 
partly from the Reformed Liturgies of Pollanus and 
Alasco; portions of it appear to have been originally 
suggested by the seventh chapter of the Epistle to the 
Romans. 

The Absolution.—The heading as first written in the MS. 
was the same as in the English Prayer Book from 1603 till 
1661, the words ‘‘or remission of sins” having been added 
after the Hampton Court Conference, in deference to the 
English Puritans. At the revision of the English Liturgy 
in 1662, ‘‘priest” was substituted for ‘‘ minister,” and a 
clause was added from Laud’s Book of 1637. The correc- 
tion in the MS., ‘‘declaration of the,” is in a Protestant 
direction, and anticipates the words of the American 


136 NOTES. 


Episcopal Liturgy. The Absolution was to be ‘‘pro- 
nounced by the minister alone,” a regulation which would 
have excluded the use of it by the ‘‘ Readers.” The form 
is taken from the English Liturgy, the compilers of which 
took it partly from the books of Alasco and Pollanus, who 
again had derived it from Calvin’s Strasburg Liturgy. 
‘“‘Such a formula is found in several of the Reformed 
Liturgies,” but ‘‘it was excluded from the Genevan by a 
scruple.” ‘‘There is none of us,” says Calvin, ‘but must 
acknowledge it to be very useful, that, after the general 
confession, some striking promise of Scripture should 
follow, whereby sinners might be raised to the hopes of 
pardon and reconciliation. And I would have introduced 
this custom from the beginning, but some fearing the 
novelty of it would give offence, I was over easy in yield- 
ing to them.” All the Reformed Churches understood 
Divine service to comprehend the absolution of the faithful, 
whether formally pronounced or not. 

The Lord's Prayer.—This is the point of transition from 
the Reformed to the more ancient part of the service. In 
the English Prayer Book (as in the MS.), the minister 
said this alone till the revision of 1661-62. The doxology 
given here, and also in Laud’s Book, was not at that time 
in the English Liturgy ; but the Presbyterians objected to 
this omission at the Savoy Conference, and it was then 
added. The versicles which follow the Lord’s Prayer in 
the English Book are omitted in this Scottish draft. They 
were objected to by the English Presbyterians at the 
Savoy Conference, but were retained with an addition— 
‘The Lord’s name be praised,” taken from Laud’s Book 
of 1637. 

Psalm 95.—This Psalm is of very ancient use in divine 
service. It is said to have been sung first at the com- 
mencement of public worship to call the people out of 
the churchyard, and hence it is called Invitatory. It is 
somewhat singular that the new translation of the Bible 
is followed in this Psalm, while in other parts of the 
Liturgy the Genevan translation is retained. 

Psalms.—Then follow the Psalms for the day, at the end 
of which is to be said Gloria Patri. In the English Prayer 
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Book, it is appointed to be said at the end of every Psalm ; 
but here it is only to be used once. The English Presby- 
terians, at the Savoy Conference, objected to its use six 
times—and sometimes ten—during divine service, and 
urged that it should only be said once at morning and once 
at evening Prayer. In Scotland it was always sung at 
the close of each metrical psalm or part of a psalm.—Book 
of Com. Order. 

Scripture Lessons.—The practice of reading two chapters, 
one from the Old and another from the New Testament, 
appears to have been general in Scotland from the 
Reformation. In the English Prayer Book, after the first ~ 
lesson, either the Te Deum or the Benedicite is appointed 
to be sung, and after the second lesson the Benedictus, or 
Psalm 100. The English Presbyterians at the Savoy 
Conference desired ‘“‘that some Psalm or Scripture Hymn 
might be appointed instead of that apocryphal.” The Te 
Deum and the Benedictus, or the Song of Zacharias, were 
not in the Scottish Psalm Book of the time ; and the Psalms 
to be sung after the lessons in the morning service are not 
indicated. . 

The Creed.—The Creed was appointed to be read in the 
Book of Common Order, and in the other Reformed Litur- 
gies, at the end of the prayer of intercession, after the 
Sermon. The versicles that follow in the English Prayer 
Book are omitted as before, and also the repetition of the 
Lord’s Prayer in this place. The English Presbyterians at 
the Savoy Conference urged that the Lord’s Prayer ‘‘ may 
not be enjoined to be so often used in morning and evening 
service.” 

The Collects.—The first is the same as in the English 
Prayer Book, and the second is the same as the English 
third collect for grace, with the addition of a clause. With 
these collects the English morning service ended till the 
revision of 1661-62. The five Prayers were then added 
on the suggestion of Bishop Cosin, who followed in this a 
rubric of Laud’s Book, the usage of which and of the 
present English form had been anticipated in this draft. 

Prayer for the King’s Majesty.—This was given in Knox’s 
Liturgy, in the older form in which it appeared in the primer 
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of King Edward the Sixth, having been introduced into 
Scotland with the English service after the Reformation. 

A Prayer for the Queen.—This prayer is partly borrowed 
from the Prayer for the Royal Family inserted in the English 
Prayer Book in 1604—after the accession of King James. 

A Prayer for the Prince Elector Palatine.—It is probable 
that this prayer had been remodelled in 1629, as when the 
Liturgy was drawn up the Elector’s troubles had not com- 
menced. He was crowned King of Bohemia November 2, 
1619, and it was at the battle of the Weissenberg, fought 
November 8, 1620, that he lost all. The preface to the 
Prayer contains a clause ‘‘who hast promised to be a 
Father of thine elect and their seed,” which had belonged 
to the English Prayer for the Royal Family drawn up in 
1604, but it was discontinued in the English Prayer Book 
in 1627, and ‘‘fountain of all goodness” was substituted 
for it. The reason alleged for the change was that the 
former clause was not appropriate when the King had no 
family. 

This prayer is crossed in the MS., and possibly this may 
have been done by Laud himself, as he struck the names 
of the Elector and the Princess Elizabeth out of the English 
Liturgy after 1632. This he justified on the ground that 
the King had then children of his own who were the nearest 
heirs to the throne. The Elector had been chief of the 
Protestant Alliance in Germany, and he and his family had 
a very warm place in the affections of the Scottish Church 
then and afterwards. In the Directory for worship it is 
enjoined that prayer should be offered ‘‘for the comforting 
of the afflicted Queen of Bohemia, sister to our sovereign, 
and for the restitution and establishment of the illustrious 
Prince Charles, Elector Palatine of the Rhine, to all his 
dominions and dignities.” This regard for a family whose 
descendants were destined to fill the Throne, as the nearest 
Protestant heirs, seems almost prophetic. 

A Prayer for the whole Estate of Chriss Church.—This 
prayer is in the spirit, and partly in the words, of one with 
the same title, to be used after sermon, in Knox’s Liturgy. 
The prayer that follows, which may be used instead, 
is the Prayer for the Church Militant, as it stood in the 
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English Prayer Book from 1604 till 1661, with one or two 
verbal alterations. 

The Benediction.—“‘ Us” is given instead of ‘‘ you.” This 
was also the case in Knox’s Liturgy, which in this point 
differs from the Book of Geneva. This may have been 
from the use of King Edward’s Liturgy in Scotland having 
familiarised them with ws, or perhaps to meet the case of 
the service being read by readers. The doctrine of the 
Church of Scotland is very explicit as to the benediction 
of the people, in the name of the Lord, being a peculiar 
function of the ordained ministry. The practice has prob- 
ably always been for them to say ‘‘you,” and for readers 
in early time, as for licentiates since, to say ‘‘us.” 


EVENING PRAYER. 


The sentences, exhortation, confession, and absolution 
were not printed at the beginning of the form for evening 
prayer in the English Liturgy before 1662; and though the 
rubric prefixed to the morning prayer directed them to be 
read also in the evening, ‘‘this was rarely if ever the 
practice till last revision.”—Blunt’s Axnot. Prayer Book, 
Pp. 30. 

There is a similar direction in this Liturgy, but the 
evening service begins in a way that shows it was not 
intended to repeat them. The use of them twice on the 
same day would scarcely have harmonised with the spirit 
of the Church at that time. 

The service begins with a verse from the 95th Psalm. 

Prayer.—The prayer that follows is taken verbatim from 
the Book of Common Order. It was retained from the 
Book of Geneva, the compilers of which took it partly 
from the evening prayer in Calvin’s Liturgy. It was the 
last prayer in which Knox joined, having been read at 
family worship in his room an hour before his death. 

Hymns.—The Magnificat and Nunc Dimittis, which are 
appointed to be sung after the chapters, have been sung 
at evening service from very early times. There were 
metrical versions of both in the old Scottish Psalm Book, 
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entitled, ‘‘The Song of blessed Mary, called Magnificat,” 
and ‘‘ The Song of Simeon, called Nunc Dimittis.” 

Prayer.—In the prayer which follows the Creed we have 
first the English second collect at evening prayer. Then 
comes a line which has been inserted by a later hand from 
Calvin’s evening prayer, and which connects the second 
English collect with the third, ‘‘ for aid against perils,” part 
of which is given. This again is followed by a sentence 
or two taken partly from Calvin’s evening prayer. The 
changes are in a Reformed direction, being designed to 
throw the two collects into one continuous prayer, and 
also to follow Calvin, and Knox’s Liturgy, more closely. 

At this point the evening prayer of the English service 
ended at that time. In this Liturgy the prayers of inter- 
cession are added as in the morning service. 


PRAYERS FOR DAYS OF COMMEMORATION. 


A prayer on the day of the Nativity.—This is nearly the 
same as the Collect for Christmas in the English Prayer 
Book. ‘‘The blessed Virgin Mary” is given instead of 
“fa pure virgin,” and the words ‘‘this day,” then in the 
English Liturgy, are left out. The Presbyterians, at the 
revision of 1661-62, objected to ‘‘this day,” and they were 
then changed for ‘‘as at this time.” 

A prayer on the day of Our Saviours passion.—The first 
part resembles the English Collect for the Sunday before 
Easter, and the latter part is nearly the same as the 
English Collect for Good Friday. 

A prayer on the day of the Resurrection.—This is partly 
taken from the English Collects for the first and second 
Sundays after Easter. 

_ A prayer on the day of the Ascension.—Taken partly from 
the English Collect for that day, with a preface from that 
of the Sunday following. 

A prayer to be said on Whitsunday.—Very much like the 
English Collect for the day. This is the only festival 
named in the MS. 


= 
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SUNDAY SERVICE. 


The reading of the Decalogue.—This was enjoined in all 
the Reformed Liturgies of the Continent, and it was in 
imitation of them that the compilers of the English Prayer 
Book introduced it into their Communion service. 

The responses after the commandments, which are re- 
commended to be repeated as far as the people could be 
brought to this custom, are taken from the English Prayer 
Book, the compilers of which enlarged upon a suggestion 
of Pollanus, who, in his version of the Reformed Liturgy, 
concluded the reading of the law with a short prayer, 
that ‘“‘the Lord would write the law in our hearts by His 
Spirit.” 

The English Presbyterians in 1661 urged ‘‘that instead 
of those short prayers of the people, intermixed with the 
several commandments, the minister after the reading of 
all may conclude with a suitable prayer.” Though these 
responses were never used in Scotland, it is not uncommon 
to hear the Decalogue read on a Communion Sunday, with 
a pause after each commandment. 

Next follows a rubric that, ‘‘in place of the first con- 
fession appointed to be read on other days, one of thir 
confessions following, wherewith the people is accus- 
tomed,” is ‘to be used.” In Knox’s Liturgy there was a 
difference made betwixt the prayers to be read on Sundays 
and on other days, and this is still done in several Reformed 
Liturgies. 

The first Confession.—This is the ordinary Sunday Con- 
fession from Knox’s Liturgy, verbatim; and is a version 
of the common confession of the Reformed Churches. 

The second Confession.—This is also taken from Knox. 
It appears first in an edition of 1575, and is a compilation. 

Prayer of Thanksgiving.—The prayer ‘‘Honor and 
Praise,” &c., is from the Book of Common Order, and 
appears to be of pre-Reformation origin. There was no 
general thanksgiving in the English Prayer Book at that 
time. The English Presbyterians in 1661 complained that 
there was ‘‘a great defect as to such forms of . . . thanks- 
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giving as are suitable to gospel worship,” and to meet their 
wishes the ‘‘ General thanksgiving” now in use was added. 
It was composed by Reynolds, one of the Presbyterian 
Commissioners at the Savoy Conference. 


THE ORDER OF THE SUNDAY SERVICE. 


This, according to the Liturgy, would apparently have 
been as follows :— 


1. Sentences. 10. Lesson from the New 
2. Exhortation. Testament. 
3. Confession (from Knox’s 11. Praise. 

Book). 12. The Creed. 
4. Absolution. 13. The Decalogue. 
5. Lord’s Prayer. 14. Prayer of Intercession. 
6. Psalm 95, said or sung. 15. Praise. 
7. Psalms for the day, 16, Sermon, 
8. Lesson from the Old 17. Praise. 

Testament. 18. Thanksgiving (optional). 
g. Praise. 19. Benediction. 


The general practice in the Church of Scotland, as of 
the other Reformed Churches, was to have the long prayer 
of Intercession after the sermon; and in this they followed 
the primitive Church. Apparently a change is recom- 
mended in this Liturgy, but it is somewhat doubtful. 


OCCASIONAL PRAYERS. 


A prayer against tempests.—This closely resembles the 
prayer for fair weather in the English Liturgy. 

for rain.—From the English Liturgy. 

In time of dearth and famine.—Nearly the same as the 
prayer in the English Liturgy. 

In time of any common plague or sickness.—The preface 
is somewhat like the commencement of the prayer for time 
of pestilence in Howat’s form, the rest is from the English 
Liturgy. 
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In time of war.—From the English Liturgy. 

In time of persecution of the truth.—This is taken partly 
from a prayer entitled ‘‘A complaint of the tyranny used 
against the saints of God,” in the Book of Common Order. 

In time of harvest.—This prayer, probably composed for 
this Liturgy, was designed for use throughout the whole 
harvest season. 


THANKSGIVINGS. 


For rain.—As in the English Prayer Book since 1604, 
and so with the thanksgivings that follow. 


THE ADVERTISEMENT AS TO THE USE 
OF AMEN. 


The Reformed favoured no responses on the part of the 
people except the Amen. This was owing partly at least 
to the high views which were held as to the ministry ; but 
more ample provision was made than before for the people 
taking part in the praises of God, and it was intended that 
they should respond with an audible Amen at the end of 
all the prayers. That section of the English Church which 
favoured the Continental Reformation agreed with the rest 
of the Reformed Church on this point. The ‘‘ troubles at 
Frankfort” in 1554 began by Cox and his friends repeating 
the responses, which the exiles who had preceded them 
had given up; and in 1661, when for the last time the voice 
of that party was heard in the English Church, one of the 
exceptions taken against the Prayer Book was as follows: 
“That the repetitions, and responses of the clerk and 
people, and the alternate reading of the psalms and hymns, 
which cause a confused murmur in the congregation, 
whereby what is read is less intelligible, and therefore 
unedifying, may be omitted: the minister being appointed 
for the people in all public services appertaining unto God, 
and the Holy Scriptures, both of the Old and New Testa- 
ment, intimating the people’s part in public prayer to be 
only with silence and reverence to attend thereunto, and 
to declare their consent in the close by saying Amen.” 
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It was difficult in Scotland, however, to get the people 
to say even the Amen, and it is so still. Cowper speaks 
of the people ‘‘accompanying the prayers up to God” 
with ‘‘sighs and groans,” and such demonstrations appear 
not to have been uncommon. 


BAPTISM. 


In Knox’s Liturgy, it is said the child is to be presented 
by the father and godfather. From the Reformation it 
had been the custom in Scotland, asin other Reformed 
countries, to have additional sponsors joined with the 
parents—a custom which the French Church defended as 
maintaining ‘‘a sweet communion among the faithful by 
a conjunction of friendship.” After the adoption of the 
Westminster standards the custom was continued, but 
gradually the additional sponsors came to be regarded 
merely as witnesses. 

The founder of the Brownists, during his visit to Scot- 
land in 1584, made an attack upon the practice before 
the Session of Edinburgh. He met with no sympathy 
at that time. 

The first guestion to those presenting the child corre- 
sponds substantially with that in Knox’s Liturgy, but has 
an additional clause. 

The address that follows is from the English Prayer 
Book, with a slight verbal change. 

The first prayer.—This is made up of portions of the two 
introductory prayers in the English Prayer Book. 

The brief exhortation that follows is from the English 
Prayer Book, with some verbal alterations ; and the com- 
pilers of that Liturgy took it from Herman’s Book of 
Cologne. 

The address to the sponsors also resembles that in the 
English Prayer Book; ‘‘but it is remarkable,” as Mr 
Irwin says, ‘‘that the clause placed within circumflexes 
(until he come of age to take it upon himself), which was 
not introduced into the English Service until the last re- 
view in 1662, is inserted here in a different handwriting 
from that of the rest of the MS.” 
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*“ Also, in the first of the questions which follow, the 
words zn name of this child, which were inserted [in the 
English Prayer Book] in 1662, are written in the margin 
of the MS. by the same hand which made the preceding 
correction.” These corrections are in a Protestant direc- 
tion, and were not followed in Laud’s Book. The English 
Presbyterians, in 1661, objected to the question as it then 
stood in the Prayer Book, and the words were added on 
the suggestion of Bishop Cosin, who had no doubt seen 
the Scottish MS. Pardovan, giving the doctrine of the 
Church of Scotland on this point, says, ‘‘In the baptismal 
engagement, the parent or sponsor is in name of the child 
to renounce the devil,” &c. The last clause of this question, 
imposing a vow of obedience, had nothing corresponding 
to it in the English Prayer Book at that time; but at the 
last revision an additional question was added to that 
book, on the suggestion of Bishop Cosin, to supply the 
defect. 

The Creed is directed to be asked by the minister, as in 
the English Prayer Book, ‘‘Do you believe,” &c. This 
was contrary to the Scottish usage, which was always to 
make the sponsor repeat the Creed himself. There was a 
rubric in Knox’s Liturgy to this effect—‘‘ Then the Father, 
or in his absence the Godfather, shall rehearse the articles of 
his faith.” Henderson, in his Government and Order of 
the Church of Scotland, says, ‘‘He that presenteth the 
child maketh confession of the faith into which the child 
is to be baptised, and promiseth to bring up the child in 
that faith, and in the fear of God.” 

The question that follows closely resembles Henderson’s 
words, and was probably in common use, ‘‘ Will you that 
this infant be baptised in this faith, and for your own parts 
promise to bring up this child in the knowledge of the 
same, if the Lord shall prolong his life?” The form in the 
English Prayer Book, ‘‘ Wilt thou be baptised in this 
faith?” was always objected to from the days of Bucer 
by the party that favoured the Continental Reformed, 
down till the last revision, when they urged that it should 
be put thus, ‘‘ Will you have this child baptised into this 
faith?” 

K 
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The prayer that precedes the baptismal act has a few 
clauses like those in Knox’s Liturgy, but it seems to have 
been composed for this draft. 

The rubric as to the baptism is much the same as in 
Knox’s Liturgy. There is no reference to the sign of the 
cross, which was not in use in Scotland, and which the 
English Presbyterians wished to be discontinued, or at 
least made optional. The imposition of it by Laud’s Book 
was one of the things which gave great dissatisfaction. 

The call to thanksgiving and prayer which follows is 
from the English Prayer Book, the declaration ‘‘ that this 
child is regenerate” being omitted. 

The prayer is apparently peculiar to this Liturgy, and 
scarcely indicates such high views of the ordinance as the 
corresponding prayer in Knox’s Book. 

The exhortation which concludes the service is from the 
English Liturgy. 


CONFIRMATION. 


In Scotland the only confirmation recognised was that 
of the baptised taking the vows of their baptism upon 
themselves at their admission to the Lord’s Supper. Epis- 
copal confirmation was one of the five articles of the As- 
sembly of Perth, and this service had been prepared ac- 
cordingly. But this was one of the articles which was 
not acted upon between 1618 and 1638. 

The first rubric is compiled from two of those which at 
that time stood in the English Service, the Catechism 
having formed part of that office till 1662. 

The Catechism that follows is the one that was compiled 
in accordance with the Act of Assembly 1616: ‘“‘That a 
Catechism be made easy, short, and compendious, for 
instructing the common sort in the articles of religion, 
which all families shall be subject to have for the better 
information of their children and servants, who shall be 
holden to give account thereof in their examination before 
the communion.” The Assembly of Perth, in 1618, passed 
an Act ratifying ‘‘the Catechism allowed at Aberdeen, 
and printed since with privilege.” It was ‘‘formed” as 
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early as February 1618, and Gilbert Dick then received 
authority to printit. This was confirmed to him by another 
Act of the Privy Council in June 1619.—Lee’s Mem. for 
Bib. Soc. App., 31-35- 

Wodrow had possession of a copy of the edition of 1619. 
““T have before me,” he says, in his Life of John Hall 
(MSS. Glas. Univ.), ‘‘a Catechism printed cum privilegio 
for Gilbert Dick 1619, but whether it is the composition 
ordered by this Assembly [Aberdeen] I cannot determine. 
. . . The Catechism begins—‘Who made man? Ans. 
God,’ and seems to agree with that in Latin at the end 
of our old rudiments, said to be formed by Mr Andrew 
Simson. But whether the catechism be his I am not 
certain. The catechism hath added to it scriptural proofs 
to each answer, the chapter and verse without the words, 
with prayers and graces for children, and closes with the 
following brief of the 10 commands. . . . The catechism 
. - - does not fill a sheet in print.” Mr Irwin, in his ac- 
count of the Liturgy in the British Magazine, noticed the 
resemblance of the catechism to the Latin one—Summula 
Catechisimi, to which Wodrow refers. Simson of Dunbar, 
the reputed author of it, the father of ‘‘ famous Mr Patrick” 
of Stirling, had been master of the Grammar School of 
Perth before the Reformation. The Latin catechism has 
been reprinted by the Wodrow Society, and by Bonar in 
his Catechisms of the Scottish Reformation. The catechism 
in the liturgy closely resembles it, but does not by any 
means follow it verbatim. From Wodrow’s account of 
the catechism he saw, there can be no doubt that it was 
the same as this of the liturgy, with proofs added. 

There was another catechism closely connected with 
this one. One of the instructions sent by King James 
to the Aberdeen Assembly, 1616, was, ‘‘ that all children 
and schools shall have, and learn by heart, the catechism 
entitled God and the King, which already, by Act of Council, 
is ordered to be read and taught in all schools.” 

God and the King was a dialogue on the King’s suprem- 
acy in ecclesiastical matters, as set forth in the oath of 
allegiance, against Popery on the one hand, and also to 
some extent against ‘‘spiritual independence” views. It 


148 NOTES. 

was compiled by order of the King, and printed in English 
and Latin for use in all his dominions. On the r4th of 
April 1616 he wrote to the Scottish Privy Council about 
having it introduced into Scotland, and on the 22nd of 
May the Council appointed some of the bishops and others 
to examine it. On the 6th of June they reported that “‘the 
principal heads of it should be drawn up in some catechetic 
heads and answers,” for use in churches, universities, and 
schools.— Orig. Lett., ii. 803-805. On the 13th of the month 
the Council passed an Act declaring it to be ‘‘necessary 
and expedient” that the principal heads of it should be 
drawn up in the form of question and answer, and the sole 
right of printing it was confirmed to Mr James Primrose.— 
Priv. Coun. Rec., Register House. 

Though no reference is made to it in the printed Acts of 
the Aberdeen Assembly, it seems that arrangements were 
made there for having the heads of it put into the cate- 
chetical form. The licence to Dick, of February 1618, 
refers to that Assembly as ‘‘ordaining two catechisms to 
be formed,” and to ‘‘the said two catechisms” as ‘‘now 
formed.” The exclusive right of printing these catechisms 
is given to Dick.—Lee’s Mem., App., pp- 31-35: 

An edition of God and the King had been printed in 
London in 1616, ‘‘to the only use of Mr James Primrose 
for the Kingdom of Scotland.”—(Lee’s Mem., p. 73.) The 
change made upon it, and the subsequent licence to Dick, 
would not be favourable to the sale of the first edition. 
Hence, perhaps, in the Records of the Town Council of 
Edinburgh, 7th April 1619, we find what Principal Lee 
calls ‘‘the following curious entry”: ‘‘Ordanis William 
Dick Thesaurare, for causes and considerations moving 
thame, to pay Mr James Prymrose ane thousand pound, 
and the same sall be allowit to him in his comptis ; and als 
ordanis the said Wm. Dick, Thesaurare, to ressave from 
him twa thousand bookis, called God and the King, in 
Scotis, and fyve hundreth in Latine, and to disperse the 
same in the colledges and schools to the nichtbors of this 
brugh, for aught schillings the pece, and to be charget 
with the price thereof in his comptis.”—Quoted in Lee’s 
Hist. of Ch. of Scot., ii. 363, 364. 
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Along with the Catechism described above by Wodrow, 

there was another, both having been printed by Dick as 
one publication. After the little Catechism, he says, there 
‘follows a method of catechising, consisting of three 
sheets. It is a substantially clear, judicious draft of 
questions and answers, and many of the phrases in it are 
contained in our Assembly’s Catechisms. It begins of 
religion in general. QO. Which is the only way to true 
happiness? Ans. The true Christian religion. It hath the 
scripture proofs in their chapters and verses in plenty upon 
the margin, and there is added to it instructions for the 
worthy receiving the Lord’s Supper, and a prayer and 
thanksgiving at the communion, and others for families.” 
This second Catechism was probably the abstract of God 
and the King in the form of question and answer. There 
was a Catechism in the possession of the late Principal 
Lee, discovered by the librarian of the University of 
Edinburgh, pasted into and forming part of the boards of 
an old volume, which is supposed by those who saw it 
to have been a copy of the first described by Wodrow. 
From a letter of King James to the Privy Council, dated 
February 9, 1618, with regard to the licence to Dick, it 
appears that ‘‘ Andro Hart, Richard Lawsoun, and Edward 
Catchkin, booksellers in Edinburgh,” had ‘‘at their own 
hand presumed to print and sell diverse copies of the said 
Catechisms,” allowed at Aberdeen.—Orvig. Lett., ii. 817. 
. The General Assembly in 1648 discharged a little 
Catechism, containing ‘“‘gross errors on the point of 
universal redemption, and in the number of the sacra- 
ments”; and Row speaks of ‘‘the Bishops having lately 
foisted” these errors ‘‘into the Catechism which little 
children did learn at schools, for which cause the General 
Assembly” condemned it (#/7zs¢., p. 403). This may have 
been the little Catechism of Aberdeen Assembly modified 
shortly before 1637. 

The imposition of hands.—The words to be used with 
this are nearly the same as those given in the English 
Prayer Book. 

The prayer that follows is also from the English Liturgy. 
The clauses, ‘‘after the example of Thy Holy Apostles,” 
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and to ‘‘certify them by this sign of Thy favour, and 
gracious goodness towards them,” are omitted—omissions 
which were both urged by the English Presbyterians at 
the Savoy Conference in 1661. The Lord’s Prayer and 
the Second Collect were not in the English Liturgy till the 
last revision. 

The Blessing is the same as in the English Book. 

The Rubric, that “none be admitted to the holy com- 
munion until such time as he can say the Catechism, and 
be confirmed,” is from the English Liturgy as it stood 
before 1661-62, when it was changed in accordance with 
the Presbyterian exceptions. 

In this service it will be observed that there is no formal 
confirmation of the baptismal vow, which is the essence of 
the rite in the Reformed Churches. This had also been 
wanting in the English Church before the last revision, 
when it was supplied. But the answers of the Catechism 
repeated in church before admission to the communion 
were regarded at that time as involving a ratification of 
the baptismal engagement. 


THE LORD’S SUPPER. 


The First Rubric directs that ‘‘tokens” are to be received 
from the minister the night before. The use of tokens is 
mentioned very soon after the Reformation, and it has ever 
since been continued in the Church of Scotland. They 
were also used in Episcopal congregations of old standing 
in the north of Scotland. For long after 1688 there were 
many such usages of the undivided Church of Scotland 
retained by the Episcopalians. The Second and Third 
Rubrics are the same as those of the English Prayer Book 
at the time. The Fourth Rubric directs that the table 
“shall stand in that part of the church which the minister 
findeth most convenient.” In England the table, during 
the celebration, was placed in the body of the church, 
till Laud introduced the practice of placing it against the 
chancel wall. The direction that the elements are to be 
brought forward when the minister ‘‘enters into the 
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pulpit,” as given in the MS., was probably in conformity 
with the practice at that time, though for a long period 
the custom has been to bring in the elements at the 
commencement of the communion service proper. 

The next Rubric directs the minister to stand at the 
side of the table. This is, of course, to be understood 
of the side farthest from the people, and as equivalent to 
behind the table, with his face towards them. 

The Introductory Collect is from the English Prayer Book. 

The reading of the words of institution, at the commence- 
ment of the service, is from the Book of Common Order. 

The Exhortation that follows is from the same source. 
This has always been regarded as a notable example of 
binding and loosing by the minister, in the exercise of the 
power of the keys. 

The /nvitation is from the English Prayer Book, with a 
few verbal changes. 

The Confession is from the same source, and originally 
from Herman’s Book of Cologne. 

The Consecration Prayer, which is joined to the preced- 
ing, is partly from the Book of Common Order, but has 
important additions, made probably by Cowper. The 
prayer in the Book of Common Order is solely eucharistic, 
and the anti-prelatic party in the Church were in the habit 
of complaining that in it there was ‘‘not one word of Lord 
bless the elements or action” (Row’s His¢., p. 331); and 
they used their liberty in supplying their defect. It is 
partially supplied here by the petition ‘‘Send down, O 
Lord, Thy blessing upon this Sacrament, that it may be 
unto us the effectual exhibitive instrument of the Lord 
Jesus.” The word ‘exhibit’? was then understood as 
equivalent to ‘“‘apply”; and it was constantly used of 
the Lord’s Supper to set forth the doctrine of the Reformed 
Church—that the elements are the instruments by which 
Christ’s body and blood are imparted to the faithful. 
Thus Cowper says—the elements ‘‘are not only signs 
representing Christ crucified, nor seals confirming our 
faith in Him, but also effectual instruments of exhibition, 
whereby the Holy Spirit makes an inward application of 
Christ crucified to all that are His,”— Works, p. 264. 
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The Consecration Prayer concludes with the Lord’s 
Prayer. This was almost universal in the primitive church, 
and was probably of Apostolic origin. In this the MS. 
was followed by Laud’s Book of 1637. Then follows 
this Rubric: ‘‘The prayer ended, the minister shall 
repeat the words of the Institution for consecrating the 
elements, and say.”—On the margin, corrected thus— 
“‘Then shall the minister pray after this manner, and read 
the words of the Institution.” The rubric, as first drawn, 
was in accordance with the Roman and Anglican view, 
that the words of institution make the Sacrament. The 
word Consecration was not then used in the English 
Prayer Book. The Prelatic party in the Church of 
Scotland at that time, perhaps from the imitation of what 
was English, and from their adhering verbatim to the 
Eucharistic Prayer in the Book of Common Order, seem 
to have held the opinion that the words of institution 
are the Consecration.—(See Lindsay On Perth Articles, 
p. 57-) The anti-prelatic party protested against this, 
and held to the Eastern and primitive doctrine, that the 
elements are ‘‘ sanctified by the Word of God and prayer,” 
as Origen says.—(See Gillespie in his English Popish 
Ceremonies.) Boston, one of the ablest divines of the 
Church of Scotland of a later day, says,—‘‘ The elements 
are consecrated by the word of institution, thanksgiving, 
and prayer.” ‘The Popish Consecration hits not the 
mark, for these words, ‘This is My Body,’ were uttered 
by our Lord after the Consecration.” —(Serm. on the 
Lords Sup.) The Invocation of the Holy Spirit in the 
Consecration Prayer was one of the few features of Laud’s 
Book in which it harmonised with the views of the anti- 
prelatic party in Scotland ; and since that time the Scottish 
Episcopalians have strongly taken up the same views. 

The marginal correction of this rubric is in the same 
spirit. The object of it apparently is to avoid the state- 
ment which implies that the words of institution are the 
Consecration. 

The Words of Institution are then introduced in much 
the same way as in the English Prayer Book. 

The rubrics direct the minister to take the bread and the 
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cup into his hands, as he repeats the words describing 
these actions. The Book of Common Order directed that 
there should be a “‘taking” of the elements before the 
consecration prayer, in exact imitation of our Lord ; and 
from the Reformation it had been the custom to 7 them 
then. Boston says, ‘‘ Nothing is more distinctly mentioned 
than this, Matt. 26.” ‘“‘It is taken to be consecrated. 
And this represents the Father’s choosing and designing 
the Son to be Mediator.” So much importance was at- 
tached to this “taking” before the prayer of consecration, 
that when the practice began to be given up among the 
Seceders towards the end of last century, there were 
those who insisted upon it as essential, and formed a 
separate sect, popularly known as ‘‘ The Lifters.” The 
last representative of that community died in Ayrshire 
some seventy years ago. When urged to attend a place of 
worship, on the ground that Christ had promised that the 
visible Church should never fail, he had his answer ready, 
—‘* There is one old man here, sir.” There can be no 
doubt that our best divines in former days attached much 
importance to this action. 

The breaking of the bread is not referred to in the rubrics. 
In this omission the compilers of the Liturgy had followed 
the English Prayer Book as it then stood. In the Book of 
Common Order the minister is directed to break the bread 
after the consecration prayer, and this usage has always 
prevailed. There were first the words of institution, 
secondly the taking, thirdly the consecration prayer, 
fourthly the commemoration of the Lord’s death, and 
fifthly the communion. Boston says ‘breaking of the 
bread is an essential rite of this sacrament. It signifies 
the breaking of Christ’s body for us, and consequently the 
shedding of His blood. In the Sacrament there is not a 
word of pouring out the wine, though no doubt it was 
done; for the shedding of Christ’s blood is sufficiently 
represented by breaking of His body.” The English Pres- 
byterians at the Savoy Conference complained ‘‘that the 
manner of the consecrating of the elements is not,” in the 
Prayer Book, ‘‘explicit and distinct enough, and that the 
minister’s breaking of the bread is not so much as men- 
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tioned.” In the amended Liturgy which they proposed, 
the different parts are kept distinct thus—(1) Consecration 
by the words of institution and prayer; after which the 
minister is to say, This bread and wine, being set apart 
and consecrated to this holy use by God’s appointment, 
are now no common bread and wine, but sacramentally 
the body and blood of Christ. (2) Commemoration of sacri- 
fice.—A short prayer; then breaking of the bread, with 
the words, ‘‘ The body of Christ was broken for us, and 
offered once for all to sanctify us: behold the sacrificed 
Lamb of God, that taketh away the sins of the world.” 
Then the pouring out of the wine, with the words, ‘We 
were redeemed with the precious blood of Christ, as of a 
lamb without blemish and without spot.” (3) Communion, 
preceded by a prayer of access, and given with words of 
Scripture. At the revision of the English Prayer Book, a 
rubric was added directing the bread to be broken, but in 
such a way that it takes place before what, according to 
that service, is the consecration, so that it is not Christ’s 
body sacramental that is broken, but simply bread, and 
thus there is no proper commemoration. In all ancient 
Liturgies the breaking takes place as with us, after the 
consecration. Cosin, in 1662, proposed that the order of 
the communion service given in Laud’s Book of 1637 should 
be followed in England. 

There is no mention of the dveaking in that book, but it 
was no doubt meant to be practised, and in a regular way, 
as the consecration, according to that form, is the invo- 
cation. The present Scottish Episcopal office, which is 
much changed from Laud’s Book, has peculiarities as 
extraordinary as those of the English Prayer Book. The 
words of institution precede the invocation, and the minister 
in repeating them not only ‘‘takes” the bread, as was the 
old Scottish custom, but breaks it. This being before the 
consecration, is no proper commemoration of the death of 
our Lord. The non-jurors rearranged the service to suit 
their doctrine, that the sacrifice of Christ ‘‘slain upon the 
Cross” ‘‘was offered at the institution of the Eucharist.” 
But even such a view does not warrant the ‘‘ breaking” 
before the consecration, nor the omission of it afterwards. 
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The short address that precedes the communion is a 
version of surswm corda, similar to the concluding part of 
the exhortation in Knox’s Liturgy. 

The rubric as to the minister receiving is from the 
English Prayer Book of the time. Before Perth Articles, 
the minister first received the bread himself, and then gave 
it, and so with the cup. 

The words of delivery are nearly the same as those in 
the English Prayer Book at the time. In Scotland the 
practice had been to use our Lord’s exact words, and the 
English Presbyterians recommended this at the Savoy 
Conference. 

The rubric, directing the history of the passion to be 
read while the people are receiving, is from Knox’s Lit- 
urgy, and that enjoining the singing of psalms as one 
company gives way to another was in accordance with the 
practice. Henderson, in his ‘‘Government and Order,” &c., 
mentions the 1o3rd or 22nd psalm as sung at those times. 

It may be added that the mixed cup was continued in 
some parts of the north of Scotland till the present cen- 
tury. Boston says, it is ‘‘ indifferent whether a little mixed 
with water or unmixed.” There is also abundant evidence 
that the communion was received fasting by all parties in 
the church, and this continued to be the practice in some 
places till a generation ago. 

The thanksgiving prayer was probably compiled by 
Cowper. 

The concluding psalm indicated in Knox’s Liturgy is 
the rogrd. 

The communion service has always been treated by 
the Reformed Church as part of the complete service of 
the Lord’s day. Hence the omission here and in Knox’s 
Liturgy of the Creed and Prayers of intercession, as 
being otherwise provided for. In Calvin’s form of wor- 
ship, says the author of Eutaxia, ‘‘the several acts of 
devotion follow in progressive series, commencing with 
those which are more primary and preparative, and cul- 
minating in the highest exercises of adoration and faith.” 
In this we see also one of the many points of resemblance 
betwixt the Reformed and the Eastern Church. 
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THE SOLEMNISATION OF MATRIMONY. 


The first three rubrics are nearly the same as those in 
the English Prayer Book at the time. 

At the period when the Liturgy was drawn up, and for 
long afterwards, marriage was usually celebrated in church, 
at the morning service on Sundays. Marriage in private 
houses has never been allowed by the laws of the Church. 
In session records there are frequent notices of people 
being fined for being married at home instead of in the 
church. 

The exhortation consists of the address at the beginning, 
and the portions of Scripture at the end of the English 
service. Part of this was also in Knox’s Liturgy. 

The charge is from Knox’s Liturgy, and is also the same 
as that in the English Prayer Book. 

The taking the congregation to witness is from Knox’s 
Book. The rubric that follows is from the English Prayer 
Book. The rest of the service is the same as that in the 
Book of Common Order, except that it has a prayer which 
is wanting in that form. 

There is no reference to the use of the ring. Though 
always put upon the finger at the time of the ceremony, 
the Church objected to its being referred to as part of the 
religious service. The English Presbyterians and the 
Reformed abroad held the same view, and in this they 
followed the Primitive Church. 


THE VISITATION OF THE SICK. 


The exhortation is slightly changed from that in the 
English Prayer Book. 

The directions to advise the sick person as to the settle- 
ment of his affairs, the forgiveness of those who have 
offended him, liberality to the poor and special confession 
of any weighty matter, are partly from the same source. 

The prayer that follows is also nearly the same as one 
in that Book. 
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Another grayer is given which is partly taken from that 
in Knox’s Liturgy. 

The confession of sins referred to in the rubric that 
follows is designed to be ordinary, though there might be 
nothing special troubling the sick man’s conscience, and 
it would then be usually of a general character. 

The absolution is also designed to be ordinarily used. 
It is in the indicative form as in the English Prayer Book, 
but a correction has been made by a different hand, which 
modifies it. This correction is in harmony with the ex- 
ceptions of the English Presbyterians in 1601, and 1661, to 
the English Prayer Book. They believed in absolution 
though they preferred more primitive forms than those 
invented in the 12th century. Some of them, however, 
did not object even to these forms. Dr Reynolds, the 
leader of the Puritans at Hampton Court, ‘‘on his death- 
bed earnestly desired absolution in the form prescribed 
by the rubric, and having received it with imposition of 
hands by Dr Holland, expressed his satisfaction in a par- 
ticular manner.”—Collier’s A7zst., vii. 341. 

King James, at Hampton Court, gave expression to a 
prevalent Scottish opinion, when he said that ‘‘God hath 
given a commission to absolve only in two cases—the one 
general, the other particular. For the first, all prayer and 
preaching imported an absolution; as to the second, it 
was to be applied to those who had repented of scandalous 
crimes” (Collier, p. 273). The absolution of the sick was 
usually given only in benediction, prayer, and the authori- 
tative ministry of the word. The author of the Lzfe of 
Bishop William Forbes, who died in 1634, says, ‘“facram 
eucharistiam (extremum vize viaticum) sibi administrandam 
curavit, quam sincera peccatorum confessione et sacer- 
dotali absolutione percepit.” 

The prayer or benediction that follows is from the English 
Prayer Book, with the omission of a clause. 

Private Communion of the Sick.—A rubric is added on 
this subject, in accordance with the Perth Article of 1618, 
allowing it. It is related of Bishop Patrick Forbes, a 
divine of the school of Melville, that he received the com- 
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munion on his deathbed, but it has never been common 
in Scotland. 


THE MANNER OF BURIAL. 


There was no funeral service in the Continental reformed 
Liturgies after the Reformation, and the Book of Common 
Order had the same direction as to an exhortation which 
is given here. With regard to the usage, there are 
evidences that religious services were kept up at funerals 
for a time after the Reformation, but they seem to have 
wholly ceased in the early part of the following century. 
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THE ORDINAL OF 1620. 


PREFACE TO THE ORDINAL. 


The records of the Assembly of March 5, 1570 are im- 
perfect, and the solemn form of ordination with prayer 
and imposition of hands, then adopted and here approved, 
is no longer extant, but the statement is confirmed by 
contemporary evidence. 

The bishop's edict to be published in the parish church 
where the minister zs called to serve. Though not expressly 
said, it seems to be implied that the ordination is to take 
place there also. 

The Oath of Supremacy is the same as that prescribed 
by the Leith Convention of 1572 and by the Anglican 
Liturgy of the time. Zhe bishop shall read this exhortation, 
which is from the Anglican Liturgy with some changes. 
Questions and answers are the same as in the English book 
with one or two variations, as ‘‘ holy function of the minis- 
try ” instead of ‘‘ ministry of priesthood.” The bishop shall 
pray in this manner. This prayer is from the Ordination 
Service in the Book of Common Order. In the next para- 
graph the benediction from ‘‘God the Father” is from the 
Book of Common Order. The de/ivery of the Bible is from 
the Anglican Liturgy, with a different form of words. The 
Bible was formerly given in Scotland at the induction of a 
minister. He shall take the admitted by the hand is from 
the Book of Common Order. The exhortation that follows 
is from the same source, and also the singing of Psalm 
23rd. The concluding prayer is partly Anglican. 

The form and manner of consecrating an archbishop or 
bishop is from the Anglican Liturgy with a few variations. 
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The Veni Creator is from a version in the Book of Common 
Order. The words to be said with the imposition of hands 
are not in the Anglican Liturgy, and they supply what 
many have considered a defect init. In giving the Bible, 
the obsolete word zmmarcessible, which occurs also in the 
old English ordinal, means never fading. 

It is noticeable that in the advertisement touching the 
translation of bishops, the prayer is to be conceived. 


THE ORDINAL. 


The Assembly of 1610 enacted that presentations should 
in future be addressed to the bishop, that the presentee 
should be referred by him to the presbytery or ‘‘ ministers 
of those bounds where he is to serve” for examination 
and approval, and that, having received a certificate from 
them, ‘‘the Bishop is to take further trial, and finding 
him qualified and being assisted by some such of the 
ministers of the bounds where he is to serve as he will 
assume to himself, he is then to perfect the whole act of 
ordination.” It was also ordained by that Assembly 
“that every minister on his admission shall swear obe- 
dience to His Majesty and Ordinary, according to the 
form set down in the conference kept in 1571” (the Leith 
Convention). No reference was made in the Assembly to 
the consecration of the bishops, to whom jurisdiction had 
now been given. In the parliamentary ratification of the 
Acts, the oath of canonical obedience is set down in the 
following terms:: ‘‘I, A. B., now admitted to the Kirk of 
C., promise and swear to E. F., bishop of that diocese, 
obedience, and to his successors, in all lawful things. So 
help me God.” 

Instructions were sent by the king in 1611, “‘that a 
uniform order be kept (in ordination), and a form printed 
and followed by every bishop,” but this was not carried 
out till 1620. Bishops presided at ordinations, but they 
probably followed the form in Knox’s Liturgy with such 
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variations as each chose to adopt. Row under 1614 says, 
“The ministers of Edinburgh are now admitted in a new 
and uncouth form by a bishop and not by the Presby- 
tery.”! In a paper written in London by Spottiswoode 
in 1615, he mentions among things lacking in the Church, 
‘fan order for the election of Archbishops and Bishops,” 
and ‘‘a uniform order for electing of ministers and their 
receiving.”” There is no reference to a new ordinal in 
the Acts of the Assembly of 1616. Robert Blair, writing 
of himself in that year, says, ‘‘I was called by the Presby- 
tery to the public exercise, and the burden was laid upon 
me to preach the next Sabbath in the College Kirk” (of 
St Andrews). ‘At that time there was little controversy 
in religion in the Kirk of Scotland, for though there were 
bishops they took little upon them, and so were very little 
opposed until Perth Assembly.” 

In 1620 the new ordinal was published, ‘‘ with licence.” 
Dr Grub says the use of it ‘‘was no doubt strictly en- 
forced”; but it had only Episcopal authority, and some 
of the Bonene did not tie themselves to it. Thus at the 
ordination of Mr Row as assistant and successor to his 
father at Forgandinny in 1624, the bishop said to the 
latter, ‘I do not come to this meeting as a bishop, but 
as your friend and co-presbyter, and I promise that I 
shall not ask your son any other questions than those 
which are contained in the Psalm Book”? (‘Book of 
Common Order’). King Charles, in his Declaration, 
says, ‘‘the bishops or some of them never gave orders but 
they used the English Service Book,” but this refers to 
a later period, and not to the Ordinal but the Common 
Prayers. In April 1636 Laud wrote the Bishop of Dun- 
blane as follows: “‘I have acquainted his Majesty with 
the two great reasons that you give why the Book (of 
ordination) which you had in King James’s time is short 
and insufficient. As first that the order of Deacon is 
made but as a lay office, at least, as that book may be 
understood. And secondly that in the admission to priest- 

1 ‘History,’ p. 2 ‘Tntroduction.’ 

3 Wilson’s Op ice °F Perth,’ p. 85. 4 P, 20. 
L 
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hood the very essential words of conferring orders were left 
out.” Laud’s ‘‘ essential words ”—‘ Receive ye the Holy 
Ghost,” &c.—were never used in the Eastern Church, and 
not till the thirteenth century in the Western. Up till 
1636 the deacons were laymen charged with the care of 
the poor. In that year the Ordinal of 1620 was amended, 
and the bishops began to ordain preaching deacons. Scott, 
in his ‘ Fasti,’ refers to Trotter, presented to Dirleton in 
1637, as having been ordained deacon by the bishop, which, 
he adds, ‘‘is the first appearance of this office in the 
Church of Scotland.” Up till that time expectants who 
had been licensed to preach, or admitted to the public 
exercise, as it was then expressed, were as now ordained 
presbyters from being laymen. At a meeting of the 
Synod of Fife in 1624 it was resolved by the Archbishop 
and Synod, that an expectant applying for ordination was 
to bring testimonials to the Presbytery that he had passed 
the course of philosophy in some university, was of blame- 
less life, and twenty-five years of age complete. He was 
to ‘‘be examined by them on any chapter of the Greek 
Testament without premeditation, in Latin or English,” 
and in any chapter of the Hebrew Bible, after “twenty- 
four hours granted him at most to study therein”; also on 
Calvin’s ‘Institutes’ and Beza’s ‘Questions and Confession.’ 
He was then to be ‘‘ posed on the controverted heads—to 
set down first the state of the question betwixt us and the 
adversaries, and next to answer their arguments.” He had 
next to ‘‘make a sermon or lesson upon a text of Scripture 
assigned him by the brethren in Latin and English,” and 
to be ‘‘heard in the public exercise.” If the Presbytery 
was satisfied, he was passed on to ‘“‘ be tried by the 
Archbishop and those of the Faculty resident within the 
City and University of S. Andrews.” The following ex- 
tracts from the Presbytery Book of Kirkcaldy show the 
ordinary practice of the time :— 


‘“ KIRKCALDY, Oct. 14, 1630. 


““Mr Thomas Melvill produced a letter from my Lord 
Bishop of S. Andrews desiring the brethren to try the 
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said Mr T. M.’s qualifications for the ministry of King- 
lassie. . . . The brethren appoint him to teach the 
Common head, ‘De conciliis Evangelicis,’ this day fifteen 
days for his trials, &c.” 


““DysarT, Nov. 4, 1630. 


“The Presbytery gives their approbation to Mr Thomas 
Melvill and are content with his trialls already given, 
and are content to give him their testimonial which they 
ordain the clerk to write.” 


“Dysart, 16¢h Dec. 1630. 


“Mr Thomas Melvill produced a letter from my Lord 
Apb. of S. Andrews showing that he had given him 
ordination to the Kirk of Kinglassie, desiring the brethren 
to appoint one of their number to go to Kinglassie the 
next Sabbath to preach there, and to receive the said 
Mr Thomas minister there. . . . The brethren appoint 
Mr James Ferguson, minister at Kirkcaldy, to go there 
the next Sabbath to preach at the receiving of the said 
Mr Thomas. Also they appoint Mr Thomas Powtie, 
minister at Leslie, and Mr William Spittal, minister at 
Dysart, to concur with him.” 

In other cases, when the induction took place on a 
week day, the whole Presbytery was present. The Pres- 
byterians complained that the bishops or some of them 
ordained men in their own chapels or in the church 
nearest their residence, and not in the parish where 
they were to serve. Their greatest grievance, how- 
ever, was that after Perth Assembly they imposed on 
the candidates oaths and promises not warranted. by 
Church or State. “The oath of canonical obedience in 
the Ordinal of 1620 goes beyond the form prescribed by 
Parliament, and it became common to exact a promise of 
submission, not only to the ecclesiastical laws then in 
force, but to any that might afterwards be established. 
In consequence of this, some candidates for the ministry 
went over to Ireland, where there were Scotsmen in the 
Episcopate who were willing to ordain them on easier 
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terms. Thus Robert Blair went to Echlin, Bishop of 
Down, who said to him, “‘I hear good of you and will 
impose no conditions upon you, . . . only I must ordain 
you, else neither you nor I can answer the law. .. . 
Whatever you account of Episcopacy, yet I know you 
account a presbyter to have Divine warrant; will you 
not receive ordination from Mr Cunningham and the 
adjacent brethren, and let me come in amongst them in 
no other relation than a presbyter?” ‘‘ This I could not 
refuse,” says Blair, ‘‘and so the matter was performed ” 
(‘Life of Blair,’ p. 59). This was in 1623, and in 1630 
John Livingston, who went for a like purpose to Andrew 
Knox, Bishop of Raphoe, found him still more accommo- 
dating. ‘‘He told me,” writes Livingston, ‘‘that he knew 
my errand that I had to him because I had seruple against 
Episcopacy and ceremonies according as Mr Josias Welsh 
and some others had done before, and that he thought his 
old age was prolonged for little other purpose but to do 
such offices, . . . that [if] I would preach at Ramallen the 
next Sabbath he would send for Mr William Cunningham 
and some two or three neighbouring ministers to be 
present, who, after sermon, should give me imposition of 
hands, but although they performed the work he behoved 
to be present, for otherwise he could not answer it to the 
State. He gave me the book of ordination, and desired 
that anything I scrupled at I should draw a line over it 
in the margin, and Mr William Cunningham should not 
read it, but I found it had been so marked by some others 
before that I needed not to mark anything” (Liv. Life, 
p. 141, Wod. Soc.) Livingston says that in Scotland, so 
late as 1626, ‘‘some few by moyen were suffered to enter 
the ministry without conformity,” but we know of no case 
of ordination without the laying on of Episcopal hands. 
Currie of Kinglassie, who was intimately acquainted with 
the history of the Church, says, ‘‘I read of none in that 
period [1610-1638] who took upon them to license and 
ordain without them” (the Bishops). (Vindication, p. 218). 
Hetherington, in his Life of George Gillespie prefaced to 
his Works, states that he had ‘‘ refused to receive ordination 
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at the hands of a bishop,” but the records of the Presbytery 
of Kirkcaldy show that in 1638 he was under trials for 
ordination, prescribed by Archbishop Spottiswood, and 
would have been ordained by him had not the government 
of the Church been changed. 


THE END. 
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